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PRAISE FOR THE

ANCIENT CHRISTIAN COMMENTARY ON SCRIPTURE

“The conspectus of patristic exposition that this series offers has been badly needed for
several centuries, and the whole Christian world should unite to thank those
who are undertaking to fill the gap. For the ongoing ecumenical conversation, and the
accurate appreciation of early Christian thought, and the current hermeneutical
debate as well, the Ancient Christian Commentary on Scripture will prove

itself to be a really indispensable resource.”

J. I. PackEr

Board of Governors Professor of Theology
Regent College

“In the desert of biblical scholarship that tries to deconstruct or get behind
the texts, the patristic commentators let the pure, clear waters of Christian faith flow
from its scriptural source. Preachers, teachers and Bible students of every sort will want

to drink deeply from the Ancient Christian Commentary on Scripture.”

RicHARD JoHN NEUHAUS
President, Religion and Public Life
Editor-in-Chief, First Things

“The fathers of the ancient church were enabled, by the grace of God, to interpret the
divine Scriptures in a way that integrates spirituality and erudition, liturgy
and dogma, and generally all aspects of our faith which embrace the totality of our life. To
allow the fathers to speak to us again, in our contemporary situation, in the way
that you have proposed in your project, provides a corrective to the fragmentation
of the faith which results from the particularization and overspecialization

that exists today in the study of the Holy Bible and of sacred theology.”

Fr. GEORGE DRraGaAs

Holy Cross Seminary

“This new but old Ancient Christian Commentary on Scripture takes us out of the small,
closed-minded world in which much modern biblical scholarship is done into an
earlier time marked by a Christian seriousness, by robust inquiry and by believing faith.

This Commentary is a fresh breeze blowing in our empty, postmodern world.”

Davip F. WELLs

Andrew Mutch Distinguished Professor of Historical and
Systematic Theology, Gordon-Conwell Theological Seminary



“Composed in the style of the great medieval catenae, this new anthology of patristic
commentary on Holy Scripture, conveniently arranged by chapter and verse,
will be a valuable resource for prayer, study and proclamation. By calling
attention to the rich Christian heritage preceding the separations between East and
West and between Protestant and Catholic, this series will perform a major

service to the cause of ecumenism.”

Avery CarpINAL DuLLes, S.J.
Laurence J. McGinley Professor of Religion and Society
Fordham University

“The initial cry of the Reformation was ad fontes—back to the sources! The Ancient
Christian Commentary on Scripture is a marvelous tool for the recovery of biblical
wisdom in today’s church. Not just another scholarly project, the ACCS is a

major resource for the renewal of preaching, theology and Christian devotion.”

TimorHY GEORGE
Dean, Beeson Divinity School, Samford University

“Modern church members often do not realize that they are participants in the vast
company of the communion of saints that reaches far back into the past and
that will continue into the future, until the kingdom comes. This Commentary should

help them begin to see themselves as participants in that redeemed community.”

EL1ZABETH ACHTEMEIER
Union Professor Emerita of Bible and Homiletics
Union Theological Seminary in Virginia

“Contemporary pastors do not stand alone. We are not the first generation of preachers to
wrestle with the challenges of communicating the gospel. The Ancient Christian
Commentary on Scripture puts us in conversation with our colleagues from the past, that
great cloud of witnesses who preceded us in this vocation. This Commentary enables
us to receive their deep spiritual insights, their encouragement and guidance for
present-day interpretation and preaching of the Word. What a wonderful

addition to any pastor’s library!”

WirLriam H. WiLLimonN
Dean of the Chapel and Professor of Christian Ministry
Duke University

“Here is a nonpareil series which reclaims the Bible as the book of the church by making
accessible to earnest readers of the twenty-first century the classrooms of Clement
of Alexandria and Didymus the Blind, the study and lecture hall of Origen, the cathedrae of

Chrysostom and Augustine, the scriptorium of Jerome in his Bethlehem monastery.”

GEORGE LAWLESS
Augustinian Patristic Institute and Gregorian University, Rome



“We are pleased to witness publication of the
Ancient Christian Commentary on Scripture. It is most beneficial for us to learn
how the ancient Christians, especially the saints of the church
who proved through their lives their devotion to God and his Word, interpreted

Scripture. Let us heed the witness of those who have gone before us in the faith.”

MEeTROPOLITAN THEODOSIUS
Primate, Orthodox Church in America

“Across Christendom there has emerged a widespread interest
in early Christianity, both at the popular and scholarly level. ...
Christians of all traditions stand to benefit from this project, especially clergy
and those who study the Bible. Moreover, it will allow us to see how our traditions are
both rooted in the scriptural interpretations of the church fathers while at

the same time seeing how we have developed new perspectives.”

ALBERTO FERREIRO
Professor of History, Seattle Pacific University

“The Ancient Christian Commentary on Scripture fills a long overdue need for scholars and
students of the church fathers. ... Such information will be of immeasurable
worth to those of us who have felt inundated by contemporary interpreters and novel theories
of the biblical text. We welcome some ‘new’ insight from the

ancient authors in the early centuries of the church.”

H. Way~ne House

Professor of Theology and Law
Trinity University School of Law

“Chronological snobbery—the assumption that our ancestors working without benefit of
computers have nothing to teach us—is exposed as nonsense by this magnificent
new series. Surfeited with knowledge but starved of wisdom, many of us are
more than ready to sit at table with our ancestors and listen to their holy

conversations on Scripture. I know I am.”

EuGceNe H. PETERSON
Professor Emeritus of Spiritual Theology
Regent College



“Few publishing projects have encouraged me as much as the recently announced Ancient
Christian Commentary on Scripture with Dr. Thomas Oden serving as general editor. ...
How is it that so many of us who are dedicated to serve the Lord received seminary
educations which omitted familiarity with such incredible students of the Scriptures as
St. John Chrysostom, St. Athanasius the Great and St. John of Damascus? I am greatly
anticipating the publication of this Commentary.”

Fr. PeTER E. GILLQUIST

Director, Department of Missions and Evangelism
Antiochian Orthodox Christian Archdiocese of North America

“The Scriptures have been read with love and attention for nearly two thousand years,
and listening to the voice of believers from previous centuries opens us to
unexpected insight and deepened faith. Those who studied Scripture in the centuries
closest to its writing, the centuries during and following persecution and
martyrdom, speak with particular authority. The Ancient Christian
Commentary on Scripture will bring to life the truth that we are invisibly surrounded

by a ‘great cloud of witnesses.””

FrReEDERICA MATHEWES-GREEN
Commentator, National Public Radio

“For those who think that church history began around 1941 when their pastor was born,
this Commentary will be a great surprise. Christians throughout the centuries have
read the biblical text, nursed their spirits with it and then applied it to their
lives. These commentaries reflect that the witness of the Holy Spirit was present in his
church throughout the centuries. As a result, we can profit by allowing the

ancient Christians to speak to us today.”

Happon RoBINSON

Harold Jobn Ockenga Distinguished Professor of Preaching
Gordon-Conwell Theological Seminary

“All who are interested in the interpretation of the Bible will welcome
the forthcoming multivolume series Ancient Christian Commentary on Scripture. Here
the insights of scores of early church fathers will be assembled and made readily
available for significant passages throughout the Bible and the Apocrypha. It is hard to
think of a more worthy ecumenical project to be undertaken by the publisher.”

Bruce M. METZGER

Professor of New Testament, Emeritus
Princeton Theological Seminary
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PUBLISHER'S NOTE REGARDING
THIS DIGITAL EDITION

Due to limitations regarding digital rights, the RSV Scripture text is linked to but does not
appear in this digital edition of this Ancient Christian Commentary on Scripture volume as it
does in the print edition. Page numbering has been maintained, however, to match the

print edition. We apologize for any inconvenience this may cause.



GENERAL INTRODUCTION

The Ancient Christian Commentary on Scripture (hereafter ACCS) is a twenty-eight volume patris-
tic commentary on Scripture. The patristic period, the time of the fathers of the church, spans the era
from Clement of Rome (fl. c. 95) to John of Damascus (c. 645-c. 749). The commentary thus covers
seven centuries of biblical interpretation, from the end of the New Testament to the mid-eighth cen-
tury, including the Venerable Bede.

Since the method of inquiry for the ACCS has been developed in close coordination with computer
technology, it serves as a potential model of an evolving, promising, technologically pragmatic, theolog-
ically integrated method for doing research in the history of exegesis. The purpose of this general intro-
duction to the series is to present this approach and account for its methodological premises.

This is a long-delayed assignment in biblical and historical scholarship: reintroducing in a conve-
nient form key texts of early Christian commentary on the whole of Scripture. To that end, historians,
translators, digital technicians, and biblical and patristic scholars have collaborated in the task of pre-
senting for the first time in many centuries these texts from the early history of Christian exegesis.
Here the interpretive glosses, penetrating reflections, debates, contemplations and deliberations of
early Christians are ordered verse by verse from Genesis to Revelation. Also included are patristic
comments on the deuterocanonical writings (sometimes called the Apocrypha) that were considered
Scripture by the Fathers. This is a full-scale classic commentary on Scripture consisting of selections in
modern translation from the ancient Christian writers.

The Ancient Christian Commentary on Scripture has three goals: the renewal of Christian preach-
ing based on classical Christian exegesis, the intensified study of Scripture by lay persons who wish to
think with the early church about the canonical text, and the stimulation of Christian historical, bibli-
cal, theological and pastoral scholarship toward further inquiry into the scriptural interpretations of the
ancient Christian writers.

On each page the Scripture text is accompanied by the most noteworthy remarks of key consensual
exegetes of the early Christian centuries. This formal arrangement follows approximately the tradi-
tional pattern of the published texts of the Talmud after the invention of printing and of the glossa ordi-

naria that preceded printing‘1

!'Students of the Talmud will easily recognize this pattern of organization. The Talmud is a collection of rabbinic arguments, discussions
and comments on the Mishnah, the first Jewish code of laws after the Bible, and the Gemara, an elaboration of the Mishnah. The study
of Talmud is its own end and reward. In the Talmud every subject pertaining to Torah is worthy of consideration and analysis. As the
Talmud is a vast repository of Jewish wisdom emerging out of revealed Scripture, so are the Fathers the repository of Christian wisdom
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Retrieval of Neglected Christian Texts

There is an emerging felt need among diverse Christian communities that these texts be accurately
recovered and studied. Recent biblical scholarship has so focused attention on post-Enlightenment
historical and literary methods that it has left this longing largely unattended and unserviced.

After years of quiet gestation and reflection on the bare idea of a patristic commentary, a feasi-
bility consultation was drawn together at the invitation of Drew University in November 1993 in
Washington, D.C. This series emerged from that consultation and its ensuing discussions. Exten-
sive further consultations were undertaken during 1994 and thereafter in Rome, Tibingen,
Oxford, Cambridge, Athens, Alexandria and Istanbul, seeking the advice of the most competent
international scholars in the history of exegesis. Among distinguished scholars who contributed to
the early layers of the consultative process were leading writers on early church history, hermeneu-
tics, homiletics, history of exegesis, systematic theology and pastoral theology. Among leading
international authorities consulted early on in the project design were Sir Henry Chadwick of
Oxford; Bishops Kallistos Ware of Oxford, Rowan Williams of Monmouth and Stephen Sykes of
Ely (all former patristics professors at Oxford or Cambridge); Professors Angelo Di Berardino and
Basil Studer of the Patristic Institute of Rome; and Professors Karlfried Froehlich and Bruce M.
Metzger of Princeton. They were exceptionally helpful in shaping our list of volume editors. We
are especially indebted to the Ecumenical Patriarch of Constantinople Bartholomew and Edward
Idris Cardinal Cassidy of the Pontifical Council for Promoting Christian Unity, the Vatican, for
their blessing, steady support, and wise counsel in developing and advancing the Drew University
Patristic Commentary Project.

The outcome of these feasibility consultations was general agreement that the project was pro-
foundly needed, accompanied by an unusual eagerness to set out upon the project, validated by a will-
ingness on the part of many to commit valuable time to accomplish it. At the pace of three or four
volumes per year, the commentary is targeted for completion within the first decade of the millennium.

This series stands unapologetically as a practical homiletic and devotional guide to the earliest lay-
ers of classic Christian readings of biblical texts. It intends to be a brief compendium of reflections on
particular Septuagint, Old Latin and New Testament texts by their earliest Christian interpreters.
Hence it is not a commentary by modern standards, but it is a commentary by the standards of those

who anteceded and formed the basis of the modern commentary.

emerging out of revealed Scripture. The Talmud originated largely from the same period as the patristic writers, often using analogous meth-
ods of interpretation. In the Talmud the texts of the Mishnah are accompanied by direct quotations from key consensual commentators of
the late Judaic tradition. The format of the earliest published versions of the Talmud itself followed the early manuscript model of the medi-
eval glossa ordinaria in which patristic comments were organized around Scripture texts. Hence the ACCS gratefully acknowledges its affin-
ity and indebtedness to the early traditions of the catena and glossa ordinaria and of the tradition of rabbinic exegesis that accompanied early
Christian Scripture studies.

Xii



GENERAL INTRODUCTION

Many useful contemporary scholarly efforts are underway and are contributing significantly to the
recovery of classic Christian texts. Notable in English among these are the Fathers of the Church series
(Catholic University of America Press), Ancient Christian Writers (Paulist), Cistercian Studies (Cis-
tercian Publications), The Church’s Bible (Eerdmans), Message of the Fathers of the Church (Michael
Glazier, Liturgical Press) and Texts and Studies (Cambridge). In other languages similar efforts are
conspicuously found in Sources Chrétiennes, Corpus Christianorum (Series Graeca and Latina), Cor-
pus Scriptorum Christianorum Orientalium, Corpus Scriptorum Ecclesiasticorum Latinorum, Texte
und Untersuchungen zur Geschichte der altchristlichen Literatur, Die griechischen christlichen
Schriftsteller, Patrologia Orientalis, Patrologia Syriaca, Biblioteca patristica, Les Péres dans la foi, Col-
lana di Testi Patristici, Letture cristiane delle origini, Letture cristiane del primo millennio, Cultura
cristiana antica, Thesaurus Linguae Latinae, Thesaurus Linguae Graecae and the Cetedoc series,
which offers in digital form the volumes of Corpus Christianorum. The Ancient Christian Commen-
tary on Scripture builds on the splendid work of all these studies, but focuses primarily and modestly

on the recovery of patristic biblical wisdom for contemporary preaching and lay spiritual formation.

Digital Research Tools and Results

The volume editors have been supported by a digital research team at Drew University which has
identified these classic comments by performing global searches of the Greek and Latin patristic
corpus. They have searched for these texts in the Thesaurus Linguae Graecae (TLG) digitalized
Greek database, the Cetedoc edition of the Latin texts of Corpus Christianorum from the Centre de
traitement électronique des documents (Université catholique de Louvain), the Chadwyck-Healey
Patrologia Latina Database (Migne) and the Packard Humanities Institute Latin databases. We
have also utilized the CD-ROM searchable version of the Early Church Fathers, of which the Drew
University project was an early cosponsor along with the Electronic Bible Society.

This has resulted in a plethora of raw Greek and Latin textual materials from which the vol-
ume editors have made discriminating choices.” In this way the project office has already supplied
to each volume editor’ a substantial read-out of Greek and Latin glosses, explanations, observa-
tions and comments on each verse or pericope of Scripture text.* Only a small percentage of this

raw material has in fact made the grade of our selection criteria. But such is the poignant work of

’Having searched Latin and Greek databases, we then solicited from our Coptic, Syriac and Armenian editorial experts selections from
these bodies of literature, seeking a fitting balance from all available exegetical traditions of ancient Christianity within our time frame.
To all these we added the material we could find already in English translation.

*Excepting those editors who preferred to do their own searching.

*TLG and Cetedoc are referenced more often than Migne or other printed Greek or Latin sources for these reasons: (1) the texts are
more quickly and easily accessed digitally in a single location; (2) the texts are more reliable and in a better critical edition; (3) we believe
that in the future these digital texts will be far more widely accessed both by novices and specialists; (4) short selections can be easily
downloaded; and (5) the context of each text can be investigated by the interested reader.
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the catenist, or of any compiler of a compendium for general use. The intent of the exercise is to
achieve brevity and economy of expression by exclusion of extraneous material, not to go into
critical explanatory detail.

Through the use of Boolean key word and phrase searches in these databases, the research team
identified the Greek and Latin texts from early Christian writers that refer to specific biblical pas-
sages. Where textual variants occur among the Old Latin texts or disputed Greek texts, they exe-
cuted key word searches with appropriate or expected variables, including allusions and analogies.
At this time of writing, the Drew University ACCS research staff has already completed most of
these intricate and prodigious computer searches, which would have been unthinkable before com-
puter technology.

The employment of these digital resources has yielded unexpected advantages: a huge residual
database, a means of identifying comments on texts not previously considered for catena usage, an
efficient and cost-effective deployment of human resources, and an abundance of potential material
for future studies in the history of exegesis. Most of this was accomplished by a highly talented
group of graduate students under the direction of Joel Scandrett, Michael Glerup and Joel Elowsky.
Prior to the technology of digital search and storage techniques, this series could hardly have been
produced, short of a vast army of researchers working by laborious hand and paper searches in scat-
tered libraries around the world.

Future readers of Scripture will increasingly be working with emerging forms of computer tech-
nology and interactive hypertext formats that will enable readers to search out quickly in more
detail ideas, texts, themes and terms found in the ancient Christian writers. The ACCS provides an
embryonic paradigm for how that can be done. Drew University offers the ACCS to serve both as a
potential research model and as an outcome of research. We hope that this printed series in tradi-
tional book form will in time be supplemented with a larger searchable, digitized version in some
stored-memory hypertext format. We continue to work with an astute consortium of computer and

research organizations to serve the future needs of both historical scholarship and theological study.

The Surfeit of Materials Brought to Light

We now know that there is virtually no portion of Scripture about which the ancient Christian
writers had little or nothing useful or meaningful to say. Many of them studied the Bible thoroughly
with deep contemplative discernment, comparing text with text, often memorizing large portions of
it. All chapters of all sixty-six books of the traditional Protestant canonical corpus have received
deliberate or occasional patristic exegetical or homiletic treatment. This series also includes patristic
commentary on texts not found in the Jewish canon (often designated the Apocrypha or deuteroca-
nonical writings) but that were included in ancient Greek Bibles (the Septuagint). These texts,

although not precisely the same texts in each tradition, remain part of the recognized canons of the
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GENERAL INTRODUCTION

Roman Catholic and Orthodox traditions.

While some books of the Bible are rich in verse-by-verse patristic commentaries (notably Gene-
sis, Psalms, Song of Solomon, Isaiah, Matthew, John and Romans), there are many others that are
lacking in intensive commentaries from this early period. Hence we have not limited our searches to
these formal commentaries, but sought allusions, analogies, cross-connections and references to
biblical texts in all sorts of patristic literary sources. There are many perceptive insights that have
come to us from homilies, letters, poetry, hymns, essays and treatises, that need not be arbitrarily
excluded from a catena. We have searched for succinct, discerning and moving passages both from
line-by-line commentaries (from authors such as Origen, Cyril of Alexandria, Theodoret of Cyr,
John Chrysostom, Jerome, Augustine and Bede) and from other literary genres. Out of a surfeit of
resulting raw materials, the volume editors have been invited to select the best, wisest and most rep-

resentative reflections of ancient Christian writers on a given biblical passage.

For Whom Is This Compendium Designed?

We have chosen and ordered these selections primarily for a general lay reading audience of nonpro-
fessionals who study the Bible regularly and who earnestly wish to have classic Christian observa-
tions on the text readily available to them. In vastly differing cultural settings, contemporary lay
readers are asking how they might grasp the meaning of sacred texts under the instruction of the
great minds of the ancient church.

Yet in so focusing our attention, we are determined not to neglect the rigorous requirements and
needs of academic readers who up to now have had starkly limited resources and compendia in the
history of exegesis. The series, which is being translated into the languages of half the world’s popu-
lation, is designed to serve public libraries, universities, crosscultural studies and historical interests
worldwide. It unapologetically claims and asserts its due and rightful place as a staple source book
for the history of Western literature.

Our varied audiences (lay, pastoral and academic) are much broader than the highly technical
and specialized scholarly field of patristic studies. They are not limited to university scholars con-
centrating on the study of the history of the transmission of the text or to those with highly focused
interests in textual morphology or historical-critical issues and speculations. Though these remain
crucial concerns for specialists, they are not the paramount interest of the editors of the Ancient
Christian Commentary on Scripture. Our work is largely targeted straightaway for a pastoral audi-
ence and more generally to a larger audience of laity who want to reflect and meditate with the early
church about the plain sense, theological wisdom, and moral and spiritual meaning of particular
Scripture texts.

There are various legitimate competing visions of how such a patristic commentary should be

developed, each of which were carefully pondered in our feasibility study and its follow-up. With
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high respect to alternative conceptions, there are compelling reasons why the Drew University
project has been conceived as a practically usable commentary addressed first of all to informed lay
readers and more broadly to pastors of Protestant, Catholic and Orthodox traditions. Only in an
ancillary way do we have in mind as our particular audience the guild of patristic academics,
although we welcome their critical assessment of our methods. If we succeed in serving lay and pas-
toral readers practically and well, we expect these texts will also be advantageously used by college
and seminary courses in Bible, hermeneutics, church history, historical theology and homiletics,
since they are not easily accessible otherwise.

The series seeks to offer to Christian laity what the Talmud and Midrashim have long offered to
Jewish readers. These foundational sources are finding their way into many public school libraries
and into the obligatory book collections of many churches, pastors, teachers and lay persons. It is
our intent and the publishers’ commitment to keep the whole series in print for many years to come
and to make it available on an economically viable subscription basis.

There is an emerging awareness among Catholic, Protestant and Orthodox laity that vital bibli-
cal preaching and teaching stand in urgent need of some deeper grounding beyond the scope of the
historical-critical orientations that have dominated and at times eclipsed biblical studies in our time.

Renewing religious communities of prayer and service (crisis ministries, urban and campus min-
istries, counseling ministries, retreat ministries, monasteries, grief ministries, ministries of compas-
sion, etc.) are being drawn steadily and emphatically toward these biblical and patristic sources for
meditation and spiritual formation. These communities are asking for primary source texts of spiri-
tual formation presented in accessible form, well-grounded in reliable scholarship and dedicated to

practical use.

The Premature Discrediting of the Catena Tradition

We gratefully acknowledge our affinity and indebtedness to the spirit and literary form of the early
traditions of the catena and glossa ordinaria that sought authoritatively to collect salient classic inter-
pretations of ancient exegetes on each biblical text. Our editorial work has benefited by utilizing and
adapting those traditions for today’s readers.

It is regrettable that this distinctive classic approach has been not only shelved but peculiarly mis-
placed for several centuries. It has been a long time since any attempt has been made to produce this
sort of commentary. Under fire from modern critics, the catena approach dwindled to almost noth-
ing by the nineteenth century and has not until now been revitalized in this postcritical situation.
Ironically, it is within our own so-called progressive and broad-minded century that these texts have
been more systematically hidden away and ignored than in any previous century of Christian schol-
arship. With all our historical and publishing competencies, these texts have been regrettably

denied to hearers of Christian preaching in our time, thus revealing the dogmatic biases of moder-
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GENERAL INTRODUCTION

nity (modern chauvinism, naturalism and autonomous individualism).

Nineteenth- and twentieth-century exegesis has frequently displayed a philosophical bias toward
naturalistic reductionism. Most of the participants in the ACCS project have lived through dozens
of iterations of these cycles of literary and historical criticism, seeking earnestly to expound and
interpret the text out of ever-narrowing empiricist premises. For decades Scripture teachers and
pastors have sailed the troubled waters of assorted layers and trends within academic criticism.
Preachers have attempted to digest and utilize these approaches, yet have often found the outcomes
disappointing. There is an increasing awareness of the speculative excesses and the spiritual and
homiletic limitations of much post-Enlightenment criticism.

Meanwhile the motifs, methods and approaches of ancient exegetes have remained shockingly
unfamiliar not only to ordained clergy but to otherwise highly literate biblical scholars, trained
exhaustively in the methods of scientific criticism. Amid the vast exegetical labors of the last two
centuries, the ancient Christian exegetes have seldom been revisited, and then only marginally and
often tendentiously. We have clear and indisputable evidence of the prevailing modern contempt for
classic exegesis, namely that the extensive and once authoritative classic commentaries on Scripture
still remain untranslated into modern languages. Even in China this has not happened to classic
Buddhist and Confucian commentaries.

This systematic modern scholarly neglect is seen not only among Protestants, but also is wide-
spread among Catholics and even Orthodox, where ironically the Fathers are sometimes piously
venerated while not being energetically read.

So two powerful complementary contemporary forces are at work to draw our lay audience once
again toward these texts and to free them from previous limited premises: First, this series is a
response to the deep hunger for classical Christian exegesis and for the history of exegesis, partly
because it has been so long neglected. Second, there is a growing demoralization in relation to actual
useful exegetical outcomes of post-Enlightenment historicist and naturalistic-reductionist criticism.
Both of these animating energies are found among lay readers of Roman, Eastern and Protestant
traditions.

Through the use of the chronological lists and biographical sketches at the back of each volume,
readers can locate in time and place the voices displayed in the exegesis of a particular pericope. The
chains (catenae) of interpretation of a particular biblical passage thus provide glimpses into the his-
tory of the interpretation of a given text. This pattern has venerable antecedents in patristic and
medieval exegesis of both Eastern and Western traditions, as well as important expressions in the

Reformation tradition.

The Ecumenical Range and Intent

Recognition of need for the Fathers” wisdom ranges over many diverse forms of Christianity. This
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has necessitated the cooperation of scholars of widely diverse Christian communities to accomplish
the task fairly and in a balanced way. It has been a major ecumenical undertaking,

Under this classic textual umbrella, this series brings together in common spirit Christians who
have long distanced themselves from each other through separate and often competing church
memories. Under this welcoming umbrella are gathering conservative Protestants with Eastern
Orthodox, Baptists with Roman Catholics, Reformed with Arminians and charismatics, Anglicans
with Pentecostals, high with low church adherents, and premodern traditionalists with postmodern
classicists.

How is it that such varied Christians are able to find inspiration and common faith in these texts?
Why are these texts and studies so intrinsically ecumenical, so catholic in their cultural range?
Because all of these traditions have an equal right to appeal to the early history of Christian exegesis.
All of these traditions can, without a sacrifice of intellect, come together to study texts common to
them all. These classic texts have decisively shaped the entire subsequent history of exegesis. Protes-
tants have a right to the Fathers. Athanasius is not owned by Copts, nor is Augustine owned by
North Africans. These minds are the common possession of the whole church. The Orthodox do
not have exclusive rights over Basil, nor do the Romans over Gregory the Great. Christians every-
where have equal claim to these riches and are discovering them and glimpsing their unity in the
body of Christ.

From many varied Christian traditions this project has enlisted as volume editors a team of lead-
ing international scholars in ancient Christian writings and the history of exegesis. Among Eastern
Orthodox contributors are Professors Andrew Louth of Durham University in England and George
Dragas of Holy Cross (Greek Orthodox) School of Theology in Brookline, Massachusetts. Among
Roman Catholic scholars are Benedictine scholar Mark Sheridan of the San Anselmo University of
Rome, Jesuit Joseph Lienhard of Fordham University in New York, Cistercian Father Francis Mar-
tin of the Catholic University of America, Alberto Ferreiro of Seattle Pacific University, and Sever
Voicu of the Eastern European (Romanian) Uniate Catholic tradition, who teaches at the Augustin-
ian Patristic Institute of Rome. The New Testament series is inaugurated with the volume on Mat-
thew offered by the renowned Catholic authority in the history of exegesis, Manlio Simonetti of the
University of Rome. Among Anglican communion contributors are Mark Edwards (Oxford),
Bishop Kenneth Stevenson (Fareham, Hampshire, in England), J. Robert Wright (New York),
Anders Bergquist (St. Albans), Peter Gorday (Atlanta) and Gerald Bray (Cambridge, England, and
Birmingham, Alabama). Among Lutheran contributors are Quentin Wesselschmidt (St. Louis),
Philip Krey and Eric Heen (Philadelphia), and Arthur Just, William Weinrich and Dean O. Wenthe
(all of Ft. Wayne, Indiana). Among distinguished Protestant Reformed, Baptist and other evangeli-
cal scholars are John Sailhamer and Steven McKinion (Wake Forest, North Carolina), Craig
Blaising and Carmen Hardin (Louisville, Kentucky), Christopher Hall (St. Davids, Pennsylvania),
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J. Ligon Duncan IIT (Jackson, Mississippi), Thomas McCullough (Danville, Kentucky), John R.
Franke (Hatfield, Pennsylvania) and Mark Elliott (Hope University Liverpool).

The international team of editors was selected in part to reflect this ecumenical range. They were
chosen on the premise not only that they were competent to select fairly those passages that best
convey the consensual tradition of early Christian exegesis, but also that they would not omit signif-
icant voices within it. They have searched insofar as possible for those comments that self-evidently
would be most widely received generally by the whole church of all generations, East and West.

This is not to suggest or imply that all patristic writers agree. One will immediately see upon
reading these selections that within the boundaries of orthodoxy, that is, excluding outright denials
of ecumenically received teaching, there are many views possible about a given text or idea and that
these different views may be strongly affected by wide varieties of social environments and contexts.

The Drew University project has been meticulous about commissioning volume editors. We
have sought out world-class scholars, preeminent in international biblical and patristic scholarship,
and wise in the history of exegesis. We have not been disappointed. We have enlisted a diverse team
of editors, fitting for a global audience that bridges the major communions of Christianity.

The project editors have striven for a high level of consistency and literary quality over the course
of this series. As with most projects of this sort, the editorial vision and procedures are progressively

being refined and sharpened and fed back into the editorial process.

Honoring Theological Reasoning

Since it stands in the service of the worshiping community, the ACCS unabashedly embraces crucial
ecumenical premises as the foundation for its method of editorial selections: revelation in history,
trinitarian coherence, divine providence in history, the Christian kerygma, regula fidei et caritatis (“the
rule of faith and love”), the converting work of the Holy Spirit. These are common assumptions of
the living communities of worship that are served by the commentary.

It is common in this transgenerational community of faith to assume that the early consensual
ecumenical teachers were led by the Spirit in their interpretive efforts and in their transmitting of
Christian truth amid the hazards of history. These texts assume some level of unity and continuity
of ecumenical consensus in the mind of the believing church, a consensus more clearly grasped in
the patristic period than later. We would be less than true to the sacred text if we allowed modern
assumptions to overrun these premises.

An extended project such as this requires a well-defined objective that serves constantly as the
organizing principle and determines which approaches take priority in what sort of balance. This
objective informs the way in which tensions inherent in its complexity are managed. This objective
has already been summarized in the three goals mentioned at the beginning of this introduction. To

alter any one of these goals would significantly alter the character of the whole task. We view our
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work not only as an academic exercise with legitimate peer review in the academic community, but
also as a vocation, a task primarily undertaken coram Deo (“before God”) and not only coram homini-
bus (“before humanity”). We have been astonished that we have been led far beyond our original
intention into a Chinese translation and other translations into major world languages.

This effort is grounded in a deep respect for a distinctively theological reading of Scripture that
cannot be reduced to historical, philosophical, scientific or sociological insights or methods. It takes
seriously the venerable tradition of ecumenical reflection concerning the premises of revelation,
apostolicity, canon and consensuality. A high priority is granted here, contrary to modern assump-
tions, to theological, christological and triune reasoning as the distinguishing premises of classic
Christian thought. This approach does not pit theology against critical theory; instead, it incorpo-
rates critical methods and brings them into coordinate accountability within its overarching homi-
letic-theological-pastoral purposes. Such an endeavor does not cater to any cadre of modern ide-

ological advocacy.

Why Evangelicals Are Increasingly Drawn Toward Patristic Exegesis

Surprising to some, the most extensive new emergent audience for patristic exegesis is found among
the expanding worldwide audience of evangelical readers who are now burgeoning from a history of
revivalism that has often been thought to be historically unaware. This is a tradition that has often
been caricatured as critically backward and hermeneutically challenged. Now Baptist and Pentecos-
tal laity are rediscovering the history of the Holy Spirit. This itself is arguably a work of the Holy
Spirit. As those in these traditions continue to mature, they recognize their need for biblical
resources that go far beyond those that have been made available to them in both the pietistic and
historical-critical traditions.

Both pietism and the Enlightenment were largely agreed in expressing disdain for patristic and
classic forms of exegesis. Vital preaching and exegesis must now venture beyond the constrictions of
historical-critical work of the century following Schweitzer and beyond the personal existential story-
telling of pietism.

During the time I have served as senior editor and executive editor of Christianity Today, I have
been privileged to surf in these volatile and exciting waves. It has been for me (as a theologian of a
liberal mainline communion) like an ongoing seminar in learning to empathize with the tensions,
necessities and hungers of the vast heterogeneous evangelical audience.

But why just now is this need for patristic wisdom felt particularly by evangelical leaders and
laity? Why are worldwide evangelicals increasingly drawn toward ancient exegesis? What accounts
for this rapid and basic reversal of mood among the inheritors of the traditions of Protestant revival-
ism? It is partly because the evangelical tradition has been long deprived of any vital contact with

these patristic sources since the days of Luther, Calvin and Wesley, who knew them well.
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This commentary is dedicated to allowing ancient Christian exegetes to speak for themselves. It
will not become fixated unilaterally on contemporary criticism. It will provide new textual resources
for the lay reader, teacher and pastor that have lain inaccessible during the last two centuries. With-
out avoiding historical-critical issues that have already received extensive exploration in our time, it
will seek to make available to our present-day audience the multicultural, transgenerational, multi-
lingual resources of the ancient ecumenical Christian tradition. It is an awakening, growing, hungry
and robust audience.

Such an endeavor is especially poignant and timely now because increasing numbers of evangelical
Protestants are newly discovering rich dimensions of dialogue and widening areas of consensus with
Orthodox and Catholics on divisive issues long thought irreparable. The study of the Fathers on Scrip-
ture promises to further significant interactions between Protestants and Catholics on issues that have
plagued them for centuries: justification, authority, Christology, sanctification and eschatology. Why?
Because they can find in pre-Reformation texts a common faith to which Christians can appeal. And
this is an arena in which Protestants distinctively feel at home: biblical authority and interpretation. A
profound yearning broods within the heart of evangelicals for the recovery of the history of exegesis as

a basis for the renewal of preaching, This series offers resources for that renewal.

Steps Toward Selections
In moving from raw data to making selections, the volume editors have been encouraged to move
judiciously through three steps:

Step 1: Reviewing extant Greek and Latin commentaries. The volume editors have been responsible
for examining the line-by-line commentaries and homilies on the texts their volume covers. Much of
this material remains untranslated into English and some of it into any modern language.

Step 2: Reviewing digital searches. The volume editors have been responsible for examining the
results of digital searches into the Greek and Latin databases. To get the gist of the context of the
passage, ordinarily about ten lines above the raw digital reference and ten lines after the reference
have been downloaded for printed output. Biblia Patristica has been consulted as needed, especially
in cases where the results of the digital searches have been thin. Then the volume editors have deter-
mined from these potential digital hits and from published texts those that should be regarded as
more serious possibilities for inclusion.

Step 3. Making selections. Having assembled verse-by-verse comments from the Greek and Latin
digital databases, from extant commentaries, and from already translated English sources, either on
disk or in paper printouts, the volume editors have then selected the best comments and reflections
of ancient Christian writers on a given biblical text, following agreed upon criteria. The intent is to
set apart those few sentences or paragraphs of patristic comment that best reflect the mind of the

believing church on that pericope.
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The Method of Making Selections

It is useful to provide an explicit account of precisely how we made these selections. We invite others
to attempt similar procedures and compare outcomes on particular passages.” We welcome the counsel
of others who might review our choices and suggest how they might have been better made. We have
sought to avoid unconsciously biasing our selections, and we have solicited counsel to help us achieve
this end.

In order that the whole project might remain cohesive, the protocols for making commentary
selections have been jointly agreed upon and stated clearly in advance by the editors, publishers,
translators and research teams of the ACCS. What follows is our checklist in assembling these
extracts.

The following principles of selection have been mutually agreed upon to guide the editors in making
spare, wise, meaningful catena selections from the vast patristic corpus:

1. From our huge database with its profuse array of possible comments, we have preferred those
passages that have enduring relevance, penetrating significance, crosscultural applicability and prac-
tical applicability.

2. The volume editors have sought to identify patristic selections that display trenchant rhetori-
cal strength and self-evident persuasive power, so as not to require extensive secondary explanation.
The editorial challenge has been to identify the most vivid comments and bring them to accurate
translation.

We hope that in most cases selections will be pungent, memorable, quotable, aphoristic and
short (often a few sentences or a single paragraph) rather than extensive technical homilies or
detailed expositions, and that many will have some narrative interest and illuminative power. This
criterion follows in the train of much Talmudic, Midrashic and rabbinic exegesis. In some cases,
however, detailed comments and longer sections of homilies have been considered worthy of inclu-
sion.

3. We seek the most representative comments that best reflect the mind of the believing
church (of all times and cultures). Selections focus more on the attempt to identify consensual
strains of exegesis than sheer speculative brilliance or erratic innovation. The thought or inter-
pretation can emerge out of individual creativity, but it must not be inconsistent with what the
apostolic tradition teaches and what the church believes. What the consensual tradition trusts
least is individualistic innovation that has not yet subtly learned what the worshiping community
already knows.

Hence we are less interested in idiosyncratic interpretations of a given text than we are in those

°A number of Ph.D. dissertations are currently being written on the history of exegesis of a particular passage of Scripture. This may
develop into an emerging academic methodology that promises to change both biblical and patristic studies in favor of careful textual
and intertextual analysis, consensuality assessment and history of interpretation, rather than historicist and naturalistic reductionism.

xXxii



GENERAL INTRODUCTION

texts that fairly represent the central flow of ecumenical consensual exegesis. Just what is central is
left for the fair professional judgment of our ecumenically distinguished Orthodox, Protestant and
Catholic volume editors to discern. We have included, for example, many selections from among the
best comments of Origen and Tertullian, but not those authors” peculiar eccentricities that have
been widely distrusted by the ancient ecumenical tradition.

4. We have especially sought out for inclusion those consensus-bearing authors who have been
relatively disregarded, often due to their social location or language or nationality, insofar as their
work is resonant with the mainstream of ancient consensual exegesis. This is why we have sought
out special consultants in Syriac, Coptic and Armenian.

5. We have sought to cull out annoying, coarse, graceless, absurdly allegoric;116 or racially offensive
interpretations. But where our selections may have some of those edges, we have supplied footnotes to
assist readers better to understand the context and intent of the text.

6. We have constantly sought an appropriate balance of Eastern, Western and African tradi-
tions. We have intentionally attempted to include Alexandrian, Antiochene, Roman, Syriac, Cop-
tic and Armenian traditions of interpretation. Above all, we want to provide sound, stimulating,
reliable exegesis and illuminating exposition of the text by the whole spectrum of classic Chris-
tian writers.

7. We have made a special effort where possible to include the voices of women’ such as Macrina,®
Eudoxia, Egeria, Faltonia Betitia Proba, the Sayings of the Desert Mothers and others who report the
biblical interpretations of women of the ancient Christian tradition.

8. In order to anchor the commentary solidly in primary sources so as to allow the ancient Chris-
tian writers to address us on their own terms, the focus is on the texts of the ancient Christian writ-
ers themselves, not on modern commentators’ views or opinions of the ancient writers. We have
looked for those comments on Scripture that will assist the contemporary reader to encounter the
deepest level of penetration of the text that has been reached by is best interpreters living amid
highly divergent early Christian social settings.

Our purpose is not to engage in critical speculations on textual variants or stemma of the text, or

“Allegorical treatments of texts are not to be ruled out, bu fairly and judiciously assessed as to their explanatory value and typicality.
There is a prevailing stereotype that ancient Christian exegesis is so saturated with allegory as to make it almost useless. After making
our selections on a merit basis according to our criteria, we were surprised at the limited extent of protracted allegorical passages
selected. After making a count of allegorical passages, we discovered that less than one twentieth of these selections have a decisive alle-
gorical concentration. So while allegory is admittedly an acceptable model of exegesis for the ancient Christian writers, especially those
of the Alexandrian school and especially with regard to Old Testament texts, it has not turned out to be as dominant a model as we had
thought it might be.

7Thr0ugh the letters, histories, theological and biographical writings of Tertullian, Gregory of Nyssa, Gregory of Nazianzus, Jerome,
John Chrysostom, Palladius, Augustine, Ephrem, Gerontius, Paulinus of Nola and many anonymous writers (of the Lives of Mary of
Egypt, Thais, Pelagia).

$Whose voice is heard through her younger brother, Gregory of Nyssa.
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extensive deliberations on its cultural context or social location, however useful those exercises may
be, but to present the most discerning comments of the ancient Christian writers with a minimum
of distraction. This project would be entirely misconceived if thought of as a modern commentary
on patristic commentaries.

9. We have intentionally sought out and gathered comments that will aid effective preaching,
comments that give us a firmer grasp of the plain sense of the text, its authorial intent, and its spiri-
tual meaning for the worshiping community. We want to help Bible readers and teachers gain ready
access to the deepest reflection of the ancient Christian community of faith on any particular text of
Scripture.

It would have inordinately increased the word count and cost if our intention had been to amass
exhaustively all that had ever been said about a Scripture text by every ancient Christian writer.
Rather we have deliberately selected out of this immense data stream the strongest patristic inter-
pretive reflections on the text and sought to deliver them in accurate English translation.

To refine and develop these guidelines, we have sought to select as volume editors either
patristics scholars who understand the nature of preaching and the history of exegesis, or biblical
scholars who are at ease working with classical Greek and Latin sources. We have preferred edi-
tors who are sympathetic to the needs of lay persons and pastors alike, who are generally familiar
with the patristic corpus in its full range, and who intuitively understand the dilemma of preach-
ing today. The international and ecclesiastically diverse character of this team of editors corre-
sponds with the global range of our task and audience, which bridge all major communions of

Christianity.

Is the ACCS a Commentary?
We have chosen to call our work a commentary, and with good reason. A commentary, in its plain
sense definition, is“a series of illustrative or explanatory notes on any important work, as on the Scrip-
tures.”” Commentary is an Anglicized form of the Latin commentarius (an “annotation” or “memoranda”
on a subject or text or series of events). In its theological meaning it is a work that explains, analyzes or
expounds a portion of Scripture. In antiquity it was a book of notes explaining some earlier work such
as Julius Hyginus's commentaries on Virgil in the first century. Jerome mentions many commentators
on secular texts before his time.

The commentary is typically preceded by a proem in which the questions are asked: who wrote
it? why? when? to whom? etc. Comments may deal with grammatical or lexical problems in the text.
An attempt is made to provide the gist of the author’s thought or motivation, and perhaps to deal

with sociocultural influences at work in the text or philological nuances. A commentary usually

°Funk & Wagnalls New “Standard” Dictionary of the English Language (New York: Funk and Wagnalls, 1947).
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takes a section of a classical text and seeks to make its meaning clear to readers today, or proximately
clearer, in line with the intent of the author.

The Western literary genre of commentary is definitively shaped by the history of early Christian
commentaries on Scripture, from Origen and Hilary through John Chrysostom and Cyril of Alex-
andria to Thomas Aquinas and Nicolas of Lyra. It leaves too much unsaid simply to assume that the
Christian biblical commentary took a previously extant literary genre and reshaped it for Christian
texts. Rather it is more accurate to say that the Western literary genre of the commentary (and espe-
cially the biblical commentary) has patristic commentaries as its decisive pattern and prototype, and
those commentaries have strongly influenced the whole Western conception of the genre of com-
mentary. Only in the last two centuries, since the development of modern historicist methods of
criticism, have some scholars sought to delimit the definition of a commentary more strictly so as to
include only historicist interests—philological and grammatical insights, inquiries into author, date
and setting, or into sociopolitical or economic circumstances, or literary analyses of genre, structure
and function of the text, or questions of textual criticism and reliability. The ACCS editors do not
feel apologetic about calling this work a commentary in its classic sense.

Many astute readers of modern commentaries are acutely aware of one of their most persistent
habits of mind: control of the text by the interpreter, whereby the ancient text comes under the
power (values, assumptions, predispositions, ideological biases) of the modern interpreter. This
habit is based upon a larger pattern of modern chauvinism that views later critical sources as more
worthy than earlier. This prejudice tends to view the biblical text primarily or sometimes exclusively
through historical-critical lenses accommodative to modernity.

Although we respect these views and our volume editors are thoroughly familiar with contempo-
rary biblical criticism, the ACCS editors freely take the assumption that the Christian canon is to be
respected as the church’s sacred text. The text’s assumptions about itself cannot be made less impor-
tant than modern assumptions about it. The reading and preaching of Scripture are vital to the
church’s life. The central hope of the ACCS endeavor is that it might contribute in some small way
to the revitalization of that life through a renewed discovery of the earliest readings of the church’s

Scriptures.

A Gentle Caveat for Those Who Expect Ancient Writers to Conform to Modern
Assumptions

If one begins by assuming as normative for a commentary the typical modern expression of what a
commentary is and the preemptive truthfulness of modern critical methods, the classic Christian
exegetes are by definition always going to appear as dated, quaint, premodern, hence inadequate,
and in some instances comic or even mean-spirited, prejudiced, unjust and oppressive. So in the

interest of hermeneutic fairness, it is recommended that the modern reader not impose on ancient
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Christian exegetes lately achieved modern assumptions about the valid reading of Scripture. The
ancient Christian writers constantly challenge what were later to become these unspoken, hidden
and often indeed camouflaged modern assumptions.

This series does not seek to resolve the debate between the merits of ancient and modern exege-
sis in each text examined. Rather it seeks merely to present the excerpted comments of the ancient
interpreters with as few distractions as possible. We will leave it to others to discuss the merits of
ancient versus modern methods of exegesis. But even this cannot be done adequately without exten-
sively examining the texts of ancient exegesis. And until now biblical scholars have not had easy
access to many of these texts. This is what this series is for.

The purpose of exegesis in the patristic period was humbly to seek the revealed truth the Scrip-
tures convey. Often it was not even offered to those who were as yet unready to put it into practice.
In these respects much modern exegesis is entirely different: It does not assume the truth of Scrip-
ture as revelation, nor does it submit personally to the categorical moral requirement of the revealed
text: that it be taken seriously as divine address. Yet we are here dealing with patristic writers who
assumed that readers would not even approach an elementary discernment of the meaning of the
text if they were not ready to live in terms of its revelation, i.e., to practice it in order to hear it, as
was recommended so often in the classic tradition.

The patristic models of exegesis often do not conform to modern commentary assumptions that
tend to resist or rule out chains of scriptural reference. These are often demeaned as deplorable
proof-texting. But among the ancient Christian writers such chains of biblical reference were very
important in thinking about the text in relation to the whole testimony of sacred Scripture by the
analogy of faith, comparing text with text, on the premise that scripturam ex scriptura explicandam esse
(“Scripture is best explained from Scripture”).

We beg readers not to force the assumptions of twentieth-century fundamentalism on the
ancient Christian writers, who themselves knew nothing of what we now call fundamentalism. It is
uncritical to conclude that they were simple fundamentalists in the modern sense. Patristic exegesis
was not fundamentalist, because the Fathers were not reacting against modern naturalistic reduc-
tionism. They were constantly protesting a merely literal or plain-sense view of the text, always
looking for its spiritual and moral and typological nuances. Modern fundamentalism oppositely is a
defensive response branching out and away from modern historicism, which looks far more like
modern historicism than ancient typological reasoning. Ironically, this makes both liberal and fun-
damentalist exegesis much more like each other than either are like the ancient Christian exegesis,
because they both tend to appeal to rationalistic and historicist assumptions raised to the forefront
by the Enlightenment.

Since the principle prevails in ancient Christian exegesis that each text is illumined by other

texts and by the whole of the history of revelation, we find in patristic comments on a given text
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many other subtexts interwoven in order to illumine that text. When ancient exegesis weaves many
Scriptures together, it does not limit its focus to a single text as much modern exegesis prefers, but
constantly relates it to other texts by analogy, intensively using typological reasoning as did the rab-
binic tradition.

The attempt to read the New Testament while ruling out all theological and moral, to say noth-
ing of ecclesiastical, sacramental and dogmatic assumptions that have prevailed generally in the
community of faith that wrote it, seems to many who participate in that community today a very
thin enterprise indeed. When we try to make sense of the New Testament while ruling out the plau-
sibility of the incarnation and resurrection, the effort appears arrogant and distorted. One who ten-
dentiously reads one page of patristic exegesis, gasps and tosses it away because it does not conform
adequately to the canons of modern exegesis and historicist commentary is surely no model of criti-

cal effort.

On Misogyny and Anti-Semitism

The questions of anti-Semitism and misogyny require circumspect comment. The patristic writers
are perceived by some to be incurably anti-Semitic or misogynous or both. I would like to briefly
attempt a cautious apologia for the ancient Christian writers, leaving details to others more deliber-
ate efforts. I know how hazardous this is, especially when done briefly. But it has become such a
stumbling block to some of our readers that it prevents them even from listening to the ancient ecu-
menical teachers. The issue deserves some reframing and careful argumentation.

Although these are challengeable assumptions and highly controverted, it is my view that mod-
ern racial anti-Semitism was not in the minds of the ancient Christian writers. Their arguments
were not framed in regard to the hatred of a race, but rather the place of the elect people of God, the
Jews, in the history of the divine-human covenant that is fulfilled in Jesus Christ. Patristic argu-
ments may have had the unintended effect of being unfair to women according to modern stan-
dards, but their intention was to understand the role of women according to apostolic teaching,

This does not solve all of the tangled moral questions regarding the roles of Christians in the his-
tories of anti-Semitism and misogyny, which require continuing fair-minded study and clarification.
Whether John Chrysostom or Justin Martyr were anti-Semitic depends on whether the term anti-
Semitic has a racial or religious-typological definition. In my view, the patristic texts that appear to
modern readers to be anti-Semitic in most cases have a typological reference and are based on a spe-
cific approach to the interpretation of Scripture—the analogy of faith—which assesses each partic-
ular text in relation to the whole trend of the history of revelation and which views the difference
between Jew and Gentile under christological assumptions and not merely as a matter of genetics or
race.

Even in their harshest strictures against Judaizing threats to the gospel, they did not consider
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Jews as racially or genetically inferior people, as modern anti-Semites are prone to do. Even in their
comments on Paul’s strictures against women teaching, they showed little or no animus against the
female gender as such, but rather exalted women as“the glory of man.”

Compare the writings of Rosemary Radford Ruether and David C. Ford" on these perplexing
issues. Ruether steadily applies modern criteria of justice to judge the inadequacies of the ancient
Christian writers. Ford seeks to understand the ancient Christian writers empathically from within
their own historical assumptions, limitations, scriptural interpretations and deeper intentions.
While both treatments are illuminating, Ford’s treatment comes closer to a fair-minded assessment

of patristic intent.

A Note on Pelagius

The selection criteria do not rule out passages from Pelagius's commentaries at those points at
which they provide good exegesis. This requires special explanation, if we are to hold fast to our cri-
terion of consensuality.

The literary corpus of Pelagius remains highly controverted. Though Pelagius was by general
consent the arch-heretic of the early fifth century, Pelagius’s edited commentaries, as we now have
them highly worked over by later orthodox writers, were widely read and preserved for future gen-
erations under other names. So Pelagius presents us with a textual dilemma.

Until 1934 all we had was a corrupted text of his Pauline commentary and fragments quoted by
Augustine. Since then his works have been much studied and debated, and we now know that the
Pelagian corpus has been so warped by a history of later redactors that we might be tempted not to
quote it at all. But it does remain a significant source of fifth-century comment on Paul. So we can-
not simply ignore it. My suggestion is that the reader is well advised not to equate the fifth-century
Pelagius too easily with later standard stereotypes of the arch-heresy of Pelagianism.""

It has to be remembered that the text of Pelagius on Paul as we now have it was preserved in the
corpus of Jerome and probably reworked in the sixth century by either Primasius or Cassiodorus or
both. These commentaries were repeatedly recycled and redacted, so what we have today may be
regarded as consonant with much standard later patristic thought and exegesis, excluding, of course,
that which is ecumenically censured as“Pelagianism.”

Pelagius’s original text was in specific ways presumably explicitly heretical, but what we have now

is largely unexceptional, even if it is still possible to detect points of disagreement with Augustine.

""Rosemary Radford Ruether, Gregory of Nazianzus: Rhetor and Philosopher (Oxford: Clarendon Press, 1969); Rosemary Radford Ruether,
ed., Religion and Sexism: Images of Woman in the Jewish and Christian Traditions (New York: Simon and Schuster, 1974); David C. Ford,
“Men and Women in the Early Church: The Full Views of St. John Chrysostom” (So. Canaan, Penn.: St. Tikhon’s Orthodox Theolog-
ical Seminary, 1995). Cf. related works by John Meyendorff, Stephen B. Clark and Paul K. Jewett.

HCf, Adalbert Hamman, Supplementum to PL 1:1959, cols. 1101-1570.
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We may have been ill-advised to quote this material as “Pelagius” and perhaps might have quoted it

as“Pseudo-Pelagius” or “Anonymous,” but here we follow contemporary reference practice.

What to Expect from the Introductions, Overviews and the Design of the Commentary
In writing the introduction for a particular volume, the volume editor typically discusses the opin-
ion of the Fathers regarding authorship of the text, the importance of the biblical book for patristic
interpreters, the availability or paucity of patristic comment, any salient points of debate between
the Fathers, and any particular challenges involved in editing that particular volume. The introduc-
tion affords the opportunity to frame the entire commentary in a manner that will help the general
reader understand the nature and significance of patristic comment on the biblical texts under con-
sideration, and to help readers find their bearings and use the commentary in an informed way.

The purpose of the overview is to give readers a brief glimpse into the cumulative argument of the
pericope, identifying its major patristic contributors. This is a task of summarizing. We here seek to
render a service to readers by stating the gist of patristic argument on a series of verses. Ideally the
overview should track a reasonably cohesive thread of argument among patristic comments on the
pericope, even though they are derived from diverse sources and times. The design of the overview
may vary somewhat from volume to volume of this series, depending on the requirements of the
specific book of Scripture.

The purpose of the selection heading is to introduce readers quickly into the subject matter of that
selection. In this way readers can quickly grasp what is coming by glancing over the headings and
overview. Usually it is evident upon examination that some phrase in the selection naturally defines
the subject of the heading. Several verses may be linked together for comment.

Since biographical information on each ancient Christian writer is in abundant supply in various
general reference works, dictionaries and encyclopedias, the ACCS has no reason to duplicate these
efforts. But we have provided in each volume a simple chronological list of those quoted in that vol-
ume, and an alphabetical set of biographical sketches with minimal ecclesiastical, jurisdictional and
place identifications.

Each passage of Scripture presents its own distinct set of problems concerning both selection and
translation. The sheer quantity of textual materials that has been searched out, assessed and
reviewed varies widely from book to book. There are also wide variations in the depth of patristic
insight into texts, the complexity of culturally shaped allusions and the modern relevance of the
materials examined. It has been a challenge to each volume editor to draw together and develop a
reasonably cohesive sequence of textual interpretations from all of this diversity.

The footnotes intend to assist readers with obscurities and potential confusions. In the annota-
tions we have identified many of the Scripture allusions and historical references embedded within

the texts.
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The aim of our editing is to help readers move easily from text to text through a deliberate edito-
rial linking process that is seen in the overviews, headings and annotations. We have limited the
footnotes to roughly less than a one in ten ratio to the patristic texts themselves. Abbreviations are
used in the footnotes, and a list of abbreviations is included in each volume. We found that the task
of editorial linkage need not be forced into a single pattern for all biblical books but must be molded

by that particular book.

The Complementarity of Interdisciplinary Research Methods in This Investigation

The ACCS is intrinsically an interdisciplinary research endeavor. It conjointly employs several
diverse but interrelated methods of research, each of which is a distinct field of inquiry in its own
right. Principal among these methods are the following:

Textual criticism. No literature is ever transmitted by handwritten manuscripts without the risk
of some variations in the text creeping in. Because we are working with ancient texts, frequently
recopied, we are obliged to employ all methods of inquiry appropriate to the study of ancient texts.
To that end, we have depended heavily on the most reliable text-critical scholarship employed in
both biblical and patristic studies. The work of textual critics in these fields has been invaluable in
providing us with the most authoritative and reliable versions of ancient texts currently available.
We have gratefully employed the extensive critical analyses used in creating the Thesaurus Linguae
Graecae and Cetedoc databases.

In respect to the biblical texts, our database researchers and volume editors have often been faced
with the challenge of considering which variants within the biblical text itself are assumed in a par-
ticular selection. It is not always self-evident which translation or stemma of the biblical text is being
employed by the ancient commentator. We have supplied explanatory footnotes in some cases
where these various textual challenges may raise potential concerns for readers.

Social-historical contextualization. Our volume editors have sought to understand the historical, social,
economic and political contexts of the selections taken from these ancient texts. This understanding is
often vital to the process of discerning what a given comment means or intends and which comments
are most appropriate to the biblical passage at hand. However, our mission is not primarily to discuss
these contexts extensively or to display them in the references. We are not primarily interested in the
social location of the text or the philological history of particular words or in the societal consequences
of the text, however interesting or evocative these may be. Some of these questions, however, can be
treated briefly in the footnotes wherever the volume editors deem necessary.

Though some modest contextualization of patristic texts is at times useful and required, our pur-
pose is not to provide a detailed social-historical placement of each patristic text. That would
require volumes ten times this size. We know there are certain texts that need only slight contextu-

alization, others that require a great deal more. Meanwhile, other texts stand on their own easily

XXX



GENERAL INTRODUCTION

and brilliantly, in some cases aphoristically, without the need of extensive contextualization. These
are the texts we have most sought to identify and include. We are least interested in those texts that
obviously require a lot of convoluted explanation for a modern audience. We are particularly
inclined to rule out those blatantly offensive texts (apparently anti-Semitic, morally repugnant, glar-
ingly chauvinistic) and those that are intrinsically ambiguous or those that would simply be self-
evidently alienating to the modern audience.

Exegesis. If the practice of social-historical contextualization is secondary to the purpose of the
ACCS, the emphasis on thoughtful patristic exegesis of the biblical text is primary. The intention of
our volume editors is to search for selections that define, discuss and explain the meanings that patris-
tic commentators have discovered in the biblical text. Our purpose is not to provide an inoffensive or
extensively demythologized, aseptic modern interpretation of the ancient commentators on each
Seripture text but to allow their comments to speak for themselves from within their own wotldview.

In this series the term exegesis is used more often in its classic than in its modern sense. In its clas-
sic sense, exegesis includes efforts to explain, interpret and comment on a text, its meaning, its
sources, its connections with other texts. It implies a close reading of the text, using whatever lin-
guistic, historical, literary or theological resources are available to explain the text. It is contrasted
with eisegesis, which implies that the interpreter has imposed his or her own personal opinions or
assumptions on the text.

The patristic writers actively practiced intratextual exegesis, which seeks to define and identify
the exact wording of the text, its grammatical structure and the interconnectedness of its parts.
They also practiced extratextual exegesis, seeking to discern the geographical, historical or cultural
context in which the text was written. Most important, they were also very well-practiced in inter-
textual exegesis, seeking to discern the meaning of a text by comparing it with other texts.

Hermeneutics. We are especially attentive to the ways in which the ancient Christian writers
described their own interpreting processes. This hermeneutic self-analysis is especially rich in the
reflections of Origen, Tertullian, Jerome, Augustine and Vincent of Lérins.'> Although most of our vol-
ume editors are thoroughly familiar with contemporary critical discussions of hermeneutical and liter-
ary methods, it is not the purpose of ACCS to engage these issues directly. Instead, we are concerned
to display and reveal the various hermeneutic assumptions that inform the patristic reading of Scrip-
ture, chiefly by letting the writers speak in their own terms.

Homiletics. One of the practical goals of the ACCS is the renewal of contemporary preaching in
the light of the wisdom of ancient Christian preaching. With this goal in mind, many of the most

trenchant and illuminating comments included are selected not from formal commentaries but

“QOur concern for this aspect of the project has resulted in the production of a companion volume to the ACCS written by the ACCS
Associate Editor, Prof. Christopher Hall of Eastern College, Reading Scripture with the Church Fathers (Downers Grove, IlL.: InterVarsity
Press, 1998).
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from the homilies of the ancient Christian writers. It comes as no surprise that the most renowned
among these early preachers were also those most actively engaged in the task of preaching. The
prototypical Fathers who are most astute at describing their own homiletic assumptions and meth-
ods are Gregory the Great, Leo the Great, Augustine, Cyril of Jerusalem, John Chrysostom, Peter
Chrysologus and Caesarius of Arles.

Pastoral care. Another intensely practical goal of the ACCS is to renew our readers” awareness of
the ancient tradition of pastoral care and ministry to persons. Among the leading Fathers who excel
in pastoral wisdom and in application of the Bible to the work of ministry are Gregory of Nazianzus,
John Chrysostom, Augustine, and Gregory the Great. Our editors have presented this monumental
pastoral wisdom in a guileless way that is not inundated by the premises of contemporary psycho-
therapy, sociology and naturalistic reductionism.

Translation theory. Each volume is composed of direct quotations in dynamic equivalent English
translation of ancient Christian writers, translated from the original language in its best received
text. The adequacy of a given attempt at translation is always challengeable. The task of translation
is intrinsically debatable. We have sought dynamic equivalency' without lapsing into paraphrase,
and a literary translation without lapsing into wooden literalism. We have tried consistently to
make accessible to contemporary readers the vital nuances and energies of the languages of antiq-
uity. Whenever possible we have opted for metaphors and terms that are normally used by commu-

nicators today.

What Have We Achieved?
We have designed the first full-scale early Christian commentary on Scripture in the last five hun-
dred years. Any future attempts at a Christian Talmud or patristic commentary on Scripture will
either follow much of our design or stand in some significant response to it.

We have successfully brought together a distinguished international network of Protestant,
Catholic and Orthodox scholars, editors and translators of the highest quality and reputation to

accomplish this design.

PThe theory of dynamic equivalency has been most thoroughly worked out by Eugene A. Nida, Toward a Science of Translating (Leiden:
Brill, 1964), and Eugene A. Nida and Jan de Waard, From One Language to Another: Functional Equivalence in Bible Translating (Nashville,
Tenn.: Nelson, 1986). Its purpose is “to state clearly and accurately the meaning of the original texts in words and forms that are widely
accepted by people who use English as a means of communication.” It attempts to set forth the writer’s “content and message in a stan-
dard, everyday, natural form of English.” Its aim is “to give today’s readers maximum understanding of the content of the original texts.”
“Every effort has been made to use language that is natural, clear, simple, and unambiguous. Consequently there has been no attempt to
reproduce in English the parts of speech, sentence structure, word order and grammatical devices of the original languages. Faithfulness
in translation also includes a faithful representation of the cultural and historical features of the original, without any attempt to mod-
ernize the text.” [Preface, Good News Bible: The Bible in Today’s English Version (New York: American Bible Society, 1976)]. This does not
imply a preference for paraphrase, but a middle ground between literary and literal theories of translation. Not all of our volume editors
have viewed the translation task precisely in the same way, but the hope of the series has been generally guided by the theory of

dynamic equivalency.
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This brilliant network of scholars, editors, publishers, technicians and translators, which consti-
tutes an amazing novum and a distinct new ecumenical reality in itself, has jointly brought into for-
mulation the basic pattern and direction of the project, gradually amending and correcting it as
needed. We have provided an interdisciplinary experimental research model for the integration of
digital search techniques with the study of the history of exegesis.

At this time of writing, we are approximately halfway through the actual production of the series
and about halfway through the time frame of the project, having developed the design to a point
where it is not likely to change significantly. We have made time-dated contracts with all volume edi-
tors for the remainder of the volumes. We are thus well on our way toward bringing the English ACCS
to completion. We have extended and enhanced our international network to a point where we are
now poised to proceed into modern non-English language versions of ACCS. We already have inaugu-
rated editions in Spanish, Chinese, Arabic, Russian and Italian, and are preparing for editions in Ara-
bic and German, with several more languages under consideration.

We have received the full cooperation and support of Drew University as academic sponsor of the
project—a distinguished university that has a remarkable record of supporting major international
publication projects that have remained in print for long periods of time, in many cases over one-hun-
dred years. The most widely used Bible concordance and biblical word-reference system in the world
today was composed by Drew professor James Strong. It was the very room once occupied by Profes-
sor Strong, where the concordance research was done in the 1880s, that for many years was my office
at Drew and coincidentally the place where this series was conceived. Today Strong’s Exhaustive Concor-
dance of the Bible rests on the shelves of most pastoral libraries in the English-speaking world over a hun-
dred years after its first publication. Similarly the New York Timess Arno Press has kept in print the
major multivolume Drew University work of John M’Clintock and James Strong, Theological and Exe-
getical Encyclopedia. The major edition of Christian classics in Chinese was done at Drew University
fifty years ago and is still in print. Drew University has supplied much of the leadership, space, library,
work-study assistance and services that have enabled these durable international scholarly projects to
be undertaken.

Our selfless benefactors have preferred to remain anonymous. They have been well-informed,
active partners in its conceptualization and development, and unflagging advocates and counselors in
the support of this lengthy and costly effort. The series has been blessed by steady and generous sup-

port, and accompanied by innumerable gifts of providence.

Thomas C. Oden
Henry Anson Buttz Professor of Theology, Drew University
General Editor, ACCS
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A GuipE 1o Using THis COMMENTARY

Several features have been incorporated into the design of this commentary. The following comments are

intended to assist readers in making full use of this volume.

Pericopes of Scripture

The scriptural text has been divided into pericopes, or passages, usually several verses in length. Each of
these pericopes is given a heading, which appears at the beginning of the pericope. For example, the first

pericope in the commentary on Job is * The Holiness, Fatherly Love and Wealth of Job Job 1:1-5

Overviews
Following each pericope of text is an overview of the patristic comments on that pericope. The format of this
overview varies within the volumes of this series, depending on the requirements of the specific book of Scrip-
ture. The function of the overview is to provide a brief summary of all the comments to follow. It tracks a rea-
sonably cohesive thread of argument among patristic comments, even though they are derived from diverse
sources and generations. Thus the summaries do not proceed chronologically or by verse sequence. Rather
they seek to rehearse the overall course of the patristic comment on that pericope.

We do not assume that the commentators themselves anticipated or expressed a formally received cohe-
sive argument but rather that the various arguments tend to flow in a plausible, recognizable pattern. Mod-
ern readers can thus glimpse aspects of continuity in the flow of diverse exegetical traditions representing

various generations and geographical locations.

Topical Headings

An abundance of varied patristic comment is available for each pericope of these letters. For this reason we
have broken the pericopes into two levels. First is the verse with its topical heading. The patristic comments
are then focused on aspects of each verse, with topical headings summarizing the essence of the patristic
comment by evoking a key phrase, metaphor or idea. This feature provides a bridge by which modern read-

ers can enter into the heart of the patristic comment.
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Identifying the Patristic Texts

Following the topical heading of each section of comment, the name of the patristic commentator is given.
An English translation of the patristic comment is then provided. This is immediately followed by the title
of the patristic work and the textual reference—either by book, section and subsection or by

book-and-verse references.

The Footnotes

Readers who wish to pursue a deeper investigation of the patristic works cited in this commentary will find
the footnotes especially valuable. A footnote number directs the reader to the notes at the bottom of the
right-hand column, where in addition to other notations (clarifications or biblical cross references) one will
find information on English translations (where available) and standard original-language editions of the
work cited. An abbreviated citation (normally citing the book, volume and page number) of the work is
provided. A key to the abbreviations is provided on page xv. Where there is any serious ambiguity or textual
problem in the selection, we have tried to reflect the best available textual tradition.

Where original language texts have remained untranslated into English, we provide new translations.
Wherever current English translations are already well rendered, they are utilized, but where necessary
they are stylistically updated. A single asterisk (*) indicates that a previous English translation has been
updated to modern English or amended for easier reading. The double asterisk (**) indicates either that a
new translation has been provided or that some extant translation has been significantly amended. We
have standardized spellings and made grammatical variables uniform so that our English references will not
reflect the odd spelling variables of the older English translations. For ease of reading we have in some cases
edited out superfluous conjunctions.

For the convenience of computer database users the digital database references are provided to either
the Thesaurus Linguae Graecae (Greek texts) or to the Cetedoc (Latin texts) in the appendix found on
pages 223-24.
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INTRODUCTION TO JOB

The book of Job presents the drama of a righteous man who, after being struck by calamity, is conscious of
the fact that he did not deserve it. Even though Job does not lose his hope and does not curse God, he won-
ders why he had to suffer such calamity. Job does not receive an answer. In fact, according to the legendary
plot of the story, the devil obtains from God the permission to tempt Job so that the righteous man after
successfully passing through his trials is abundantly rewarded by God. In spite of the book’s happy ending,
God does not ever answer Job's question. God, who intervenes by speaking directly, extols the magnificence
of his creation and his immeasurable superiority to humanity, even to the righteous man, and in this man-
ner avoids clarifying his reasons for the actions that Job had not been able to understand. This is the prob-
lem of the incommensurable relationship between God and humankind when it is considered from the
point of view of simple reciprocity. The unknown author of the book of Job cannot offer any other answer
but the invitation to others to accept humbly and bravely all that God decides even if the reason for God’s
behavior appears incomprehensible. Scholars suggest that the book dates from a period extending from the
fifth to the third century B.C. and regard it as a sign of a period of uncertainty and disorientation in the his-
tory of the Jews. In fact, after they had lost the concept of the collective responsibility of the entire people in
the relationship with God, there appeared in their culture the prevalence (already from the time of Isaiah
and Ezekiel) of a concept of individual responsibility. Each person was called to give reason for only his or
her actions. This certainly created a series of difficulties deriving from this new concept of the relationship
between the individual human being and God. From this point of view, the questions proposed by the book
of Job are addressed, without distinction, to men and women from any time and any place. This also
explains, even today, the reason for the great interest raised by this work in moments of tension in the reli-
gious context and the culture of western civilization.

The interest in the book of Job, however, was not strong in the first Christian generations that experi-
enced the privileged relationship between them and God in a different way through the redeeming media-
tion of Christ. Therefore, we find only a few isolated allusions to Job in the books of the New Testament.
When they are found, they are concerned with the maxims that abound in this work. For example, the
words of Jesus, “With men this is impossible, but with God all things are possible” (Mt 19:26) follow the
model of Job 42:2;“He has put down the mighty from their thrones, and exalted those of low degree” (Lk
1:52) contains an echo of Job 12:19. First Corinthians 3:19 plainly quotes Job 5:13,“He catches the wise in
their craftiness.” Around the end of the first century, we find several hints of Job in the letter of Clement of
Rome to the Christians of Corinth, where in 17:3-4, Job is defined as a model of the righteous and blame-

less man, who nevertheless confesses that nobody is clean from impurity if he has lived a single day (Job
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14:4-5). This quotation was often cited, especially by Origen. Job, together with Noah, Abraham, Isaac and
Jacob, is mentioned in Justin Martyr as a righteous man." This Christian image of Job's righteousness is in
perfect harmony with the presentation of the character of Job in the holy Scriptures, and remains predomi-
nant in the whole arena of Christian exegesis. Clement of Alexandria in Stromateis 3.100.4 makes reference
to the already mentioned passage Job 14:4-5 and presents him in another passage as a model of the perfect
Christian, whom he usually defines as “Gnostic.” Job, who in his extraordinary temperance and celebrated
faith became poor from rich, despised from illustrious, ugly from attractive, ill from healthy, is proposed to
us as a model of patient faith."He caused the tempter to blush, blessed the Creator, acted in his calamities
as he had done before, and in so doing taught us in the best way how the ‘Gnostic’ is able to adjust easily to
any circumstance.”” In the reference to Job made by Cyprian in De Opere et Eleemosynis 18, the quotation
(Job 14:4-5) is organically connected to the presentation of the righteous conduct of Job, who is also pro-
posed here as a model for rich Christians. Job was aware of the fact that it is impossible not to sin cotidie’
before God, and he was diligent in offering sacrificia cotidiana® to him.

The first author for whom we have evidence of a systematic interpretation of the book of Job is Origen,
who wrote a cycle of twenty-two homilies.” As we learn from Jerome, Hilary of Poitiers translated these
homilies into Latin.’ Both the original text and the translation are lost. Only an extremely small amount of
Hilary’s text has been transmitted to us through indirect tradition. We have a larger quantity of the original
text of Origen preserved in the catenae. Yet, even in this case we possess only fragments. Each of them is
important for the exegetical detail they give us, but in general they are not sufficient to inform us about the
principles of interpretation followed by Origen. In addition, the fragments are not uniformly distributed
along the entire book of Job but are gathered in groups. For instance, after an isolated fragment on Job 1,
there is a jump to fragments concerning Job 19—22, then to Job 27, and so on. For this reason, it can be
conjectured that the excerptor’ who selected the passages from the twenty-two homilies of Origen to be
included in the catena had only a few of them at his disposal. From the scarce material transmitted to us, we
gather that Origen considered Job to be a prototype of the Christian martyr and symbol of the righteous
person who submitted to tribulations. It seems that his exegesis, also in this case, was open to an allegorical
interpretation but not in a systematic way. Indeed the content of this biblical book was suitable for a moral,

present-day interpretation without exceeding the literal sense of the text.

For a long time, Origen had no followers in his interest in the book of Job. Only in the second half of the
fourth century do we find the already mentioned translations of his homilies by Hilary of Poitiers. After a
few more years, between the end of the fourth century and the beginning of the fifth, we see a sudden and
intense rise of interest in Job both in the east and in the west. We also notice a real flourishing of works that

take the experience of Job as a model and comment on his book extensively. This flourishing cannot be con-

"ustin Martyr Dialogue with Trypho 46.3.

’Clement of Alexandria Stromateis 4.19.2.

*Everyday.

“Daily sacrifices.

*Jerome Ep. 33.

“Hilary of Poitiers Lives of Illustrious Men 100.

"The ancient author who selected passages for a catena.
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sidered without cause. The Roman Empire at that time, especially in its western part, but also to a lesser
extent in the eastern part,® faced many difficulties. In times of profound crisis and intense religiosity, a
human being inevitably speculates about the judgment of God on the world, on humankind, and on one-
self. In such circumstances the book of Job could appear to be particularly suitable for promoting and
expanding reflections on this subject, since it presents a righteous man struck by calamities and afflictions.
He cannot find a reason for his destiny and wonders why misfortune has tried him so unremittingly.

In addition, and more particularly, it must be noticed that Arian exegetes compiled two of the commen-
taries on Job that were preserved and have reached us. If we consider the scarcity of the extant Arian exeget-
ical literature, the interest in Job appears to be significant. Therefore, it is not illogical to assume that such
interest was due to the fact that the situation of these heretics was quite difficult at the end of the fourth
century, for they had become the target of many harsh legal measures against them. In such a situation, the
figure of Job was most suitable to be proposed as a model of firmness and resignation amid different calam-

ities. We begin to see in these post-Origen sources a hint of the direction that exegesis would take.

In general, we notice that all the works on Job were composed when there existed a contrast between the
Alexandrian trend, which interpreted the texts of the Bible by making a large use of allegory, and the Antiochian
trend, which gave preference to a literal interpretation. The book of Job, on which a wholesome lecture on mor-
als could be based, favored the literalist trend. This trend dominates even though, as we will see more fully in the
next sections of this introduction, the allegorical interpretation is not completely absent. The text raised difficult
questions for the exegetes especially in those passages where the tormented Job bursts into assertions that may
appear to be sacrilegious or even blasphemous, as when he curses the day of his birth (Job 3:3). All the exegetes
whom we will introduce were extremely careful in interpreting these kinds of passages by adjusting them to

their current Christian theodicy so that they might moderate those aspects that could cause scandal.

Of the two Arian commentaries that we mentioned, the first is in Greek and has been recently attrib-
uted to an Arian author named Julian.” His Arian faith, even though it is disclosed discreetly, is undoubrted,
and the author who is unknown for the rest must be identified with the Arian author of the Constitutiones
Apostolorum. The date of the commentary is uncertain but should be later than the middle of the fourth cen-
tury, probably later for reasons we have explained. Julian, who attributed the authorship of the book of Job
to Moses, notices, in the first place, the value that can be derived from its literal interpretation, for the book
shows us God’s providence which is for all human beings and presents Job as a model of virtue to be imi-
tated. Consequently, Julian’s commentary is rigorously literal and like all the other commentaries in Greek
follows the official biblical translation of the church, namely, the so-called Septuagint (LxX). The commen-
tary is concise and explains the entire book of Job with a well-measured amount of exegesis. The author is
very careful in conveniently explaining the scenes that present the dialogue between God and the devil in a
decidedly anthropomorphic form that might be read as sacrilegious expressions. This generally concise text

contains a large digression that criticizes the use of astrology,m demonstrates the author’s knowledge of

5See W. Geerlings, “Hiob und Paulus: Theodizee und Paulinismus in der lateinische Thelogie am Ausgang des vierten Jahrhunderts,” ]akrbucbﬁir
Antike und Christentum 24 (1981): 56-66.

°See D. Hagedorn, Der Hiobkommentar des arianers Julian, PTS 14.

OPTS 14:252-62.
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pagan literature and is rife with quotations from pagan poets.

The second commentary of Arian tendency that has been transmitted to us and was misattributed to
Origen is in Latin, and its author is conventionally indicated as Anonymaus in Job. Unlike the previous com-
mentary, this one is extremely verbose and largely incomplete. In 150 columns of the seventeenth volume of
the Patrologia Graeca, the unknown author has commented on the book only up to Job 3:19. Job is inter-
preted as a figure of Christ and his sufferings as types of Christ’s passion, an interpretation that cannot be
easily applied to all the details of the text. However, the unknown author, being absolutely interested in
long digressions of moral character, does not take care to develop systematically this typology and is content
to mention it only now and then. He also adds another more obvious interpretation where Job is a figure of
the exemplary Christian, who does not give evil for evil but applies the precept to love one’s enemies. In pat-
ticular, this example is demonstrated by the martyr. The interpretation is mostly literal. The Arian faith of
the author, which is not openly professed, is shown clearly in certain details. The composition of this writ-

ing must be roughly dated from the period between the end of the fourth century and the beginning of the
fifth.

Of a commentary on Job by Evagrius, we only have a few fragments transmitted in catenae. The papyri
of Tura have preserved, with a small number of lacunae, the commentary on Job by Didymus the Blind, the
last great representative of the Alexandrian school and the faithful follower of the doctrine and exegesis of
Origen. The papyrus abruptly ends at the beginning of the interpretation of Job 17. In the catenae, the com-
mentary by Didymus stops just after this chapter and suggests that his original work did not amply extend
beyond Job 17." In accordance with Origen, Didymus also takes Job as the symbol of the righteous person
who is exposed to temptation and trials. Thus he presents him to his readers as a model of courage, persis-
tence and submission to divine will and as a laudable exemplar of the exercise of free will. Consequently, the
interpretation of the book is developed in a moral and hortatory sense and therefore presents frequent
present-day references of a general character. In order to draw a moral sense from the text, Didymus is
often obliged to interpret it tendentiously and in a forced manner. The daily, common banquets of Job’s chil-
dren (Job 1:4) are presented as an example of concord and brotherly love. Job’s regret that he had not died
in his mother’s womb (Job 3:4) signifies a request for an explanation of God's judgments. This regret only
seeks to cause an explanation that may be profitably used by others." In his comment on the passage, in
which Job curses the day of his birth (Job 3:3), Didymus does not admit any possible literal interpretation
and, by making use of allegory, introduces the Origenian theme of the preexistence of the soul where souls
are placed into bodies as a punishment for a previous fault. Therefore Job, who does not speak for himself
only but for the entire human race, wishes that day (that is, that fault) had never occurred.” Didymus’s
allegorical interpretation is certainly not limited to this passage and is evident in many others, but it is gen-

erally less frequent than in his other commentaries. The most natural explanation may be that, because of

"The text of the papyrus has been published with a facing German translation in Didymus der Blinde, Kommentar zu Hiob I (cc. 1-4), edited by A.
Henrichs, Papyrologische Texte und Abhandlungen 1 (Bonn: R. Habelt, 1969); IT (cc. 5-6), edited by A. Henrichs, Papyrologische Texte und
Abhandlungen 2 (Bonn: R. Habelt, 1968); III (cc. 7-11), edited by U. D. Hagedorn, Papyrologische Texte und Abhandlungen 3 (Bonn: R. Habelt,
1968); IV 1 (cc. 12-15), edited by U. D. Hagedorn, Papyrologische Texte und Abhandlungen 33,1 (Bonn: R. Habelt, 1985).

2Cf. PTA 1:54-56, 202-8.

PCf. PTA 1:170-84.
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the character of this specific text, Didymus was able to draw a moral lesson from it without the need to go
beyond its literal sense, so that he limited the allegorical interpretation to particular passages, which, after
all, are not all that rare. However, as we will soon see, the contents of the book of Job were extremely suit-
able for an allegorical interpretation. Nevertheless, we cannot help being fairly amazed at the fact that an
exegete who usually made an ample use of allegory in this case significantly limited his typically allegorical
method of interpretation. Perhaps this anomaly can be explained in the context of the entire Didymian exe-
gesis that takes into account the fact that Didymus was active in the historical period when the Antiochian
reaction against the Alexandrian allegorical method had reached its climax. He might have preferred on
some occasions to make a few concessions to his adversaries in the case of texts whose contents were suit-
able for a tropological, moral interpretation without going far beyond the literal sense. We notice a similar
policy in the commentary by Didymus on Ecclesiastes. The fact that it is not possible to indicate a precise
chronology for this work, but only that it dates from the end of the fourth century, does not allow us to give

a more precise explalnaltiom14

The commentary by John Chrysostom on Job (late fourth-early fifth century) is slightly later than that
by Didymus. It has been directly transmitted in two manuscripts and indirectly in catenae with a large
number of fragments that include, as usually happens with this author, abundant spurious interpolated
material.”” There were doubts concerning the genuineness of the entire commentary, but recent studies
have proven its authenticity with reasonable certainty. Although not as extensive as his other exegetical
works, which were mostly derived from his activity as a preacher, the commentary on Job (as well as that on
the prophet Isaiah) does not appear as a development of previous preaching. Rather, this commentary on
Job may be a preliminary draft that came to be expanded into a series of homilies to be preached to the con-
gregation. The main structural feature of this commentary is the irregularity in the proportion between the
scriptural quotations and their explanation. In some cases, a brief quotation is followed by an extended
explanation, while in many other cases an entire series of biblical verses receives only an extremely cursory
explanation or is even presented without any explanation. Scholars have suggested the possible loss of
material in the course of the manuscript tradition. However, it is preferable to think, on the basis of some
clarifications provided by the author, that he intended to offer only a cursory and basic explanation, neglect-
ing many passages in order to focus only on those that he considered to be most significant. The kind of
interpretation in this commentary is rigorously moral and literal, as is usual for this exegete of the Antio-
chian school. If we consider, in addition, his predominant moral interest due to his pastoral activity, we see
how the contents of the book of Job were suitable in the highest degree to this purpose without any need to
resort to allegory. The author had only to be careful in interpreting conveniently the most desecrating pas-
sages. For instance, when Job curses the day of his birth, Chrysostom solves this difficult point by observing
that these words derived from despair and not from wickedness or a protest against the Creator.'® Chrysos-
tom’s interpretation of Job in general sees in him a righteous man who resists temptation. Job is a model of

the wise man.

4See Manlio Simonetti, Origene esegeta e la sua tradizione (Brescia: Morcelliana, 2004), 357-92.
See H. Sorlin, in SC 346:11-12.
16See SC 345:198-202.
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A contemporary of Chrysostom was Polycronius, bishop of Apamea and brother of Theodore of Mop-
suestia. Like his brother (but without reaching his fame), he produced a large number of exegetical writings
in which he faithfully followed the literalism of the Antiochian school. However, only fragments of his
numerous commentaries have reached us through catenae. As a result, we can now read only a few short

texts concerning the book of Job.

Olympiodorus, a deacon from Alexandria, was active in the sixth century and produced various com-
mentaries on the Old Testament, including one on Jeremiah, one on Ecclesiastes and one on Job."” He used
the commentary by Polycronius as a source and more sporadically that by Chrysostom. Like the commen-
tary by Chrysostom, Olympiodorus’s work was transmitted to us directly through two manuscripts and
indirectly through quotations in catenae. The book of Job is divided, in Olympiodorus’s commentary, not
into the traditional forty-two chapters but into thirty-three. The explanation of each chapter is preceded by
an introduction that summarizes its main contents. The author then makes comments on progressive,
short pericopes of the entire text of each chapter. Like the three commentaries in Greek that we have men-
tioned, Olympiodorus’s text is based on the biblical text of the Septuagint. This author also refers, unlike
the others, to the Greek translations known through the Hexapla of Origen, especially to that by Symma-
chus, and rarely to those by Aquila and Theodotion. At the time of Olympiodorus, the exegetical traditions
of Alexandria and Antioch were finished or at least receding. It is not surprising if our deacon produced a
mostly literal commentary that uses allegory only occasionally. This author often refers to interpretations
proposed by other unidentified exegetes which he relates without arguing. Olympiodorus was active in an
age in which the vitality of patristic exegesis in the east was over, so that he appears to be not an original
exegete but the last representative of a tradition that had by now become sedimentary and was based on the

interpretation of Job as a model of a righteous and wise man.

If we move to the Latin West, after regretting the loss of the commentary on Job by Hilary of Poitiers,
which was translated, according to Jerome, from the homilies of Origen,18 we find around the eighties of the
fourth century the De interpellatione Job et David by Ambrose.”” As can be inferred from the title, this is not a
proper commentary but a series of homilies in which the preacher presents the two famous characters as
examples, in spite of their differences, of human frailty. Ambrose describes the work in detail, with ample
references to the Scriptures, demonstrating that humanity can resist adversities only through the grace of
divine protection. We have already introduced the commentary by the Arian Anonymus in Job, so that we
pass now to the Adnotationes in Job, which Augustine dictated around 400.”° This extremely concise com-
mentary explains, through a literal interpretation, the book of Job in neatly its entirety, stopping only at Job
40:5 when Job humbly submits to the judgment of God. That comes at a point representing, for Augustine,
the logical conclusion of the entire story of the vexed chief character. The commentary is not structured, as
is usual in writings of this kind, in a succession of separate quotations from the text with their specific

explanation, but in a continuous speech, in which quotations are embedded into the context of the explana-

"’See U. and D. Hagedorn, Olimpiodor Diakon von Alexandrien, Kommentar zu Hiob, PTS 24 (Berlin and New York: De Gruyter, 1984).
CF, Lives of Illustrious Men 100. Jerome declares that the translation by Hilary was ad sensum, that is, very free, as was usual at the time.
“For this text, see the edition by C. Schenkl in CSEL 32.

2For this text, see PL 34:824-86.
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tion. On the basis of his doctrine of the universality of sin, Augustine presents Job as aware, in spite of his
righteousness, of this intrinsic sinfulness. The final statement of the chief character, who declares that he
does not want to add anything else to what he had said formerly, indicates, in Augustine’s opinion, the
progress of the soul that cannot resist God any longer and takes refuge in the unfathomable nature of the
mystery.

A few years after the publication of the Augustinian commentary, there appeared a work by the presby-
ter Philip. Philip was an almost unknown character. We only have proof that he was an auditor” of Jerome
according to Gennadius.” This information was probably drawn from the mention of Jerome by Philip in
the letter of dedication opening his commentary. However, the relationship to Jerome is evidenced espe-
cially by the fact that Philip used as the reference text for his commentary the new translation of the book
of Job which Jerome had included in his hebraica veritas.”” This work was Jerome’s new Latin translation of
the Bible, which he had based on the original Hebrew text and is now commonly indicated as Vulgate (Vg).
This is a significant innovation in comparison with Ambrose and Augustine, who were still using the Vetus
Latina,”* and Philip often extols the translation by Jerome in his commentary. The transmission of Philip’s
work has been extremely complica’ced.25 It was transmitted by several codices that attribute it to Philip,
probably on the basis of a manuscript that transmitted it without the name of the author. The same text
that had been printed under the name of Philip in its editio princeps of 1527 was reprinted in 1545 under the
name of Bede. Later, it was also misattributed to Jerome, so that in the reprint of Migne (PL 26) it is
included among the spurious works of Jerome. But the most important fact is that this reprint does not
present the rather prolix original text of the commentary but a substantially abridged version. Conse-
quently, the full text is not easily accessible now, while the abridged one that we have used in our commen-
tary is easily available. The interpretation proposed by Philip is on two different levels. The first is the
historical level which deals with the misfortunes of Job and explains them in a literal way. The second level
is characterized by an extremely allegorical interpretation that considers Job as a figure of Christ and his
three supposed friends as symbols of the heretics. These two kinds of interpretations run in parallel lines
throughout the work. For instance, the seven sons of Job prefigure the sevenfold grace of the Holy Spirit,
and his three daughters the law, the prophets and the gospel. Job, who curses the day of his birth, signifies
Christ, who has taken upon himself the entire mortality of the human race and deprecates the transgres-
sion of Adam.”

Julian of Eclanum made use of the new translation of the Bible by Jerome but also referred often to the
previous Latin translations. His commentary appears concise.” The only manuscript that has transmitted

his work to us probably omits some sections of the original text. In addition, the story of this text is also

“'Pupil, disciple.

*2Cf. Lives of Illustrious Men 100.

“Hebrew truth.

**That s, the Latin Bible in use before the Vg and mostly based on the text of the LXX.

»See M. P, Ciccarese, “Una esegesi ‘double face’: Introduzione alla ‘Expositio in Iob’ del presbytero Filippo,” Annali di storia dell'exegesi 9,n0.2(1992):
483-92.

*See PL 26:658-61.

YCf. the edition by de Conink in CCL 88, where there is also an ample introduction on the previous editions of this commentary.
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quite complicated. The manuscript including this text, the Codex Cassinensis 371, indicates the presbyter
Philip as its author. For this reason, Dom Amelli published the commentary under this name in 1897.
Thanks to Father Vaccari, the genuine author was finally traced back. Now the attribution to Julian is con-
sidered certain, because the commentary has also used some material from those commentaries of Chrysos-
tom and Polycronius. This feature points to Julian, the only Latin exegete who adhered to the Antiochian
literalism and was in close relationship with Theodore of Mopsuestia, the brother of Polycronius. The sub-
stitution of the name of Julian with that of Philip was probably also due to reasons of opportunity, because
Julian was a follower of Pelagius and a strong opponent of Augustine. For this reason, he was repeatedly
condemned as a heretic. His interpretation is of a historical character and interprets the experience of Job,
which is presented as exemplary, as a demonstration that virtue is accessible to those who want to reach it.
The afflictions that Job endures are seen as temptations that God permits in order to try the soundness of

the virtue which he has obtained and to corroborate it.

Gregory the Great is the author of the most extended and thorough commentary on the book of Job that
has been transmitted to us from the patristic age. It consists of thirty-five books that were mostly composed
after a long series of colloquial explanations given in Constantinople (c. 579), where he was the representa-
tive of the bishop of Rome. This ample and exacting work was completed, in any case, in Rome, when
Gregory had already been appointed as pope. We know that he took extreme care with the final version and
publication of his works. The unusual length of the Gregorian writing is due to the method of explanation
used by Gregory more than to the size of the book of Job. Gregory places himself before the biblical text
with the greatest liberty. He often drifts into the inspiration of the moment with little or no concern for
precision or for wandering from the outline of the text that he is examining—a text that often seems to be
only an occasion for ascetical and moral digressions. As he cleatly explains in the prefatory letter addressed
to his friend, Leander of Seville, if the exegete in the course of his explanation of the biblical text finds a
good occasion to edify, he must not miss it. Later he can come back to the norm of the accurate explanation
of the text, like a river when it meets along its bed a low valley, broadens to fill it and only later resumes its
natural course.®® We are here in the presence of the most authentic Alexandrian tradition that has the
utmost certainty that the holy text nourishes every thought and every meditation of the committed Chris-
tian. It is not restricted to a given subject but is open, alive and new, so that it invites the interpreter to infer
constantly from it new meanings, in accordance with the requirements of the moment and with the capac-
ity of the interpreter. In the description of his hermeneutical method that Gregory makes in the prefatory
letter, we read, “[The divine word] is, so to speak, like a river which is both deep and shallow, in which a

lamb can walk and an elephant must swim.” »

Gregory’s interpretation of the book of Job is programmatically structured according to the hermeneutical
method of Origen that had been spread in the West by Ambrose and Rufinus. In this method, Origen distin-
guished three different levels of interpretation.“First we lay the foundations of the literal sense (historiae); then,

through the typological interpretation (typicam), we raise the building of our mind, so that it may be a fortress

*Gregory the Great Ep. Leandro 2.
“Gregory the Great Ep. Leandro 4.
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of faith; finally, through the moral sense (moralitas), we cover, so to speak, the building with a layer of color” (Ep.
Leandro 3). This means the first interpretation, since it is literal, has the explanation of the dramatic events in
Job’s life as its object. The other two interpretations, being of symbolic character, refer these events, on the one
hand, to Christ and the church through an interpretation which we can define as collective [collettivo] (christo-
logical and ecclesiological) and, on the other, to the existential experience of each Christian through an individ-
ual, topical [topico] interpretation. In the transition from the theoretical proposal to practice, this exegetical
method is employed without excessive rigor. In fact, in the first books, Gregory interprets each passage of the
biblical text according to the three levels of interpretation; but later this procedure becomes freer, with an evi-
dent preference for the moral and typological interpretation. The fundamental allegory used by Gregory,
according to his collective interpretation, sees Job as a figure of Christ as well as of the church, which is the
body of Christ. Again, the three friends signify the heretics. By contrast, according to an individual interpreta-
tion, Job is a figure of the Christian, who is devoted to his spiritual progress that leads him to perfection
through the afflictions and trials of life. For instance, according to the collective interpretation, the seven sons
and the three daughters of Job are, respectively, figures of the apostles and the faithful of the simplest order
(Job 1:19-20). According to the individual interpretation, they signify, respectively, the seven gifts of the Holy
Spirit and the three virtues of faith, hope and charity ( Job 1:38).

Among the writings of the Greek Fathers, we also possess a series of twenty-four homilies by Hesychius
of Jerusalem (fourth-fifth century) which analyze the first twenty chapters of Job. This work, however, has
not been transmitted in its original Greek language but only in an Armenian translation.”’ Even though it is
extremely difficult to reconstruct the chronology of Hesychius’s works, we can approximately date his com-
mentary from the period between 412 and 439, when he was fully active as a priest and preacher in Jerusa-
lem. As C. Renoux, the editor of the commentary, has pointed out,™ Hesychius’ works do not appear to be
influenced by the other Greek writers such as Didymus or Julian the Arian who preceded him. In general, it
presents only a vague similarity with that of Chrysostom. Scholars have tried to establish whether Hesych-
ius’ commentary originally extended beyond the twentieth chapter of the book of Job, but currently the
most likely hypothesis is that it was conceived as a partial commentary on the first twenty chapters‘32
Hesychius appears to use allegory in his comments and explanations. He also makes typological references
to Christ and the church. However, we cannot define his work as a product of the Alexandrian exegetical
school, because the use of allegory is not systematic but is limited to certain passages. At the same time, we
notice a constant attention to the moral and psychological aspects of Job in the course of his afflictions and
arguments, and this undoubtedly reveals an openly pastoral purpose. Therefore we can conclude that
Hesychius” commentary takes its starting point from the moral and literal exegesis of Chrysostom, to
which it adds a reasonable amount of typological allegory.

In the context of eastern patrology, only two complete commentaries are extant, and both of them are
written in Syriac. The first one has been transmitted among the works of Ephrem the Syrian, the greatest

of the Syriac Fathers. He lived between 306 and 373 and is the author of numerous exegetical works on all

See the edition by C. Renoux, PO 42.1:5-612.
*!See Renoux, PO 42.1.1:12-13.
*See Renoux, PO 42.1.1:20-21.
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the books of the Bible. The commentary on Job, which has been published only in the extensive collection
edited by J. S. Assemani in the eighteenth century,” appears to be spurious and later than Ephrem’s genuine
exegetical writings‘34 However, the commentary appears to be quite interesting, even in its extreme concise-
ness, because, together with a typically Syriac historical and literal interpretation, it presents frequent typo-
logical and allegorical comments that reveal a phase in Syriac literature where the influence of Greek
patrology, and especially of the allegorical school, was particularly strong. The second complete commen-
tary on Job in Syriac35 is that written by Isho'dad of Merv, who was ordained bishop of Hedatta, near Mos-
sul in Mesopotamia around 850, and is therefore a much later author than Ephrem. Since Ishodad was a
Nestorian, his commentary, which is as concise as that by Ephrem, is extremely important for the history of
Nestorian exegesis. Ishodad also quotes numerous passages from Theodore of Mopsuestia and other
sources, which would have been lost without his commentary, and this undoubtedly makes his work
extremely precious. In general, Isho'dad favors a literal interpretation of the biblical text, according to the
prevailing trend in Syriac exegesis, but also pays careful attention to any historical detail, so that he always

tries to place Job and his personal experience in a precise and reliable historical context.

The Biblical Text Used by the Fathers

In his introduction to the ACCS volume on Genesis 1—11, Andrew Louth wrote, “Compiling a patristic
commentary on any part of the Old Testament raises questions not raised by such a commentary on the
New Testament. These questions are largely to do with the actual biblical text and to a lesser extent with
the higher criticism of that text (that is, questions of composition and authorship). With the New Testa-
ment, the English text that we read nowadays is a translation of the New Testament more or less as the
Greek Fathers themselves knew it. . .. However, with the Old Testament, there is a major difference. For
the Christian Old Testament was the Greek Septuagint (usually abbreviated as LXX, the Latin numeral for

seventy).””®

Without pursuing in detail the many questions concerning this ancient Greek translation® which,
according to the majority of scholars, dates from the third century B.C., we can assert that it presents signif-
icant differences with the Hebrew text translated in the Revised Standard Version, which is used as a basis
for our pericopes. These differences are due to two main reasons. In the first place, it has been ascertained
that the Septuagint used a more ancient, lost Hebrew text that was ampler and different from the
Masoretic one, that is, from the Hebrew text that we possess now, and that has been used as the reference
text for all the modern translations of the Bible. In the second place, the different translators of the Septua-
gint were not all equally competent in Hebrew, so that they gave erroneous or controversial interpretations

of Hebrew words in the course of their translations.”® With all its evident idiosyncrasies and variants, the

33]. S. Assemani, ed., Sancti Patris Nostri Ephraem Syri Opera omnia, tomus II (Rome, 1740).

*Such as his commentaries on Genesis and Exodus (cf. CSCO 152-153 (Syri 71-72) (Louvain: Peeters, 1955).

*See C. Van Den Eynde, ed., Commentaire d'I50'dad de Merv sur I'Ancien Testament — I11. Livres des Sessions, CSCO 229 (Scriptores Syri 96) (Louvain:
Peeters, 1962).

*See Andrew Louth (in collaboration with M. Conti), Genesis 1-11, ACCS Old Testament I, xI.

“For an updated, general introduction to the LXX, see Louth, Genesis 1-11, xl-xliv.

*Cf. L. L. Brenton, The Septuagint Version of the Old Testament and Apocrypha (Grand Rapids: Zondervan, 1980), iii.
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Septuagint nonetheless was received into the first Christian communities and became the standard Chris-

tian Bible. This text was always the basis of the exegesis of the Greek Fathers.

In the West, the situation appears to be quite similar. The Latin Fathers, in fact, first used the Vetus Lat-
ina, that is, a Latin translation of the Bible that was based on the Septuagint, and then they later used the
Vulgate, that is, the new Latin translation of the Bible made by Jerome (c. 347-419) at the end of the fourth
century. The Vulgate was, in the intention of Jerome, a faithful translation from the Hebrew text, and we
can assert with some accuracy that his basic Hebrew text did not differ significantly from the Masoretic
text that we possess now. However, Jerome, in the course of his translations, constantly took into consider-
ation the Septuagint and the later Greek translations of Aquila, Theodotion and Symmachus together with
Hebrew hexaplar texts.” As a result, his translation frequently differs from the Masoretic text and conse-

quently from modern translations of the Bible. Our annotation reveals many of these differences.

Finally, with regard to the Syriac Fathers, they used as their basic text the standard Syriac translation of
the Bible that is generally defined as Peshitta (that is, the simple version). Scholars mostly agree on the fact
that the Peshitta is generally a faithful, but not slavish, translation from the Masoretic Hebrew text.™ One
might expect here an agreement between the biblical text used by the Syriac Fathers and the modern trans-
lation of the RSV. However, this is not the case, because not only does the Peshitta reveal a dependence on
the Talrgum41 and even on the Septuagint, but it also presents significant variants derived from Hebrew ver-
sions different from the Masoretic one, that is, from lost Hebrew versions which were used by the transla-

tors of the Peshitta.

The differences between these three main translations (the LXX, Vulgate and Peshitta) and the
Masoretic text are not quantitatively constant in all the books of the Bible but are more significant and fre-
quent in some of them. In the case of the book of Job, we can say that the differences are extremely frequent
and significant. For this reason, at the end of each pericope of our commentary we have added an ample
apparatus that records all the significant variants between the text of RSV and those of the translations of
the Septuagint, Vulgate and Peshitta. These were the biblical versions used by the Fathers in their commen-
taries. We invite the reader to always check these variants before reading each passage. Even though this
might appear to be tedious at first, we are certain that the reader will soon be able to appreciate the richness
of the biblical tradition transmitted by the ancient exegetes and to reflect on the different variants, which
raise questions of great interest even in our modern context. In a sense, this commentary also wants to

stimulate the creativity and personal meditation of the reader.

Editorial Note On the Present Commentary
After examining the whole of the available material on Job, we have sought to make a judicious selection
of texts. In the first place, we have noticed that three of the extant patristic writings on Job, namely, the

Anonymus in Job, the De interpellatione Job et David by Ambrose and the Adnotationes in Job by Augustine, are

3gl—Iexaplar texts are defined as those texts that were used by Origen in his Hexapla, that is, a parallel presentation of the different biblical texts placed
side by side on six different columns.

“See P. B. Dirksen, La Peshitta dell’ Antico Testamento, edited by P. G. Borbone (Brescia: Paideia Edtirice, 1993), 103-4.

“That is, the explanatory translations in Aramaic of the Old Testament.
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not suitable for a modern exegetical study of the book of Job. The first work is extremely verbose and
incomplete, covering only the first two chapters of Job and part of the third, and its typological and allegori-
cal interpretation appears to be more clearly and more maturely developed in the works of other authors.
The work by Ambrose is heavily influenced by the rhetoric of his age and does not actually comment on the
biblical text in a systematic way but turns out to be mostly a presentation and panegyric of the figure of Job.
Finally, the Adnotationes in Job by Augustine, as the title suggests, are notes on the book of Job. Even though
they present numerous interesting remarks, they are far from being a systematic commentary on the differ-
ent sections of the biblical text. In fact, they appear to be extremely free treatments of passages from Job,
where the biblical text is not isolated and analyzed but is embedded in each treatment. For all these reasons
we have agreed that these three works could be eliminated from the present study. With a couple of excep-
tions, we have also decided not to include in our commentary all those occasional comments on Job that are
scattered among the works of many patristic authors. Even though such comments can be interesting, nev-
ertheless we thought it would be more consistent and organic to privilege the complete or proper commen-
taries on Job that give an ample and substantial image of the exegesis of each author.

Therefore we have used for our volume the following ancient commentaries on Job: the Greek
Fathers—Origen, Didymus the Blind, Julian the Arian, John Chrysostom, Hesychius of Jerusalem, Olym-
piodorus; the Latin Fathers—Julian of Eclanum, Philip the Priest, Gregory the Great; and the Syriac
Fathers—Ephrem the Syrian, Ishodad of Merv.

Manlio Simonetti and Marco Conti




THE HOLINESS, FATHERLY LOVE
AND WEALTH OF JOB
JOB 1:1-5

Overview: The Fathers emphasize the special
position occupied by Job as a model of piety. It is
evident that even though they do not assert it
openly, Job represents in their views a figure and
a foreshadowing of Christian piety, that is, a type
of the perfect Christian who will be formed by
the preaching of Christ and the gospel. Job is ab-
solutely righteous and turns away from any kind
of evil (CHrysosToMm). He is blessed by God, that
is, he has the grace of God (Epxrem, CHRYsOS-
Tom). He possesses modesty and an interior
wealth, like a true Christian (Curysostom, Hesy-
cHius). His family represents a model of har-
mony, that is, foreshadows the harmony of the

Christian life (Carysostom, Dipymus, IsHo'DAD).

1:1 There Was a Man

A BramEeLEss MaN. Curysostom: Each of
these epithets is sufficient to show the beauty of
Job’s soul. But, as a lover multiplies the details in
order to describe the one he loves, so the same
occurs here. “Blameless” the text says, that is,
perfectly virtuous. “Upright,” and also “true,” and
also “pious,” and again, “he turned away from any
evil” Notice the words “from any,” and not simply
from one evil and not from another. Where are
those who assert that human nature is inclined



https://www.biblegateway.com/passage/?search=Job+1%3A1-5&version=RSV

JoB 1:1-5

toward evil? What fear, what tribunals and what
laws made Job as he is? COMMENTARY ON JoB L.1.!

Tue Prous Jos Is BLEssep BY Gop. EPHREM
THE SYrI1aN: Even though many others lived in
Uz, no one was comparable to Job with regard to
piety and innocence. He was of high reputation
and was celebrated in everybody’s words. And so
that no one might think these things had been
granted to Job thanks to his human ability, God
never allowed a single possession of Job’s to per-
ish. [God] said, “My desire is that even a single
hair, a loss that would be the very slightest, may
be returned and increased for Job.” ComMEN-
TARY ON JoB 1.1.”

1:2 Seven Sons and Three Daughters

A ProsperoUs PrRoGENY. CHRYSOsTOM: Notice
how the author first of all speaks about Job’s vir-
tue and then of the goods Job has received from
God. Observe the opportunity Job received to
have children, and the proportion of children
who are boys, desired as a source of greater bene-
fit. Scripture says immediately why the man must
receive our praise. It is because of the greatness of
Job’s virtue and the fruitfulness of his soul. And
indeed we derive all such goods from virtue. That
is why I speak about beautiful and plentiful prog-
eny. “There shall not be,” Scripture says, “male or
female barren among you.” But Abraham was
childless, so that you might learn that Abraham’s
goods were not the reward of virtue but of other
goods. Therefore God has promised those goods
in order to be generous to you. COMMENTARY ON
Jos 1.2.*

1:3 A Great Man

MopEesTY IN WEALTH. CHRYSOsTOM: The
author calls Job a man of the East; he was supe-
rior to all in radiance and celebrity and could
name distinguished and illustrious ancestors.
How could Job not be incited to pride by the vir-
tue that reigned in his soul, by the joy which his

children gave him and by the fact he was the only
one who simultaneously possessed wealth and
virtue and the privilege to descend from illustri-
ous fathers? But when these goods fall into the
hands of the impious, heed what the prophet
says: “Since pride has completely grasped them,
they have clothed themselves in their injustice
and impiety.” But as for Job, he declares, “Why
do the wicked live and grow old in their prosper-
ity?”® Now it was not like that at all for Job. It is
not the nature of wealth that causes bad conduct
but the mind of those who do not use wealth
propetly. COMMENTARY ON JoB 1.3./

JoB Possessies INTERNAL WEALTH. HESsycH-
1US OF JERUSALEM: You see the greatness of Job’s
external wealth; but his internal wealth was
even greater. The visible riches were splendid,
but the invisible riches were even more splendid
because they last; visible riches grow old, lose
their value and continually collapse into the
most pitiful corruption and destruction. Homi-
LIES ON JOB 1.I.2-3E.°

1:4-5 Sanctifying His Children

Harmony 1N JoB’s FAmiLy. CHRYsOSTOM:
Mutual understanding, the greatest good, was
profound within Job’s family. They were accus-
tomed to have meals together, to hold a common
banquet—a custom, to be sure, that signifi-
cantly contributes to establishing a profitable
mutual understanding. Do you perceive, dear
brothers, the joy of the banquet mixed with
security? Do you observe this brotherly table?
Do you see that harmoniously united group?
Profound affection is the source of all this.
COMMENTARY ON JOB 1.4.°

Purity oF JoB’s CHILDREN. DipYMUS THE
Brinp: Here the text stresses the great purity of

Job’s children. Since [ Job] did not perceive any

'PTS 35:3. 2ESO02:2. *Deut 7:14. *PTS35:5. °Ps73:6 (72:6
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sin in them, he sacrificed because of [the sons’]
disposition. Job was aware that the human weak-
ness and sluggishness that mark young persons
often escalates. This is also why St. Paul said, “I
am not aware of anything against myself."10 And
the psalmist, “Forgive my hidden faults.”™ There-
fore we have to believe that the sons of Job did
not die because of their own sins. COMMENTARY
on JoB 1.5."

Jos’s RiTEs oF PURIFICATION. [sHO'DAD OF
MEerv: “Job would sanctify them,” that is, Job
purified them through the waters of cleansing

and through the sacrifices that he offered for
them. And since the righteous man had full confi-
dence in the fact that his children were free from
manifest sins, thanks to the education and in-
struction which he had given them, he offered
sacrifices for their secret sins and thoughts by
saying, “It may be that my children have sinned
and cursed God in their hearts.”

COMMENTARY ON JoB 1.5."

19 Cor 4:4. ""Ps 19:12 (18:13 LxX). 2PTA 1:56-58. *CSCO
229:236.
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SATAN OBTAINS LEAVE TO TEMPT JOB
JOB 1:6-19

Overview: The Fathers in general view this
section concerning the intervention of the devil
as an allegorical narrative (Isno'pap, Hesych-
1us), where the trial of Job symbolizes the con-
stant struggle of the righteous against the
temptations and passions inspired by the malice
of the devil (GreGory). Job’s wealth is the fruit
of his righteousness, but he has to lose such
wealth in the trial imposed by God (CHrysos-
ToMm). The power of the devil can extend only to
the limits set by God (Jurian or EcLanum, Hesy-
cHius, Dipymus, CHrysosTom). The real instruc-
tion of the righteous, and the Christian, who is
foreshadowed by Job, happens through the loss
of material goods and the endurance of afflic-
tions (GREGORY).

1:6 Satan Comes Before God

EveN THE DEviL's THouGHTS ARE KNOWN TO
Gopb. [sHo'pap oF MERrv: There was never a spe-
cial meeting where Satan dared to speak, to for-
mulate questions and receive answers—nothing
of the sort—but these facts are reported in a nar-
rative style for the edification of the listeners. . ..
They never took place in reality, and here the
devil did not address God or pose questions;
Satan never had the faculty to speak to God or to
see him who is the one that “the creatures of fire
and spirit”' cannot see, but [the devil] meditated
in his heart, and God, “who searches the hearts
and examines the mind,”* knew the devil’s malice.
COMMENTARY ON JOB 1.6.>

AT THE SERVICE OF THE RicHTEOUS. HESY-
CHIUS OF JERUSALEM: Was there ever a time when
the angels did not stand before the Lord? Was it
not written about them that “a thousand thou-
sands served him, and ten thousand times ten

thousand stood before him”?* But this coming, in
our opinion, is that of the angels who had been
sent to serve human beings. Paul actually says,
“Are not all angels ministering spirits sent to
serve those who will inherit salvation?”” Homi-
LIES ON JOB 2.1.6.°

1:7-8 Where Have You Come From?

CoNSIDER MY SERVANT JoB. GREGORY THE
GREAT: Satan’s “going to and fro on the earth”
represents his exploring the hearts of the carnal.
In this way he is seeking diligently for grounds of
accusation against them. He “goes round about
the earth,” for he surrounds human hearts in
order to steal all that is good in them, that he may
lodge evil in their minds, that he may occupy
completely what he has taken over, that he may
fully reign over what he has occupied, that he
may possess the very lives of those he has per-
fected in sin. Note that he does not say he has
been flying through the earth but that he has
been “walking up and down it.” For in fact he is
never easily dislodged from whomever he tempts.
But where he finds a soft heart, he plants the foot
of his wretched persuasion, so that by dwelling
there, he may stamp the footprints of evil prac-
tice, and by a wickedness similar to his own he
may render reprobate all whom he is able to over-
come. But in spite of this, blessed Job is com-
mended with these words, “Have you considered
my servant Job? There is no one like him on the
earth, a blameless and upright man who fears
God and turns away from evil.” To him, whom
divine inspiration strengthens to meet the enemy,
God praises as it were even in the ears of Satan.

'Ps 104:4 (103:4 LXX). ZJer 17:10. >CSCO 229:237. *Dan 7:10.
°Heb 1:14. °PO 42.1:84.
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For God'’s praise of Job is the first evidence of
Job’s virtues, so that they may be preserved when
they are manifested. But the old enemy is enraged
against the righteous the more he perceives that
they are hedged around by the favor of God’s pro-

tection. MORALS ON THE Book oF Jos 2.65.66.

1:9-10 Does Job Fear God for Nothing?

WEearLTH RECEIVED FROM GOD. CHRYSOSTOM:
Do you see that Job’s wealth was a gift from God?
Do you see that it was not the fruit of injustice?
How Job had to suffer in order to demonstrate to
people that his wealth was not the fruit of injus-
tice! And behold, the devil himself bore witness
to him from above and did not realize that he
praised Job as well by saying that he had not
acquired that wealth through illicit trading and
through the oppression of others. Instead, Job
owed his wealth to God's blessing, and his secu-
rity came from heaven. You would have not
rejoiced if Job had not been virtuous. But the
devil praised and covered him with laurels with-
out realizing what he was doing. CoMMENTARY
on Jos 1.10.°

1:11-12 Stretch Out Your Hand

ALLEGORICAL MEANING OF Gop’s HaND.
Dipymus THE Brinp: “[God’s] hand” must be
understood in a variety of ways. It is either the
power that punishes or serves punishment, usu-
ally referred to in the Scripture as “tools of
wrath,” or the protecting and guarding power in
the Scripture, “No one can snatch them out of
the Father’s hand.”'® Even the Son can be
shielded by the hand which protects and sup-
ports those who are under it, in accordance with
the word, “The right hand of the Lord [has]
exalted [me]; the right hand of the Lord acts
valiantly.”"! The quoted words prove that no one
is tempted without God’s permission. For God
says, “See, I have given everything into your
hand.” But in order to show that this permission
is given [only] with restrictions, it is added,

“Only do not stretch out your hand against
him.” Thus afflictions occur neither due to fate
nor arbitrarily but due to God’s permission, in
order—as mentioned in the beginning—to
proclaim Job’s virtue, but sometimes for other
reasons, concerning which we will speak later
on. COMMENTARY ON JoB r.11."”

Gop Does Nor CoNSIDER SATAN'S
ReqQuEsTs. CHrysosToM: [Satan] himself willed
and desired to receive power over Job, but he did
not dare to say so. “But you,” he says, “stretch out
your hand.” Then, so that he may not say, “you
indulgently struck him as though he was a house-
hold servant,” God does not do that which the
devil asked. Certainly God could, in doing that,
justify himself by saying, “I did what you wanted;
it is you who told me to touch him.” Commen-
TARY ON JoB 1.11B."

1:13-15 A Lone Servant Escapes

A Day DeLIBERATELY CHOSEN. JULIAN OF
Ecranum: The day of trial is chosen by the devil
in order that he may now overwhelm the holy Job
with the variety of damages and afflictions. For
previously, after offering the sacrifices, by having
his meals in the circle of his children, Job could be
safe in God'’s protection. It was not without
meaning that on the day of the theft of the oxen
and donkeys mention was also made of what hap-
pened to the children as they were eating
together. This was to show that all the misfor-
tunes, by which the soul of the righteous man
was to be crushed, happened simultaneously.
ExposiTioN oN THE Book oF JoB r.13-15."

1:16 Sheep and Servants Destroyed

Tue Fire Is THE DEevIL, HESycHIUS OF JERU-
saLem: Who is “the fire”? The enemy himself,
about whom David said, “You will throw burning

7LF 18:111-12. *PTS35:19. °Rom 9:22. "*Jn10:29. 'Ps 118:16
(117:16 LXX). PTA 1:84-86. “PTS35:20. “CCL 88:6.
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coals at them.”*”® In fact, he could not, as some
people believe, cast thunderbolts, nor brandish
lightning, nor set in motion any element. There-
fore it is the devil in the semblance of fire who fell
on the herds of sheep, with the intention of forc-
ing Job to blaspheme God, as if it were he, who
from heaven had destroyed the riches of the
righteous. HomiLIES oN JoB 3.1.16."

Proor orF Gop’s AcTioN, DipYmMUs THE
Brinp: It is remarkable how the news from the
second [messenger] increases Job’s pain. “Fire
fell from heaven,” he says, “and burned up the
sheep and the servants, and consumed them.”
Even if Job thoroughly knew the teachings of the
truth and understood that afflictions did not
occur without God’s permission, the incident
still brought him great suffering for the people’s
sake. They were confused by what occurred. It
was as if God had turned against Job. That the
intruders during the attack took the cattle and
killed the servants could be interpreted by the
less intelligent as if the intruders were simply
acting in accordance with the hostile customs of
battle. They had attacked and behaved in that
way due to lack of discipline and hate. Therefore
[one might conclude] that the event was not sent
from God. But when the fire that had fallen from
heaven was reported, one might have feared that
the weak would believe that virtue was nothing
admirable, if God even punishes the one who
possesses it. Yet even during this incident the
holy man did not fall down but focused his
entire attention on God’s work. COMMENTARY
on Jos 1.16."7

1:17 A Chaldean Raid

THE PowER oF THE DEvVIL. CHRYSOSTOM:
Therefore we cannot consider these blows as
coming directly from God. The devil amplifies
the tragedy, as seen in the variety of the
announced calamities. But, since Job was pious,
he probably said, “It is God who strikes. Hence it
is necessary to be patient.” The devil then argues.

“Look!” the devil says. Consider what kind of
men attack you. It is not only God who is fighting
against you. Contemplate the great power of the
devil and the way he has armed such numerous
hordes. The devil has clothed himself in appear-
ances. Even if you do not believe in the reality of
divine judgment, you can see his ability to give
demonic powers a visible form, even when he
cannot create these powers. COMMENTARY ON
Jos 1.17."

1:18-19 Job’s Children Die

Loss WiskeLy InsTrucTs THE HUMAN HEART.
GREGORY THE GREAT: Sometimes, while the
mind is sustained with the fullness and richness
of a gift so large, if it enjoys uninterrupted secu-
rity in these things, it forgets the source from
which they have come. It imagines that it derives
these things from itself in a way that never
ceases. Hence it is that this same grace some-
times withdraws itself for our good and shows
the presumptuous mind how weak it is in itself.
For then we really learn the source from which
our good qualities proceed. Only by seemingly
losing them are we made aware that they can
never be preserved by our own efforts. And so
for the purpose of tutoring us in lessons of
humility, it very often happens that when the
crisis of temptation is upon us, such extreme
folly comes down upon our wisdom. Then, the
mind being dismayed, it does not grasp how to
meet the evils that threaten or how to guard
against temptation. But this very foolishness
wisely instructs the heart. For whatever causes
the mind to turn to foolishness for a moment is
afterwards faced as reality. As the mind becomes
more humble, it becomes wiser. In this way the
very wisdom that seems to be lost temporarily is
now held in more secure possession. MoRALS ON
THE Booxk oF Jos 2.78.1°

1*Ps 140:10 (139:11 LXX). '*PO 42.1:106. PTA 1:96-98. “PTS
35:24. LF 18:119-20%.
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JOB BLESSES GOD
IN HIS AFFLICTION
JOB 1:20-22

Overview: The Fathers agree in saying that Job
preserves, in his affliction and inevitable despair,
an undefeatable spirit of gratitude toward God
(CurysosTom, Eparem, HesycHius). From this
we learn that affliction must not become for us a
cause of temptation (GREGORY). Nakedness is
both gift and benevolence. Job’s words concerning
this may best be understood of evil and sin, and
not simply of possessions. Our only true posses-
sion is godliness, which cannot be taken away
even by death (CremeNT). We should accept what
God ordains for us, for he always ordains what is
good (Basir). Like a good servant, Job counted
the will of the Lord his greatest possession (Au-
GUSTINE).

1:20-21 Job Worships God

A S16N oF Victory. CHrysosTom: Do not
believe, dear brothers, that Job’s gesture indicates
a defeat. It is, above all, a sign of victory. Indeed,
if he had done nothing, he would have appeared
to be insensitive. Job actually demonstrates him-
self to be altogether wise, fatherly and pious.
What damage did he suffer? He grieves not only
for the loss of his children and his cattle but also
for the way they died. Who would have not been
shattered by such events? Which man of steel
would have not been affected? Paul himself often
expressed his tearful reaction to events, “What
are you doing weeping and breaking my heart?”!
We should admire Paul’s response. In the same

way, Job also deserves to be admired because, in

spite of the emotion that pushed him to make
that moving gesture, he does not speak a single

inappropriate word. COMMENTARY ON JoB 1.20.”

Tue Purrty oF JoB. EpHrREM THE Syrian: The
text means that Job was not covered with crimes
and evil deeds and would have returned “naked,”
that is, pure and innocent to “his mother’s
womb.” He was so firm in his holy frankness that
you may easily imagine he had never turned aside
from righteousness nor would have ever passed
from virtue to vice in the future. COMMENTARY
onN JoB 1.21.°

GopLINEss Is Our ONLY TRUE Possission.
CLEMENT OF ALEXANDRIA: Job's words may be
more elegantly understood of evil and sin in this
way: Naked was I formed from the earth at the
beginning, as if from a mother’s womb. Naked to
the earth shall I also depart—naked* not of pos-
sessions, for that would be a trivial and common
thing; rather, naked of evil and sin and of the
unsightly shape which follows those who have led
bad lives. Obviously all of us human beings are
born naked and again are buried naked, swathed
only in grave clothes. For God has provided for us
another life, and made the present life the way for
the course which leads to it. He appoints the sup-
plies derived from what we possess merely as pro-
visions for the way. And when we come to the end

"Acts 21:13. 2PTS 35:25-26. *ESOO 2:2. *See also Clement’s Stro-
mateis 4.25.
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of this way, the wealth, consisting of the things
which we possessed, journeys no farther with us.
For not a single thing that we possess is properly
our own. We are properly owners of only one pos-
session, that is, godliness. Death will not rob us
of this when it overtakes us. It will, however,
throw out everything else, although it will do so
against our will. For it is for the support of life
that we all have received what we possess; and
after enjoying merely the use of it, each one
departs, obtaining from life what amounts to a
brief memento. For this is the end of all prosper-
ity; this is the conclusion of the good things of
this life. It is only right, then, that the infant
upon opening its eyes after issuing from the
womb, immediately begins with crying, not with
laughter. For it weeps, as if bewailing life, at
whose hands from the outset it tastes of deadly
gifts. For immediately on being born its hands
and feet are swaddled; and swathed in bonds, it
begins nursing. O introduction to life, precursor
to death! The child has but entered on life, and
immediately there is put upon it the clothing of
the dead; for nature reminds those that are born
of their end. This is also why the child, on being
born, wails, as if crying plaintively to its mother.
Why, O mother, did you bring me out into this
life in which prolongation of life is progress to
death? Why have you brought me into this trou-
bled world, in which, on being born, swaddled
bands are my first experience? Why have you
delivered me to such a life as this, in which both a
pitiable youth wastes away before old age, and old
age is shunned as under the doom of death?
Dreadful, O mother, is the course of life, which
has death as the goal of the runner. Bitter is the
road of life we travel, with the grave as the way-
farer’s inn. Perilous the sea of life we sail, for it
has Hades as a pirate to attack us. Humankind
alone is born in all aspects naked, without a
weapon or clothing born with it. This does not
mean you are inferior to the other animals, but
the nakedness and the fact you bring nothing
with you are designed to produce thought. That
thought, in turn, may bring out dexterity, expel

sloth, introduce the arts for the supply of our
needs, and beget a variety of ingenuity. For,
naked, human beings are full of contrivances,
being pricked on by their necessity, as by a goad,
to figure out how to escape rains, how to elude
cold, how to fence off blows, how to till the earth,
how to terrify wild beasts; how to subdue the
more powerful of them. Wetted with rain, they
conceive of a roof; having suffered from cold, they
invent clothing; being struck, they constructed a
breastplate; their hands bleeding with the thorns
in tilling the ground, they avail themselves of the
help of tools; in their naked state liable to become
a prey to wild beasts, they discovered from their
fear an art which frightened the very thing that
frightened them. Nakedness begat one accom-
plishment after another, so that even their naked-
ness was a gift and benevolence. Accordingly, Job
also being made naked of wealth, possessions, of
the blessing of children, of a numerous offspring,
and having lost everything in a short time,
uttered this grateful explanation: “Naked came I
out of the womb, naked also I shall depart
thither,” to God and to that blessed lot and rest.
CaTENA, FRAGMENT 1.7

WaAT Gop Orpains Is ALways Goob. BasiL
THE GREAT: Be perfectly assured of this, that
though the reasons for what is ordained by God
are beyond us, yet always what is arranged for us
by him who is wise and who loves us is to be
accepted, be it ever so grievous to endure. He
himself knows how he is appointing what is best
for each and why the terms of life that he fixes
for us are unequal. There exists some reason
incomprehensible to us why some are sooner car-
ried far away from us, and some are left a longer
while behind to bear the burdens of this painful
life. So we should always adore his lovingkind-
ness and not express discontent, remembering
those great and famous words of the great ath-
lete Job, when he had seen ten children at one

table, in one short moment, crushed to death,

*ANF 2:577*,
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“The Lord gave and the Lord has taken away.”
As the Lord thought good so it came to pass. Let
us adopt those marvelous words. At the hands of
the righteous Judge, those who demonstrate sim-
ilar good deeds shall receive a similar reward. We
have not lost the boy;6 we have restored him to
the Lender. His life is not destroyed; it is
changed for the better. He whom we love is not
hidden in the ground; he is received into heaven.
Let us wait a little while, and we shall be once
more with him. The time of our separation is not
long, for in this life we are all like travelers on a
journey, hurrying on to the same shelter. While
one has reached his rest, another arrives, another
hurries on, but one and the same end awaits
them all. He has outstripped us on the way, but
we shall all travel the same road, and the same
hostel awaits us all. LETTER 5.2.7

Waat Have You LosT? AuGcusTiNE: Those
who lost all their worldly possessions in the sack
of Rome, if they owned their possessions as they
had been taught by the apostle who himself was
poor without, but rich within—that is to say, if
they used the world as though not using it—they
could say in the words of Job, heavily tried but
not overcome, “Naked I came out of my mother’s
womb, and naked shall I return. The Lord gave,
and the Lord has taken away; as it pleased the
Lord, so it has happened: Blessed be the name of
the Lord.” Like a good servant, Job counted the
will of his Lord his greatest possession and
through obedience to that will his soul was
enriched. It didn't grieve him while he was still
alive to lose those goods which he was shortly
going to have to leave at his death. But as to those
feebler spirits who, though they cannot be said to
prefer earthly possessions to Christ, still hang on
to them with a somewhat moderate attachment
to them, they have discovered by the pain of los-
ing these things how much they were sinning in
loving them. For their grief is of their own mak-
ing. In the words of the apostle quoted above,
“They have pierced themselves through with

many sorrows.”® For it was well that they who

had so long despised these verbal admonitions
should receive the teaching of experience. For
when the apostle says “They that will be rich fall
into tempt:ation,"9 and so on, what he blames in
riches is not the possession of them but the desire
for them. For elsewhere he says, “Charge those
who are rich in this world not to be high-minded
or trust in uncertain riches but in the living God,
who gives us richly all things to enjoy; that they
do good, that they be rich in good works, ready to
distribute, willing to communicate; laying up in
store for themselves a good foundation against
the time to come, that they may lay hold on eter-
nal life.”"” They who were making such a use of
their property have been consoled for light losses
by great gains, and have had more pleasure in
those possessions which they have securely laid
past, by freely giving them away, than grief in
which those they entirely lost by an anxious and
selfish hoarding of them. For nothing could per-
ish on earth except what they would be ashamed
to carry away from the earth. Our Lord’s injunc-
tion runs, “Do not lay up treasures for yourselves
on earth, where moth and rust corrupt, and
where thieves break through and steal; but lay up
for yourselves treasures in heaven, where neither
moth nor rust corrupt, and where thieves do not
break through or steal: for where your treasure is,
there will your heart be also.”'! And they who
have listened to this injunction have proved in
the time of tribulation how well they were
advised in not despising this most trustworthy
teacher and most faithful and mighty guardian of
their treasure. For if many were glad that their
treasure was stored in places which the enemy
chanced not to light upon, how much better
founded was the joy of those who, by the counsel
of their God, have fled with their treasure to a
citadel which no enemy can possibly reach! City
or Gop 1.10."

®Basil wrote this letter to comfort Nectarius who had lost his son.
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1:22 Job Did Not Sin

No Sin 1x Worbp or THoucHT. HESYCHIUS OF
JerusaLem: “Job did not sin” before God. That is,
he was pure from sins committed with his tongue
or in his thoughts, and he praised God by means of
words in accordance with his thoughts. Actually
“he did not charge God with insanity,” that is, Job
does not accuse the will of God or scorn the econ-
omy of the Creator, and he does not perceive
insanity in the events that had occurred. He did
not believe that the righteous are abandoned into

the hands of sinners. HomILIES ON JoB 3.1.22."

Grier Must Not LEAD TO TEMPTATION,
GrEGorY THE GREAT: The mind that grieves
over testing must be wary and diligent lest the
temptation prompt it from within to utter words
that are forbidden or to complain about being
tested. It should be vigilant that the fire that tests
it like gold not turn everything into mere chaff by
the excesses of a lawless tongue. MORALS ON THE
Book oF Jos 2.88."

PO 42.1.1:118. ™LF 18:126.

SATAN

IS ALLOWED

TO INFLICT SORES ON JOB
JOB 2:1-8

Overview: All the events in Job’s trial are ruled
and controlled by divine providence (CHrysos-
tom). In his affliction he foreshadows the suffer-
ing of Christ, after he assumed a human nature

and human flesh (GreGory). Job endures another
test: he is attacked by disease, that is, the suffer-
ing moves to his own body (JuLian oF EcLanum,
Isno'pap). But God commands that his natural

10
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state of mind and reason are not destroyed
(EpHrEM, Dipymus). Job is presented as a spec-
tacle, that is, a model of behavior in affliction
(Isto'DAD).

2:1-2 God Questions Satan

TaE DuTyY oF THE ANGELS. CHRYSOSTOM:
Why does the author describe the angels in the
act of presenting themselves daily before the
Lord? He does so that we might learn no actual
event is overlooked by God’s providence, and that
the angels report what happens every day. Every
day they are sent to settle some question, even
though we ignore all this. That is the reason why
they were created; that is their task, as the
blessed Paul says, “They are sent to serve for the
sake of those who are to inherit salvation.”* “And
the devil,” the text says, “also came among them.”
You know why the angels are present. But why is
the devil present? The latter is present to tempt
Job; the former, in order to regulate our matters.
Why is the devil questioned again before the
angels themselves? Because he had said before
them, “He will curse you to your face.” What a
shameless nature! He has dared come back! Com-
MENTARY ON JOB 2.1.>

2:3 Job Blameless and Upright

JoB’s Likeness wiTH CHRIST. GREGORY THE
Great: How could it be that the Lord says to
Satan, “You incited me against him?” especially if
we assume that blessed Job is an anticipation of
the Redeemer in his passion? Truly the Mediator
between God and man, the man Christ Jesus,
came to bear the scourges of our mortal nature
that he might put away the sins of our disobedi-
ence. But, seeing that he is of one and the self-
same nature with the Father, how does the Father
declare that he was moved by Satan against him,
when it is acknowledged that no inequality of
power, no diversity of will, interrupts the har-
mony between the Father and the Son? Yet he
who is equal to the Father by the divine nature

came for our sakes to be flogged in his human
nature. He would have never endured these
stripes if he had not taken the form of accursed
human beings in the work of their redemption.
And unless the first man had transgressed, the
second would never have come to the humiliation
and disgrace of the passion. When Satan moved
the first man from the Lord, then the Lord was
moved against the second Man. And so, Satan
then moved the Lord to the affliction of this sec-
ond Man, when the sin of disobedience brought
down the first man from the height of upright-
ness. For if the devil had not drawn the first
Adam by willful sin into the death of the soul, the
second Adam, being without sin, would have
never come to the voluntary death of the flesh.
MoraLs oN THE Book oF Jos 3.26.°

2:4-5 Skin for Skin!

TesTING BY PERsoNAL INJURY SHORT OF
DEeaTH. JuLiaN oF EcLanum: Since the devil had
seen that at the first attack of temptation the sta-
bility of the holy man had not tumbled down, the
devil came again before God, and by claiming that
the temptation was not serious enough, he asserted
that Job had now to be tested. The test would
focus on Job’s own person, rather than his external
circumstances. In fact, Satan supposed that Job
had suffered the loss of his goods by hiding under a
false appearance, according to the custom of all
other people. Job did so to avoid the danger spite-
ful words against God would pose to his salvation.
Humans typically drive away the greatest losses by
suffering smaller damages. Often, by opposing the
hand, we ward off a vital danger to the head.
ExposiTioN oN THE Book oF JoB 2.4.°

2:6 Only Spare His Life

Jos MusT Be TesTED. EPHREM THE SYRIAN:

“Only spare his soul.” God does not say this as if

'Heb 1:14. *PTS 35:33. °LF 18:147-48*. *CCL 88:8-9.
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he wanted to prevent the devil from snatching
Job’s life away, but he says “spare him.” That is, be
careful not to destroy the natural state of Job’s
mind and reason. So God arranged things in or-
der that the devil, being convinced by the evi-
dence of the facts, might acknowledge that Job,
even though he was pressed by so many afflic-
tions, could never be brought to blasphemy.
COMMENTARY ON JOB 2.6.°

TaE MEANING OF “SparRE His Lirg.” Dipy-
mUs THE BrLinp: The Lord allows even this for
our best, so that Job should be presented as an
expression and image of perseverance—Ilike a
marked pillar—and that he may be for his con-
temporaries and his successors an example of
such virtue. Indeed, this did happen. From the
fighter and athlete himself one can hear the
words, “I know that I shall be vindicated.”* When
the Lord surrendered him, he said, “Only spare
his life.” This phrase can be understood in the fol-
lowing way: often we see madness and confusion
of mind in people. God alone, who knows the
hidden, knows the reasons why these people have
been surrendered [to testing] in such a way.
What the Lord, therefore, wants to say is this:
Do not numb or confuse Job’s mind. You may
have what you demanded. Touch his flesh and
bones. Consider whether “Only spare his life”
might mean, “Do not kill him!” ComMENTARY
on Jos 2.6.

2:7 Job Afflicted with Loathsome Sores

NATURE OF JoB’s Disgask. [sHo'DAD oF MERV:
Job’s disease is elephantiasis. When it strikes
someone, his whole body putrefies, his flesh
melts away, the features of his face decompose,
his nostrils disappear, and a filthy, sour and cor-
rosive pus constantly oozes from his body. [ Job]
inspires horror and disgust not only in his
neighbors but in himself as well. ComMENTARY
on Jos 2.7.°

2:8 Job Sat Among the Ashes

JoB Is A SpecTACLE TO THE WORLD. [SHO DAD
ofF MERrv: God made Job sit “outside the town” in
order to present him as “a spectacle to the
world,” so that afterwards no one might refuse to
believe that it was him who had endured such
tribulations. In the course of time, the visitors of
that place might gain a profit from the experience
of seeing Job. For the same reason our Lord left
Lazarus in the grave for four days, so that his
body might give a bad odor. After smelling his
body, no one could refuse to believe in Lazarus’s

. 10
resurrection. COMMENTARY ON JOB 2.8.

SESO0 2:2-3. %Job 13:18. 7PTA 1:138. *CSCO 229:238-39.
°1 Cor 4:9. '°CSCO 229:239.
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JOB’'S FRIENDS COME
TO CONSOLE HIM
JOB 2:9-13

Overview: After the physical trial of the loss of
wealth and children, Job must now face the psy-
chological opposition of his wife as a new test
(HesycHius). But Job is able to refute her argu-
ment by recognizing the absolute power of God
(Curysostom). Job's three friends symbolically
represent the three classes of the high priests,
priests and prophets (Eprrem). They come to Job
in order to comfort him for his painful loss of
children and wealth and for the present diseases
which afflict him (Dipymus). Job’s behavior in af-
fliction is an eternal warning to transform evil ac-

tions into good and virtuous works (GREGORY).

2:9 Curse God, and Die

A New Test CoNnFrRONTS JoB. HESYCHIUS OF
JerusaLEm: Now, since the betrayer had been
defeated in every battle, had failed in all his
attempts, had been hindered in all his hunts, had
been deprived of all his schemes, and all his traps
had been broken, after destroying Job’s wealth,
after the death of his numerous children, after
ripping Job’s body with his blows, as a last, and in
the betrayer’s opinion, most compelling resource,
he leads his wife against Job. HomILIES ON JoB
4.2.9."

2:10 Job Did Not Sin with His Lips

Gop Possesses THE POWER 1o Do WHaAT-
EVER HE DEsirEs. CHrYsosTom: This text
means that if we actually experienced only mis-
fortunes, we would still need to bear them. God
is Master and Lord. Does he not possess the
power to send us anything? Why did God provide

us with our goods? He did not do so because we

deserved them. God was absolutely free to send
us only afflictions. If he has also granted us
goods, why do we complain? Notice how [ Job]
does not speak anywhere about faults or good
actions but only says that God has the power to
do whatever he wants. Recall your former happi-
ness, and you will have no problem in bearing the
present difficulties. It is sufficient, as our consola-
tion, to know that it is the Lord who sends them
to us. Let us not speak about justice and injustice.
COMMENTARY ON JOB 2.10C.”

2:11 Job’s Friends Came to Console Him

SymBoLic MEANING OF JoB’s FRIENDS AND
Sons. EPHREM THE SYRIAN: In the meantime,
while the friends investigated Job’s case and made
preparations for their journey, there is no doubt
that many days passed. They were all lords and
men of princely rank. Job’s three friends signified
the class of the high priests, the priests and the
prophets, who flourished among the Jews. And
Job's seven sons represented the priests of the
church, the apostles, the prophets, and those peo-
ple endowed with the gift of miracles and healing,
the assistants of the moderators, the presbyters
and the deacons. COMMENTARY ON JoB 2.11.°

A CoMFORT FOR PAsT AND PRESENT AFFLIC-
TIONS. DipYMUS THE BLIND: Job’s friends came
to do both things, since he had suffered both. On
the one hand, Job’s possessions and his children
were taken from him, and on the other hand his
entire body was covered with leprosy. They
arrived “together” at Job’s place. Their simulta-

'PO 42.1:138. *PTS 35:47-48. ’ESOO 2:3.
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neous arrival was either due to their great zeal or
because they who lived in different places had

agreed to meet. They wanted to arrive together to
comfort him. They realized that the evil had not
yet ceased but was active at that time. COMMEN-

TARY ON JoB 2.11.*

2:12-13 They Did Not Recognize Job

Vicies TurRNED INTO VIRTUES. GREGORY THE
GREAT: If the heart feels true sorrow, the vices
cannot speak against it. And when one genuinely
seeks an upright life, it is fruitless to prompt that
person to do evil. But frequently, if we vigorously
brace ourselves against the incitements of evil
habits, we transform even those very evil habits

into virtue. For some people are possessed by
anger. Yet if they bring their anger under reason’s
influence, it is transformed into service rendered
to holy zeal. Some are lifted up by pride. But
when they bow the mind before the fear of God,
pride is transformed into a free and unfettered
authority for the defense of justice. Physical
strength is a snare to some. Yet when we control
our physical strength through the practice of
works of mercy, we purchase pity’s gains and are
freed from the prompting of wickedness. Mor-
ALS ON THE Book oF Jos 3.70.”

*PTA 1:162-64. °LF 18:175-76.

JOB CURSES THE
DAY OF HIS BIRTH
JOB 3:1-12
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OvEervIEW: In these words spoken by Job during
his despair, the Fathers saw many allegorical mean-
ings that could appear as a moral warning to
Christians. First, they instruct us to avoid offend-
ing God, even when despair understandably over-
whelms us (Isno'paD). However, Didymus
suggests that Job is not cursing the day of his birth
but the painful events that happened on that day
(Dipymus). Job’s words also remind us of our con-
dition as fallen creatures before our redemption in
Christ (Hesycuius, Epurem). The darkness in-
voked by Job symbolizes the condemnation of sin
(Orymproporus, JuLian oF EcLanum) and its judg-
ment before God (GrEGORY, PHiLIp). Job’s words
also foreshadow the condemnation of Judas as it
was pronounced by Jesus (CHRYsosTOM).

3:1-2 Job Cursed the Day of His Birth

JoB CursEks THE Day or His BirTH. [sHO DAD
o MErv: Human beings are apt to curse and
grumble against the misfortunes that befall them.
God, in fact, does not expect insensitivity on our
part. But when we are in tribulations and suffer
those afflictions that strike us, God expects that
we not abandon ourselves to blasphemous words
but use those that demonstrate our grief and
express the seriousness of our misery. COMMEN-
TARY ON JOB 3.1

Tue ReaL MEANING OF JoB’s “Day.” Dipymus
THE BLIND: The wise man is no babbler, nor does
he utter through his mouth anything that cannot
happen. Thus he does not curse the day as a period
of time but those things that occurred on that day.
For it is Scripture’s custom to call occurrences a
“day.” This the psalmist teaches us, when he says,
“The Lord delivers them in the day of trouble.”
Thereby he does not refer to “day of trouble” as a
period of time but to the trouble that happened on
that day. Paul’s statement, “because the days are
evil,”” also has the same meaning. One can say that
the day’s events are good for some and bad for oth-
ers. Thus, for the people of Israel who crossed the
Red Sea against their expectations, the day was

good. For the Egyptians, however, the day was
bad, for “they sank like lead in the mighty waters.”*
COMMENTARY ON JOB 3.1.°

3:3 Let the Day Perish in Which I Was Born

A RErFERENCE TO THE SIN oF EvE. HEsycHIUS
or JErusaLEM: “Let the day perish in which I
was born,” not the day in which I was formed
but that “in which I was born.”... God, in fact,
forms me into goodness, but Eve, who trans-
gressed, conceives me into sadness. And David
himself did not ignore that, but after learning it
from the Spirit, he introduces the concept into a
prophetic psalm with these terms: “For, behold,
I was conceived in iniquities, and in sins did my
mother conceive me.”® How? To be sure, Eve
began to conceive and give birth after the fall in
paradise and after the transgression due to the
miserable nourishment of the tree. HomiLies
oN JoB 6.3.3.

3:4-5 Let That Day Be Darkness!

Tae REasoN FOR CHRIST's ADVENT. EPHREM
THE SYRIAN: Learn here the reason which led the
Emmanuel to a new birth in the flesh. Certainly
the sin of the world was the reason for the advent
of Christ. COMMENTARY ON JoB 3.4.°

CONDEMNATION OF SiN. OLYMPIODORUS:
According to Job’s words, he desires that the
moon or the stars might not illuminate his night
but that it may be obscured by thick darkness,
which Job calls the shadow of death. If one care-
fully examines the text’s meaning, Job demands
through his prayers that sin may appear as it
actually is in its great depravity, so that sin may
not simulate virtue. Rather, after sin has been
recognized as dark and deadly, it may be avoided
and rejected. COMMENTARY ON JoB 3.4-5.”

'CSCO 229:240. *Ps 41:1 (40:2 LxX). ’Eph 5:16. “Ex 15:10.
*PTA 1:168.  °Ps51:5 (50:7 LxX). “PO 42.1:170. *ESOO 2:3.
°PTS 24:39.
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3:6-7 Let That Night Be Barren

Apam’s DecerrruL JusTiryinGg oF Sin Com-
PpoUNDS His ERROR. GREGORY THE GREAT:
The year of our illumination will be accomplished
at the appearing of the eternal Judge of the holy
church when the life of its pilgrimage is com-
pleted. [The church] then receives the recom-
pense of its labors when, having finished this
season of warfare, [it] returns to its native coun-
try. Hence, the prophet says, “You shall bless the
crown of the year with your goodness.”"” For the
“crown of the year” is, as it were, “blessed” as the
reward of virtues is bestowed when the season of
toil comes to an end. But the days of this year are
the several virtues, and its months the many deeds
of those virtues. Moreover, note that when the
mind is erected in confidence, it has a good hope
that when the Judge comes it will receive the
reward of the mind’s virtues. All the evil things
[the church] has done are also remembered. It
greatly fears lest the strict Judge, who comes to
reward virtues, should also examine and weigh
exactly those things that have been unlawfully
committed. Thus, when “the year” is completed,
the “night” is also reckoned. ... There are some
people that not only have no remorse for what
they do but unceasingly uphold and applaud their
actions. Truly, a sin that is upheld is doubled. One
writer correctly condemns this attitude by saying,
“My son, have you sinned? Don't add on to what
you have done.”"" For a person “adds sin to sin”
who, over and above what he has done, justifies
his error. He does not “leave the night alone” who
also adds vindication’s support to the darkness of
his fault. Thus, the first man Adam, when ques-
tioned concerning the night of his error, would
not allow his “night” to remain alone. God’s ques-
tioning called Adam to repentance, but Adam
responded by justifying himself, saying, “The
woman whom you gave to be with me, she gave
me fruit from the tree, and I did eat.”** Adam
covertly blames his Maker for the fault of Adam’s
transgression. It was as if Adam said, “You pro-
vided me with an occasion for sin, because you

gave me the woman.” Therefore, the branch of this
sin remains manifest in the human race up to the
present time. We continue to justify our mis-
deeds. MorALS oN THE Book oF JoB 4.37-39."

3:8 Cursing the Day

SeirrtuaLl INIQurTY CoMmEs TO EARTH.
JuLian or EcLanum: May this night or day of
detestation become what the horrible and cruel
dragon that is led from the sea to the earth
deserves. Indeed the Hebrew and Syrian tradi-
tion interpret Leviathan to be the one about
which David says, “There is that dragon that you
have made to delude him.”** Even though the
dragon seems to represent, above all, a figure of
spiritual iniquity, it nonetheless, after getting out
and being cast onto earth, is said to possess the
ability to cause many massacres of people and
animals. Thus, with good reason, the curses of all
must be gathered against it. ExposiTioN oN THE
Book oF Jos 3.8."

3:9 The Stars Darkened

A WARNING AGAINST SINNERS. PHILIP THE
PriesT: “Let the stars of its dawn be dark,” that
is, may the obscurity of blindness darken sinners
who pretend to shine in the night with the riches
and the honors of the world. May they not per-
ceive, because of their fault, the gospel’s light.
“Let it hope for light but have none.” This is the
night of prevarication and death where the devil
has his kingdom. He cannot know the light of
Christ the Redeemer. Neither can those born on
that night if, after being regenerated through bap-
tism, they do not destroy it. COMMENTARY ON
THE Book oF Jos 3.'°

3:10-12 Why Did I Not Die at Birth?

A FORESHADOWING OF JEsus’ Worps. CHRy-

19Ps 65:11 (64:12 LXX). “Sir 21:1. “Gen 3:12. “LF 18:207-9*.
Ps 104:26 (103:26 LxX). CCL 88:11. 'PL 26:625.
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sosTom: Do not be amazed when I tell you that
Job did not speak these words. I mistake him for
another. These are words that I lend to Job and are
contrary to his benevolence and profound good-
ness. In fact, Job had no desire to say anything of
the sort. He suffered righteously what he was suf-
fering, so that he reasonably and wisely said that
“he was not born.” This is exactly what Christ

himself said about Judas: “It would have been bet-
ter for that man if he had not been born.”"” And
Job says much the same thing: “Why was I born? It
would have been better if [ had not been born.”
COMMENTARY ON JOB 3.11A-16B.""

Mt 26:24.  “PTS 35:52.

JOB INVOKES THE REST OF DEATH
JOB 3:13-26

OvEerviEw: The Fathers see a source of moral in-

struction in the second half of Job’s speech as
well. Death is a departure from an impure world
and a deliverance from pain (HesycHius, GREG-
ory). Humility is an essential virtue of the righ-

teous (CHrysosTom). Death is as useful as life

"The reading “but its way is hidden” is attested only in a small part of
the manuscript tradition of the LXX. *The majority of the LXX mss
read, “God has closed it upon him.”
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and must not be regarded as a calamity but as a
gain (CHrysosTOM, IsHO'DAD). An affliction that
goes beyond the limits of human nature autho-
rizes anyone to express grief ( JULIAN OF
Ecranum), but Job’s words also reveal his willing-
ness to fight in the struggle of the righteous
against the opposing powers of evil (Dipymus).

3:13 Then I Would Be at Rest

TuEe ResT oF THE RicHTEOUS. HESYcHIUS OF
JerusaLem: To enjoy the beauty of God’s creation
is desirable. It is a good thing to become a human
being and to receive the image of God. It is not
good to linger in an impure life. Many people are
fascinated by an impure life, but not the right-
eous. Therefore, the departure from this world is
no reason for sadness, for death is rest and deliv-
erance from pain. Death is sleep. To depart from
one’s body is rest. HomILIES ON JoB 6.3.13-16.°

3:14-16 Like a Stillborn Child

A CaLL To HumirrTy. CHRYSOsTOM: It seems
to me that Job attempts to humble these noble
characters and to persuade them not to attach a
great importance to human affairs, because he
has not introduced the kings into this passage
without purpose or at random. Job speaks of
“those who gloried in their swords.” Notice
again how amid his afflictions Job possesses
words full of wisdom. Their wealth, in fact, has
granted the kings no protection; their power has
been of no use; death has come at the end for
everyone. “Or like a stillborn child that never
sees the light,” he says. Notice how, in order that
he may not appear to be arrogant, he even com-
pares himself with a stillborn child, so abso-
lutely wretched and pitiful is he. ComMENTARY
oN JoB 3.20-23."

3:17-19 The Weary Rest

FreepoM FrROM SIN THROUGH THE LOVE OF
Gop. GREGORY THE GREAT: Those who are

endued with might in the love of their Maker
are those who are strengthened in the love of
God as the object of their desire. Yet they
become in the same degree powerless in their
own strength. The more strongly they long for
the things of eternity, the more they are disen-
chanted with earthly objects. The failure of their
self-assertive strength is wholesome. Hence the
psalmist, wearied by the strength of his love,
said, “My soul has fainted in your salvation.”
For his soul did faint while making way in God’s
salvation, in that he panted with desire for the
light of eternity, broken of all confidence in the
flesh. Hence he says again, “My soul longs, yes,
even faints for the courts of the Lord.”® Now
when he said “longs,” he added correctly, “and
faints,” since that longing for the divine Being is
small indeed if not similarly followed by a faint-
ing in one’s self. For it is fitting that one who is
inflamed to seek the courts of eternity should be
weakened in his love of his temporal state. He
should become cold to the pursuits of this world
in proportion as he rises with a soul more
inflamed to the love of God....Who else is to
be understood by the title of the “taskmaster”
other than that insatiate prompter who for once
bestowed the coin of deceit upon humanity and
from that time has not ceased daily to claim the
debt of death? Who lent the man in paradise the
money of sin, and by the multiplying of wicked-
ness is daily exacting it with usury? Concerning
this taskmaster, the truth is spoken in the Gos-
pel, “And the Judge deliver you to the officer.”
Therefore, when we hear the voice of this
accuser, we are struck with this temptation. But
the temptation does not have effect if we resist
the one who accuses us. ... And it is well added
that “the slave is free from his master.” For it is
written, “Everyone that sins is the slave of sin.”®
For whoever yields himself up to evil desire
bends the neck of his mind that previously was

free to the dominion of wickedness. When we

PO 42.1:186. *PTS 35:54, *Ps 119:81 (118:81 LXX). °Ps 84:2
(83:31LxX). 7Lk 12:58. %Jn 8:34.
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struggle against the evil by which we had been
taken captive, when we forcibly resist the bad
habit, when we tread under all such desires, we
withstand this taskmaster. When we strike our
sin with penitence and cleanse the pollution
with our tears, we uphold the right of our
inborn liberty against this slavery. MoraLs oN
THE Book oF JoB 4.67-71.°

3:20-23 Life Given to Those Bitter in Soul

DearHn Is As Userur As Lirg, CHRYsOSTOM:
“Why is light given,” Job asks, “to those whose
soul dwells in bitterness, and life to those souls
who are in pain?” Again this is not the lan-
guage—God forbid!—of someone who makes
rebukes, but of someone who searches and suf-
fers. In fact, when words are spoken with a dif-
ferent spirit, they must not be interpreted in the
same manner. Therefore, when a philosopher
asserts, “Why does a senseless person have
riches at his disposal?”'® he only shows that he is
unworthy of riches. From this we learn that not
only life but also death is useful, when it is more
desired than evil. In this way Job speaks of
“those who long for death,” but, he says, “it does
not come.” That is why the Preacher in Ecclesi-
astes says, “For everything there is a season”™
and, in another passage, “O death, how your
memory is sweet.”'” When you hear Job’s wife

13 you

suggesting to him, “Curse God, and die,”
should not suppose that he did not answer
because of his love of life but because of his
piety. Indeed he who considered death to be very
desirable and saw it as a real goodness when he
was allowed to obtain it did not dare speak
against God. “Death is rest for man.” This is
what Job declares. Now if death brings rest, why
don’t the majority of people rush to it? Because
God has made life desirable in order to prevent
us from running to death. “Its way is hidden.” In
my opinion Job is speaking about death, but by
pretending that his words are about the way of
humankind. This indicates that Job’s words con-
cerning death are what has been said before,

especially in the expression, “they dig for it
more than for hidden treasures,” things that are
evidently hidden. Our future is unknown, Job
says. We do not uncover it. Please do not speak
to me about those who hang themselves,
because Job speaks about what conforms to
nature and the commandments of God. “God
has surrounded it,” he says, “with a wall.” As the
gospel states, “The day of the Lord comes as a
thief in the night.”"* To avoid the response,
“Why do you not choose death?” Job answers,
“The Lord has surrounded it with a wall.” Its
doors are closed. COMMENTARY ON JOB 3.20-23."

THE PROTECTION OF DEATH. [SHO'DAD OF
MEerv: A person’s actions are veiled and hid-
den by his death. God covers his way. The word
covers means that God spares some afflictions
through death, because the action of covering
on God’s part is an aid. COMMENTARY ON JOB

16
3.22.

3:24-26 I Am Not at Ease

JoB Is Forcep 1o REveEaL His SUFFERINGS.
Jurian or Ecranum: I did not ignorantly run
into the things that I suffer. In fact, when I saw
in others poverty’s afflictions and the different
diseases of the body, my communion with
nature and my body warned me to fear lest any-
thing of the same kind should happen to me.
Therefore, I am also forced to fear an increase in
the misfortunes I bear. This anticipation makes
death look better than life. Job then adds, “Was
I not quiet?” The Greek reads, “I was not quiet.”
That is to say, I did not continue in the fruition
and prosperity of my goods. He says he feared
he might encounter against his intention the evil
necessity to reveal part of his vexations with
wailing accents. Therefore Job says, “Was I not

SLF 18:232-38. Prov 17:16 LXX. "Eccles 3:1. Sir 41:1-2 (All LxX
mss read “bitter” instead of “sweet,” and this reading is attested only in
Chrysostom). Job 2:9. "1 Thess 5:2. PTS 35:55-57. "*CSCO
229:240.
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quiet?” This means that while the harshness of
my pain struck me, I wanted to hide in silence
what I suffered, but such an abundance of raging
misfortunes befell me that I am forced to reveal
my tribulations with a feeble voice. ExposiTion

oN THE Book oF JoB 3.25-26.7

Jos Is Reapy 1o FigHT THE EviL POowERS.
Dipymus THE BLinp: From this, Job’s prepara-
tion against the adversary emerges. Even Paul,
who possessed the hope and grace of the Spirit,
was vigilant and fought the adversary, since he
knew that for the holy the struggle “was not
against enemies of blood and flesh but against
the rulers, against the authorities, against the
cosmic powers of this present darkness,

against the spiritual forces of evil.”*® Our strug-
gle is also against the archvillain himself, the
devil, who prowls around “like a roaring

lion ... looking for someone to devour.””? Even
though Job was vigilant, the devil did not refrain

from asking for permission to test him and to
impose on him the burden he proceeds to place
on him. Job’s difficult experience seems like
God'’s wrath, yet he knows that his sufferings
are not the result of his sinfulness. For Job
states, “I know that I shall be vindicated.”*
Even in other passages Scripture describes hard-
ship as “wrath.” It is said, “You sent out your
fury; it consumed them like stubble.””" When we
hear about God’s wrath, we do not consider it a
condition of the soul similar to human emo-
tions. Such an emotion cannot be sent, since it
lives in the soul. The wrath of God, however, is
sent, for “you sent out your fury,” that is, hard-
ship. Hardship is imposed. Job calls that which
has affected him as “wrath.” COMMENTARY ON
JoB 3.26.7

CCL 88:12. “Eph 6:12. 1 Pet 5:8. *’Job 13:18. *'Ex 15:7.
2PTA 1:256-58.
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ELIPHAZ EXHORTS
JOB TO BE PATIENT
JOB 4:1-11

Overview: In this initial speech of Eliphaz the
Fathers recognize an ambiguous and reproachful
attitude on the part of Job’s friends and underline
how their words have in themselves a part of
truth that can be used as a starting point for
moral issues and discussions. This kind of ap-
proach is constant in all Christian commentaries
on Job, whether of the Greek, Latin or Syriac fa-
thers. On the one hand, it is clearly asserted that
Eliphaz blames and condemns Job as a sinner
who is suffering because of his guilt (CHrysos-
ToM, Dipymus, JuLiaN oF EcLaNuM, GREGORY).
On the other, it is emphasized how his words can
be interpreted as a sincere invitation to patience
(EpHREM), a warning against the arrogant
(Isto'paD) and an acknowledgment of the natural
power with which the righteous is endowed
(CrrysosTOM).

4:1-2 Eliphaz Ventures to Speak

JoB’s Worbps ArRe NoT SiNFuL, CHRYSOSTOM:
What does Eliphaz say? “Have you often spoken
in your suffering?” By “suffering” the Scripture
may signify “sin,” as it states, “Under his tongue
is mischief.”! Eliphaz did not say, Have you com-
mitted any evil action? Eliphaz asks, “Have you
spoken?” Indeed the fame of Job’s life shone
everywhere, and many still testified to Job’s vir-
tue. It is useless, Eliphaz says to Job, to say that
your deeds are just and good, for the very reason
that the fault is sometimes found in the words we
speak. “And who can tolerate the violence of your
words?” Consider now the expression “Have you
often spoken?” The hesitation and uncertainty do
not come from his moderation but from the fact
that Eliphaz cannot convince Job about an evi-

dent fault on his part, “the violence of your
words.” What did Job say? He wished to die and
to be delivered from his present life. Did Job actu-
ally say, “Is it in spite of my justice and virtues
that I suffer such misfortunes”? No. He said, “I
wanted to disappear with the impious, with my
servants, with the stillborn. I wanted to have the
same fate as the impious.” He did not say, “I, who
have such qualities and such importance.” Com-
MENTARY ON JOB 4.2.°

4:3-5 Exhortation to Patience

AN INvITATION TO PATIENCE. EPHREM THE
Syrian: “See, you have reproached many.” Eli-
phaz shows Job that he has corrected many with
his action and has brought them back to a fitting
moderation with his advice and warnings. “And
you have strengthened the weak hands,” that is,
since you exhorted others to endure with a strong
soul the calamities that befell them, now it is fair
that you exercise patience in your own afflictions.
COMMENTARY ON JOB 4.3.°

Worps orF CONSOLATION OR IRONIC
RemaRrKks? Jurian or EcLanum: “You have
instructed many.” The present facts battle with
the former opinion. In fact, you supported others
after they fell into despair and offered the aid of
your hands to those lying down so that they
might rise up. Why do you now not follow the
stable footsteps of your constancy? Why are you
unable to escape from your ruin? The things that

you have often taught others should be sufficient

'Ps 10:7 (9:28 LXX). *PTS 35:59. *ESOO 2:3.
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for your consolation. These words are spoken
either as a consolation through the search for a
more virtuous life or as an ironical remark, not
because Job had actually helped others but
because he had simply believed he was doing so.

ExposiTioN oN THE Book oF Jos 4.3}

4:6 Confidence Comes from Fear of God

EripruAZ BELIEVES JoB Is GuiLty. CHRYSOS-
ToM: “Is not your fear based on folly, as is your
hope, and your mischievous ways?"s That is to
say, was there not a foolish intention behind your
actions? Eliphaz means, “Either you have not
done these things, or your life is full of evil. Or
you do not fear God with a righteous intention
and all that you say is mere words. Your hope is
based on folly.” Eliphaz states that Job’s hope was
filled with foolishness. Why? Is it necessary to
say that? Is it not possible that after often helping
his neighbor, he has now fallen into misfortune?
“No,” says Eliphaz. COMMENTARY ON JOB 4.6.°

ErLipaAzZ’s OpriNION. DiDYMUS THE BLIND:
While Scripture’s spirit witnesses on behalf of
Job that he has not committed any folly against
God, Eliphaz incorrectly understands the rea-
son behind what has been imposed upon Job.
Eliphaz believes that Job suffers because of tres-
passes, and he thinks the words Job has spoken
were motivated by his unacceptable behavior.
“Is not your fear founded in folly,” since you
think you are righteous, “your hope also, and
the mischief of your way?” Folly, Eliphaz says, is
also the hope that you will be considered right-
eous. For such punishments are not imposed
upon a righteous person. Eliphaz calls Job’s way
the “way of wickedness.” He continuously
thinks that the holy man suffers due to sins.
This is also why Eliphaz ascribes folly to him.
COMMENTARY ON JOB 4.6.”

4:7 Were the Upright Cut Off?

T RicHTEOUS MEET ALL THE ADVERSI-

TIES OF PRESENT L1FE. GREGORY THE GREAT:
Whether it be heretics, of whom we have said
that the friends of blessed Job bore an image, or
whether any of the evil ones, they are as much to
blame in their admonitions as they are immoder-
ate in their condemnation. For Eliphaz says,
“Who ever perished being innocent? Or where
were the righteous cut off?” Since it often hap-
pens that in this life both “the innocent perish”
and the “righteous are” utterly “cut off,” yet in
perishing they are kept for glory eternal. For if
innocent people never perished, the prophet
would not say, “The righteous perishes, and no
man lays it to heart.”® If God in his providential
dealings did not carry off the righteous, Wisdom
would never have said of the righteous person,
“Yes, he was taken away quickly, to prevent wick-
edness from altering his understanding.” If no
visitation ever struck the righteous, Peter would
never foretell it, saying, “For the time has come
that judgment must begin in the house of God.”*
They, then, are genuinely righteous who produce
the love of the heavenly country to meet all the
ills of the present life. For all who fear enduring
ills in this life are clearly not righteous people.
They have forgotten they suffer for the sake of
eternal blessings. But Eliphaz does not take into
account either that the righteous are cut off or
that the innocent perish here. For people often
serve God not in the hope of heavenly glory but
for an earthly recompense. They make a fiction in
their own head of that which they are seeking.
Thinking themselves to be instructors in preach-
ing earthly immunity, they show by all their pains
what is the thing they love. MorALS ON THE
Book oF Jos 5.34."

4:8-9 Consumed by God’s Anger

Tuae HARVEST OF GRIEF Is THE REWARD OF
CONDEMNATION, GREGORY THE GREAT: To “sow
grief” is to utter deceits, but to “reap grief”is to

4CCL 88:13. °LxX. *PTS35:61. "PTA 1:274-76. ®Is 57:1. *Wis
4:11. "1 Pet 4:17. “'LF 18:267-68".
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prevail by speaking this way. Or, surely, they “sow
grief” who do evil actions. They “reap grief”
when they are punished for this wickedness. For
the harvest of grief is the recompense of condem-
nation. The text immediately introduced the idea
that they that “sow and reap grief,” will “perish
by the blast of God.” They are “consumed by the
breath of his nostrils.” Yet in this passage the
“reaping of grief” is not yet punishment but the
still further perfecting of wickedness. For in the
“breath of his nostrils,” the punishment of that
“reaping” is made to follow. Here, then, they “sow
and reap grief,” in that all that they do is wicked.
They thrive in that very wickedness, as is said of
the wicked person by the psalmist, “His ways are
always grievous; your judgments are far above his
vision. As for all his enemies, he puffs at them.”"?
It is quickly added concerning him, “under his
tongue is labor and grief.””’ Hence, he “sows
grief” when he does wicked things. He “reaps
grief” when from the same wickedness he grows
to temporal greatness. How then is it that they
who “perish by the blast of God” are for the most
part permitted to abide long here below, and in
greater prosperity than the righteous? Thus it is
said of them again by the psalmist, “They are not
in trouble as other men, neither are they plagued
like other folk.”** Therefore, Jeremiah asks, “Why
does the way of the wicked prosper?"15 Because it
is written, “For the Lord is a longsuffering
rewarder,”' he often puts up with for a long time
those whom he condemns for all eternity. Yet
sometimes God strikes quickly, in that he hastens
to the aid of the fearful innocent. Thus, almighty
God sometimes permits the wicked to have their
way for a long time, so that the way of the right-
eous may be more purely cleansed. Yet sometimes

he slays the unrighteous with speedy destruction,
and by their ruin he strengthens the hearts of the
innocent. MORALS ON THE Book oF JoB 5.35."7

4:10-11 The Lion Dies for Lack of Prey

TaeE ARROGANT HAVE PERISHED. IsHO'DAD OF
MErv: The author signifies by “the lion” those
powerful men who inspire people with fear, as
lions do. By “lioness” he means their wives, who
were evil and inspired fear simply by speaking. In
the same manner, their children were arrogant
and quite cruel. All these have perished. They
were extinguished instantly. COMMENTARY ON
Jos 4.10."%

TaE NaTuraL PowER oF THE R1GHTEOUS.
CurysostoM: The writer mentions natural
things, that is, nothing that is new or unusual.
Certain laws regulate everything, and nothing
has changed. Indeed, if what concerns wild beasts
remains the same, even more so what concerns
us remains unchanged. If it is not possible to
restrain “the strength of the lion,” then the right-
eous also cannot be prevented from talking
frankly. In fact, as the wild beast naturally pos-
sesses strength, so also the righteous person pos-
sesses a natural power and force. Actually it is
more likely for a lion to become weak than for a
righteous person to allow others to manipulate
him. COMMENTARY ON JoB 4.10."

2Ps 10:5 (9:26 LXX). “Ps 10:7 (9:28 LXX). “Ps 73:5 (72:5 LXX).
Pler 12:1. "2 Thess 1:5. '7LF 18:268-69%. '*CSCO 229:241.
PTS 35:63.
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ELIPHAZ RELATES HIS VISION AND
THE WORDS THAT HE HEARD
JOB 4:12-21

OVERVIEW: Job is blameless, and there is no
ground for any accusation against him (CHRrysos-
tom). The words of Eliphaz, even though they re-
proach Job, can be interpreted allegorically and
provide us with moral instruction (GREGORY).
They also show us the limited and imperfect per-
ception of God that human beings can attain
(Isto'DAD) and our weakness and powerlessness
before God (Hesychius, Dipymus), who can see
every sin (OLYMPIODORUS).

4:12 A Word Came to Eliphaz

No Basis For BLaMING JoB. CHRYsosTOM: In
the present case Eliphaz wants to suggest, in my
opinion, that Job has often spoken such words
either, perhaps, to drive others to jealousy or with
a different intention. You that ask such questions,

see whom you resemble. Indeed, if Eliphaz has
spoken so in these circumstances without obtain-
ing forgiveness, it will be the same for us. Our situ-
ation will be even worse, because we have views
similar to those of Eliphaz. And we have the
advantage of the proofs the facts provide. We have
been allowed to see the real reasons for the misfor-
tunes that happened to Job. Yet we are just like
those who believe they found a reason to blame
him and to attack him without waiting for the evi-
dence of the facts. COMMENTARY ON JoB 4.12."

4:13-15 Dread Came upon Eliphaz

Ficurative ExpRESS1IONS OF SLEEP. GREGORY
THE GREAT: Whoever is inclined to do worldly

'PTS 35:64.
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things is, as it were, awake, but he who seeks
inward rest eschews the riot of this world and is,
as it were, asleep. Yet first we must know that
when sleep is described figuratively in holy Scrip-
ture, it is understood in three senses. Sometimes
we have used “sleep” to express the death of the
body; sometimes “sleep” represents the groggi-
ness of neglect; and sometimes “sleep” signifies
tranquility of life. Earthly desires have been
tramped underfoot. ... What is denoted by the
word bones but strong deeds? The prophet refers
to the same thing when he writes, “He keeps all
their bones.”” In addition, it often happens that
the things that people do are often reckoned to be
of some account, largely because they do not
realize how keen is God’s inward discernment.
However, when transported on the wings of con-
templation, they behold things above. Somehow,
they melt away from the security they felt in their
presumption and quake all the more in the sight
of God, a response proportionate to their aware-
ness that whatever is excellent in them will not
stand up to the searching eye of him whom they
behold. ... To “stand,” then, is the attribute of
the Creator alone, through whom all things pass
away, though he himself never passes away, and in
whom some things are held fast so that they might
not pass away. Hence, our Redeemer, because the
fixed state of his divine nature cannot be compre-
hended by the human mind, showed this to us as it
were in passing, by coming to us, by being created,
born, dead, buried, by rising again and returning to
the heavenly realms. Christ foreshadowed this well
in the gospel by enlightening the blind man, to
whom Jesus promised hearing as he passed by, but
he stood still as he healed his eyes.” For in the
economy of his human nature he passed by, but in
the power of his divine nature he stood still, dem-
onstrating that he is present everywhere. MoraLs
oN THE Boox oF JoB 5.54-63."

4:16 Hearing a Voice

OuRr PercepTION OF DI1VINE NATURE.
Isno'pap o Merv: Eliphaz employs “murmur”

and “voice” as words to express his ideas about
God. As ... the murmur and the voice strike our
ears, they have no form or aspect. We only receive
their sensation. Just as it is not possible to see a
“murmur” or “voice,” so we must realize the same
is true of our thoughts about the divine nature.
We receive our perception and knowledge of the
divine nature as God gives us these thoughts, but
this is not something that we can perceive
through forms. COMMENTARY ON JOB 4.16.°

4:17 Mortals Righteous Before God?

No Sin Is HippeN rroM Gob. OLympI-
oporus: And do not think, Eliphaz says, that I
am speaking these words to you reproachfully.
No person, in fact, is totally blameless, and if he
can hide his sins from people, he does not hide
them from God’s all-seeing eye that knows every-
thing accurately. This indicates what is contrary
to the Lord.* COMMENTARY ON JoB 4.17.”

4:18-19 God Charges Angels and Humans
with Error

Ir ANGEeLs Farr, Do Nor Humans MoOREso?
HesycHius oF JerusaLem: In truth, to be fault-
less is not easy for human beings. Faultlessness is
beyond human possibilities. The order of the
angels is itself subject to such weakness. This is
what Eliphaz says, “Even in his servants God
puts no trust.” It is evident that God “puts no
trust” in the righteous—Ilike you, who have
trusted yourself—because he knows the weak-
ness of their nature and how easily their flesh
falls. The fallen angels give God a reason not to
trust in them, those whom “he charges with
error.” He has driven them away from the former
honor of their rank and has reduced them to a
lower position because they had evil thoughts
against God. But if it is so for them, who even

though they have a weak nature live nonetheless

?Ps 34:20 (33:21 LXX). °Jn9. *LF 18:282-90*. *CSCO 229:24.
®That is, to try to hide sins from him. PTS 24:57.
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in the heights among the virtuous powers, and if
it is so for angels who in their own nature were
above us, what will we say about our own human
condition, one even more subject to sin? Homi-

LIES ON JOB 7.4.18-21.°

4:20-21 They Perish Forever

HumanN Powers ARe IMpoTENT. DiDYMUS
THE Brinp: Eliphaz, still clinging to the same

principle .. . that Job’s critical circumstances were

due to Job’s own sins, adds these words, “Since
they could not help themselves through virtue by
repenting of their evils, these afflictions befell
them.” And Eliphaz suggests that he fully compre-
hends this situation. They perished since they
could not drive away the most fearful accidents
because of their weakness, demonstrating human
power’s worthlessness. COMMENTARY ON JOB
4.20-21.°

8PO 42.1:212. °PTA 1:306-8.

THE FOOL INCURS DISASTER
JOB 5:1-7

Overview: The Fathers, in their writings on this
section of the text, mostly emphasize the validity
of Eliphaz’s words. He shows the greatness of
God and the lowliness of human beings. He de-
clares that the wrath of God will inevitably pun-
ish the sinner, when the right time comes
(Curysostom). He foreshadows the infidelity
and disbelief of the Jews (GreGory) and demon-
strates that human beings are always responsible

for their sins and are punished because of them
(EpnreMm, IsHo'DAD). However, Didymus sug-
gests that Eliphaz’s principles reveal his narrow-
mindedness and human limitations (Dipymus).

5:1 Will Anyone Answer You?

Tae ExceLLENCE OF Gop. CHRYSOSTOM:
Through these words Eliphaz shows the excel-
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lence of God. Since it was natural for Job to
examine his own situation on the ground of his
personal reflections, observe what Eliphaz says:
“Do not speak so.” God is great. He does many
things that we don’t understand. Our lowliness is
profound. ... Whatever God might do, he does

well. COMMENTARY ON JOB 5.14."

5:2 Vexation Kills the Fool

Tue WraTtH oF Gop. CHrYsosToMm: But the
wise person examines all with care, whereas the
fool sees nothing. This certainly means that it is
God who “causes the foolish to be destroyed by
his wrath, while ardor makes him who has gone
astray, perish.” This refers to the ardor of God.
“His wrath causes the foolish to disappear”
means, in my opinion, that God’s wrath causes
the sinners to disappear. “Wrath destroys the
foolish one,” Eliphaz says, and therefore it does
not destroy the sensible. Wrath, in fact, has no
place among the sensible. CoMMENTARY ON JoB
5.2.°

5:3 Fools Take Root

SiNNERS ARE Not DESTROYED IMMEDIATELY.
CurysosTom: Notice how Eliphaz anticipates
possible objections. “Do not say to me, ‘Often
they also had children.’ Yes, but never for a long
time.” Since it made good sense to ask, “If Job was
a sinner, how had he come to possess such great
wealth?” Eliphaz responds, “I have seen fools tak-
ing root.” You see that by fool he means the sin-
ner. It is typical of the divine economy not to
destroy sinners immediately. Rather, God grants
them a delay so that they may repent, or so that
others not be forced to act in a righteous manner.
COMMENTARY ON JOB 5.3.”

5:4-5 The Hungry Eat Their Harvest

THE TRUE GATE. GREGORY THE GREAT: All
who are given birth through the preaching of
unbelief are “the children” of this foolish man.

These “are far from safety,” for though they enjoy
the temporal life without trouble, they are struck
more severely with eternal vengeance. As the
Lord says concerning these same sons of such a
person, “Woe to you, scribes and Pharisees, hyp-
ocrites, for you travel over land and sea to make
one proselyte, and when he becomes one, you
make him twice as much a child of hell as you
are.”* The text continues, “And they are crushed,
neither shall there be any to deliver them.” Who
else is to be understood by the name of “gate” but
the Mediator between God and man, who says, “I
am the gate; whoever enters through me will be
saved.”” The sons, then, of this foolish man do
not advance through the gate. MorALS ON THE
Book oF Jos 6.4.°

5:6-7 Human Beings Born to Trouble

SymBoLisSM OF THE EARTH AND THE BIrp.
Isto'paD oF MERvV: The author signifies all the
silent and inanimate beings, and all those who are
mute and without speech, through the two fig-
ures of the earth and the bird.” His point is that
neither the earth nor a bird can commit any act of
iniquity. Because they cannot sin they are beyond
afflictions and punishment. But the human
being, since he is endowed with reason and sins
by using his freedom, is born and grows up
among pains and tribulation to match his nature.

COMMENTARY ON JOB 5.6-7.°

Sin CAusEes AFFLICTION. EPHREM THE SyRr-
1aN: “And the young birds will raise their feathers
over him.”® This text indicates that sin is the
cause of the calamities humans suffer. In a differ-
ent sense we may understand the text to speak of
angels as “sons of the winged ones,” sent by God
either for our correction and punishment when
we transgress or for our protection and salvation
after we have repented. COMMENTARY ON JoB
5.7,10

'PTS 35:68. *PTS 35:68-69. *PTS 35:69. *Mt23:15. °Jn 10:9.
°LF 18:314*. "See LxX. *CSCO 229:242. °Peshitta. '"ESOO 2:4.
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Human Beings HARVEsST THE FrUITS OF
Tuaeir Sins. Dipymus THE BLinp: The text
demonstrates that the curses with which Eliphaz
cursed the evildoers . .. were said for a reason.
“Afflictions are fitting for human beings but not
for animals.” The words may be meant as a com-
fort. As many people used to say, “What you have
suffered is not beyond human nature. For our life
consists of hardship. Even our birth occurs with
hardship and suffering, since those who give birth
must endure a thousand things. In addition, the
life of a new born is cumbersome. One can aptly
compare this text to the story in the Bible of the
man born blind.”"" For it was regarding him that

esus’ disciples asked, “ o sinned, this man or
discipl ked, “Wh d, th

his parents, that he was born blind?"'*

Young
vultures fly upwards” means “Punishment does
not tame animals.” The young vultures, he says,
fly upward, meaning, “They are untroubled—
they do not live in wickedness after all.” His
meaning is this: Lifeless things and animals—Dby
the vulture’s young he seems to refer to ani-
mals—do not experience vengeance themselves,
whereas human beings harvest the fruits of their

. 1
sins. COMMENTARY ON JoOB 5.6-7. 3

Yn9. Pn9:2 PPTA 2:26-28.

IN DISTRESS WE MUST SEEK GOD
JOB 5:8-16

OvEerviEwW: Again the Fathers show in their com-
mentary of these verses an oscillation between a
positive interpretation of Eliphaz’s words and an
accusation against his hostile and reproachful at-
titude toward Job, which shows a certain narrow-
mindedness. So on the one hand Eliphaz’s words
are seen as a reproach or veiled slander against
Job (HesycH1us) or as a proof of his limited hu-

man perspective (Dipymus); on the other, as a

demonstration of God’s generosity and protect-
ing benevolence toward humankind (Crrysos-
ToM, GREGORY, JULIAN OF EcLANUM).

5:8 I Would Seek God

A Suarp REBUKE. HESYCHIUS OF JERUSALEM:
Eliphaz says, “You did not devote yourself to
prayer. As for me, I would commit my cause to
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God. You have reassured yourself and ceased
from invoking ‘the Lord of all things.’ This is why
the present afflictions befell you.” After speaking,
Eliphaz glorified God and aroused Job’s anger.

HowmiLigs on Jos 8.5.8."

5:9-10 God Does Great Things

EvripaAZ’s LimiTep HuMAN PERSPECTIVE.
Dipymus THE BrLinp: Eliphaz acknowledges
that God is the ruler and creator of all things. It
is likely that he has these convictions. He is a
man who possesses wisdom in human things.
Eliphaz also has an understanding of the invisi-
ble and visible, since he speaks of the inexplor-
able, the great, the honorable, and of water and
rain. If he distinguishes that water from rain, he
must have in mind water from wells, from
creeks and from cracks in stone. One can find
very wise thoughts of this kind in many places
in Scripture, not least of all in Paul, who writes,
“In him all things in heaven and on earth were
created, things visible and invisible.”> One has to
imagine that Eliphaz became afraid in a human
way because of the things that had happened to
holy Job. He therefore admired the works of
providence. Regarding the “things without
number,” one has to think that Eliphaz speaks
from a human perspective. For God knows
everything. That is no miracle. Doesn’t
Solomon say, “For it is he who gave me unerring
knowledge of what exists, to know the structure
of the world and the activity of the elements; the
beginning and end and middle of times; the
alternations of the solstices” and so on? For even
what can’t be counted due to its character is not
uncountable for God, of whom it is said, “He
determines the number of the stars,” and “even
the hairs of your head are all counted.”® That
knowledge is also given to those who are worthy
of this benefit, as it is said about Solomon.
COMMENTARY ON JOB 5.9-10.°

Gop’s GENEROSITY. JULIAN OF EcLanum: “He
does great and unsearchable things.” Eliphaz enu-

merates the riches of divine providence that God
properly bestows on each and every human being
in common through each generation. “He gives
rain on the earth.” From the greatness of his
power and the effusion of his liberality God gath-
ers what is safe for humans. The defendant must
place his hope of salvation not in his own merits
but in the Lord’s clemency. ExposiTION ON THE
Book oF JoB 5.9-10.°

5:11 God Lifts Up the Lowly

THOSE PERSECUTED ON EARTH WiILL BE SAFE
wiTH Gop. GREGORY THE GREAT: “Those
below are set on high,” in that they, who are now
despised for the love of God, shall return as
judges along with God. The “Truth” pledges this
which we have just named to the same humble
ones, saying, “You who have followed me, in the
regeneration, when the Son of man shall sit on
the throne of his glory, you also shall sit upon
twelve thrones, judging the twelve tribes of
Israel” Then “those that mourn the Lord safely
exalt,” because the desire for him is inflaming
them; they flee prosperity, endure crosses,
undergo tortures at the hands of persecutors,
chasten their own selves with grieving. They are
then promised a safety so much the more exalted
that they now, from devout affection, consider
themselves dead to all the joys of the world.
Hence it is said by Solomon, “The heart knows
his own soul’s bitterness, and a stranger does not
meddle impertinently with his joy.”® For the
human mind “knows its own soul’s bitterness.”
When inflamed with aspirations after the eternal
land, it learns by weeping its pilgrimage’s sorrow.
But “the stranger does not meddle impertinently
with his joy” in that he, who is now a stranger to
the grief of compunction, is not then a partaker
in the joy of consolation. MoraLs on THE Book
OF JoB 6.23.°

PO 42.1:222. *Col 1:16. Ps 147:4 (146:4 LXX). ‘Lk 12:7. *PTA
2:30-32. °CCL 88:17. "Mt 19:28. ®Prov14:10. °LF 18:328".
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5:12-13 Schemes Brought to an End

A VEILED SLANDER. HESYCHIUS OF JERUSALEM:

What do these words mean? Eliphaz insults Job,
who should be a crafty man. He has a desire for
justice, without doing anything for which he
boasts with real justice. However, God does not
stand still without penetrating such schemes, and
“the schemes of the wily are brought to a quick
end.” HoMILIES ON JoB 8.5.12-13."°

5:14-16 God Saves the Needy

Gop’s WonDERs. CHrysosTom: Look! This is

what God does, so the weak may hope for happi-
ness and the powerful may not become proud. In
fact, he said above, “Call for help in order to see
whether you will be listened to,” so that you may
not think that there are things that escape provi-
dence. . .. Eliphaz dedicates the beginning of his
speech to the defeat of Job. Indeed, God is accus-
tomed to exalt the weak, to bring the powerful
down and to confound the cunning, Now draw
your own conclusions. COMMENTARY ON JoB
5.155—161&11

PO 42.1:224. "PTS 35:72.
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Overview: Eliphaz can show God to be benevo-
lent, protecting and consistent in his providential
plans and ways ( Jurian oF EcLanum, CHRYSOSTOM,
Hesycuius, Isno'pap, Dipymus, OLYMPIODORUS,
GREGORY). At the same time, Eliphaz continues to
consider Job guilty and to attribute the reason for
his misfortune to his sins (CHrysosTOM).

5:17 The Discipline of the Almighty

No ReasoN ForR DEsPAIR. JULIAN OF
EcLanum: Since holy Job was dejected because of
the misfortunes that befell him against his hope,
Eliphaz now says that after his calamity Job must
not despair about God being propitious again.
Indeed, the restraint of sin’s dissoluteness through
scourging testifies to the divine love. “How happy
is the one whom God reproves.” Because he had
enumerated different kinds of miseries that beset
sinners, they did not want to appear to be guilty in
anything or obtain forgiveness through the confes-
sion of their iniquity. He says that a person, when
he is led through severity and the scourge to his
correction and admission of guilt, must not con-
sider himself as a man who is in misery. Exposi-

TION ON THE Book oF Jos 5.17.!

5:18 God Wounds but Binds Up

Gop’s ActioNs ARE CONSISTENT. CHRYSOS-
ToMm: If God brings evils to an end and transforms
them into their opposite, causing mortals to enjoy
a profound peace, it is the same thought, not a
different one, that guides God in his present atti-
tude. COMMENTARY ON JoB 5.18.”

5:19 God Delivers from Troubles

No Limrtarions 1o DiviNe PROVIDENCE.
Isno'paD oF MERV: We must not think that

the author intends to limit divine providence by
fixing a precise number of troubles. He means
that God will completely save you from the af-
flictions that surround you. COMMENTARY ON

JoB 5.19.

5:20 Redeemed from Famine and War

JoB Possesses HappiNEss. HEsycHIUS OF
JerusaLem: Without doubt Job possesses happi-
ness. You see that, by necessity or willingly, while
Job starves and keeps away from all the tables of
this world, he cries, “Sighing is my nourish-
ment.”* Yet Job does not die and confirms with
force this word of God, “Man shall not live by
bread alone, but by every word that comes out
from the mouth of God.” HomiLiEs on Jos
8.5.20—26.6

5:21 Not Fearing Destruction

ViriricarioN CanNoT HarMm THE RiGcHT-
eous. Dipymus THE BLinp: Again Eliphaz says
this about the one who has been rebuked by the
Lord, whereby he follows his own principle. Not
even what Eliphaz says is stringent. Too often
many righteous people have been vilified.
Among them are Joseph, whom the Egyptian
woman charged with excess in spite of his mod-
esty, and Susanna, who suffered as a hostage the
humiliations from the “lawless elders.” Conse-
quently, if he understands by “hidden from the
scourge of the tongue” that one is neither humil-
iated nor vilified, this word is unfounded. It is
more accurate to say that the one who lives after
the will of God cannot be harmed by humilia-
tion or vilification, called “scourge of the
tongue.” Virtue protects him from being found
guilty of the false allegations. Nor does such a
person fear expected destruction, since he says
with Saint Paul, “Who will separate us from the
love of Christ? Will hardship, or distress, or per-
secution, or famine, or nakedness, or peril or
sword?”” Over all this he prevails through vir-
tue’s abundance. Likewise, he is protected from
the intrigues of false wisdom, since God “takes
the wise in their own craftiness.”® ... The same

meaning as “you shall not fear destruction when

'CCL 88:17-18. *PTS 35:73. *CSCO 229:242-43. “*Job 3:24.
*Deut 8:3; Mt 4:4. PO 42.1:228. "Rom 8:35. %Job 5:13.

31



JoB 5:17-27

it comes” has the following word from the
prophet: “The calamity will come from far
away."9 This must be understood like this: The
good comes from us. For it is said, “The king-
dom of God is within you."10 Thus we have an
inclination toward virtue that Christ called
“kingdom.” But the punishment and damage and
dishonor of sin come from the outside. For the
human, who is created “after God’s image,”11
carries the seed of the good within. But if he
deviates from the right path, he encounters evil,
without having received such an inclination

from God. COMMENTARY ON JOB 5.21."

PROTECTION FROM SLANDER. OLYMPIODORUS:
He will hide you from the evil tongue, which
knows how to persecute unjustly. In fact, they call
“scourge” the malice and slander of the tongue.
Moreover, you will end up in complete safety.

COMMENTARY ON JOB 5.19-21."

5:22-24 Your Tent Is Safe

PerrecT PEACE. GREGORY THE GREAT: In holy
Scripture complete peace is described in one way
and initial peace in another, For “Truth” gave to
his disciples peace from the beginning, when he
said, “Peace I leave with you; my peace I give unto
you.”"* And Simeon desired to have perfect peace.
He sought it saying, “Now let your servant
depart in peace, according to your word.””” Our
peace begins in longing for the Creator, but it is
perfected by clarity of vision. Our peace will be

perfect when our mind is neither blinded by igno-
rance nor moved by the assaults of the body. For-
asmuch as we touch upon its first beginnings,
when we either subject the soul to God or the
flesh to the soul, the “tabernacle” of the righteous
person is said to “have peace.” The body he
inhabits through his mind is restrained from the
evil motions of its desires under the controlling
hand of righteousness. But what advantage is it to
restrain the flesh by continence if the mind has
not been taught to expand itself through compas-
sion in the love of our neighbor? For the body’s
chasteness is worth nothing if not recommended
by sweetness of spirit. MorALS ON THE Book oF
JoB 6.53.'°

5:25-27 Ripe Old Age

Human REspoNsIBILITY. CHRYSOSTOM:
Notice how Eliphaz ... has inflicted a severe
blow. How and in what manner? By showing that
Job is not among those who receive a warning or
among those who keep faith. Indeed, Eliphaz has
applied his words to the person of Job, but his
speech has a general meaning. For he says: Here
is what we have seen and understood; but if this
did not occur in your case, and if you remain in
your misfortunes, it is up to you to recognize
your own perversity. COMMENTARY ON JOB 5.25-

272,V

s 10:3. Lk 17:21. "Gen 1:26. PTA 2:80-84. “PTS 24:63.
"“In 14:27. ®Lk2:29. 'LF 18:352*. YPTS 35:74.
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JOB JUSTIFIES THE BITTERNESS
OF HIS COMPLAINTS
JOB 6:1-7

OvVERVIEW: Job expresses all his sorrow and
vents his complaints about his present state. But
around him he cannot find sympathy or under-
standing (CHrysosToM, GREGORY, DIDYMUS,
Isto'pap). Now even food has become a torture
to him (CHrysostom), but through his love of fu-
ture, heavenly aspirations, he can prepare to face
his present sufferings (GREGORY).

6:1-2 Weighing Vexation

Jo’s Pain CannoT BeE UNDERSTOOD. CHRY-
sosToM: This is what Job means, you show wis-
dom in the misfortunes of other people. Since you
are far away from my misfortunes, you admonish
me while you experience a peaceful life. This
remark is an answer to the words that were said
earlier, “You have instructed many.”" “You have
strengthened the feeble knees.”* “But now misfor-
tune has come to you, and you are impatient; it
touches you, and you are dismayed.”” Why does he
say, “You are dismayed”? I wanted my affliction to
become evident, so you would understand that
nobody has ever suffered such tribulations. But I

perceive my bad luck. He who should have pro-
vided me with forgiveness makes me absolutely
unforgivable. My misfortune’s magnitude, he says,
not only doesn’t intercede for me, not only makes
me seem unworthy of mercy, but condemns me.
What should have obtained mercy for me instead
makes me hateful and condemnable, and I cannot
gain any mercy, in spite of what I say. And the
proof is that Eliphaz imputed Job’s misfortune to
impiety. COMMENTARY ON JOB 6.2a-3A.°

6:3-4 The Arrows of God

Fuir oF GRrIEF. GREGORY THE GREAT: He who
loves to sojourn abroad instead of in his own
country does not know how to grieve, even in the
midst of grief. But the words of the righteous per-
son are full of grief. For as long as Job is subject to
present ills, he sighs after something else in his
speech. All that Job brought upon himself by sin-
ning is set before his eyes. So that Job may return
to the state of blessedness, he weighs carefully the

Yob 4:3. YJob 4:4. *Job 4:5. *PTS 35:75.
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judgments that afflict him. MorALs oN THE
Book oF JoB 7.3.°

Eripuaz’s Lack or SENsITIVITY AND COM-
pAssION. Dipymus THE Brinp: Eliphaz believed
that Job said all this out of desperation. Since
Eliphaz’s first words to Job were trustworthy—
words that insisted that Job suffered because of
sin—]Job responds, “It seems my words are value-
less and lack faith.” Consequently, Job adds the
reason why Eliphaz does not believe in him when
he says, “For the arrows of the Almighty are in
me,” thus making the following clear, “This is
why my words are valueless. The Lord’s arrows
are in my body.” For most people usually disre-
gard words uttered by people in distress, those
aggrieved by poverty, even if their words are
understandable. This is expressed in the words,
“The poor person speaks and they say,"Who is

this fellow?””* COMMENTARY ON JOB 6.3-4.”

6:5 Braying over Grass

WHEN Basic Neeps ARE PROVIDED.
Isno'pAD oF MERV: By mentioning the wild ass,
the author speaks about all wild animals, and by
referring to the ox, about all cattle. His point is
that neither wild animals nor cattle complain
when they have food to eat. Nor do humans com-
plain when they can have at their disposal the
necessary things they need and what is seasoned
with salt. COMMENTARY oN JoB 6.5.°

6:6 Food Without Flavor

PrEPARING THE SouL TO FACE PRESENT
AFrLicTIONS. GREGORY THE GREAT: “Can any-
one taste poisonous food without dying?” For it is
hard to seek that which torments or to follow

that which destroys life. But very often the life of
the righteous stretches itself to such a height of
virtue that it rules within in the citadel of interior
reason. It also rules without. By bearing with it,
reason leads the folly of some to conversion. For
we must bear with the weakness of those we are
striving to draw on to strong things. No one can
lift up another without bending down from the
uprightness of his position. But when we empa-
thize with the weakness of another, we are
strongly encouraged to face courageously our own
weaknesses. The result is that from the love of
future things, the soul prepares itself to meet the
ills of present times and watches for the hurts of
the body that it used to fear. For the soul is
increasingly straitened as its heavenly aspirations
are enlarged. When it perceives how great is the
sweetness of the eternal land, it fervently loves for
the sake of the present life’s bitter tastes. Mor-
ALS ON THE Booxk oF Jos 7.17.°

6:7 Food That Is Loathsome

A NEw AFFLICTION FOR JoB. CHRYSOSTOM:
Sores and pus were not enough. A new affliction
is added. Job’s disease has destroyed his entire
sensitivity to the extent that even his nourish-
ment has become a torture for him. Indeed, Job
says, the nauseating smell of gangrene has
deprived him of the capability to distinguish sen-
sations. Is there anything more painful than that
torment? Neither sleep gave him rest nor food
nourished him. “As the smell of a lion,” Job says.
That wild beast, in fact, gives a horrible stench.
COMMENTARY ON JoB 6.78.""

°LF 18:367*. ®Sir 13:23. "PTA 2:132-34. 3CSCO 229:243. °LF
18:375-76*. "PTS 35:77.

34



JoB 6:8-14

JOB WISHES FOR DEATH
JOB 6:8-14

OvERvVIEW: Job does not boast about his good
actions and does not claim to be unjustly pun-
ished. He appeals to God and wishes death be-
cause he cannot physically bear his sufferings
(Curysostom, IsHo'DaD). In his desperate endur-
ance, he shows the strength of the righteous
(Dipymus, GREGORY).

6:8-10 That God Would Crush Me

AN AppeAL TO Gop. CHRYsosToMm: “I do not
care to oppose your words,” Job says. “It seems to
me, in fact, that I have committed nothing resem-
bling what you say. I don’t state this openly. I
simply say that I am suffering punishments that go
beyond what human nature can endure. The vast-
ness of my temptations extends far beyond what
human bodies can actually bear.” However,
observe how, even in the midst of such grief, Job
has not decided, in any case, to come and relate his
good actions. He has hidden them so far. In addi-
tion, he who often with great honesty exposed his
fault to public mockery before a brilliant audience

is silent about his good actions, even while living

in such misery. In fact, Job does not say, “I experi-
enced these sufferings, even though I am right-
eous.” Rather, Job says he cannot bear them. . ..
His language is not that of a man who asserts that
he is unjustly punished but that of one who recog-
nizes, on the contrary, the justness of his punish-
ment. He simply cannot bear any more
punishment and therefore demands that he obtain
forgiveness. COMMENTARY ON JOB 6.10A."

DEsIRE FOR DEeATH. IsHO'DAD OF MERV: “He
would let loose his hand and finish me!” That is,
may he put an end to my life by his intervention.
Again Job speaks, “I would be finished again with
violence and no mercy.” In a word, “I desire that
God inflict death on me violently and mercilessly.
COMMENTARY ON JOB 6.9.”

JoB’s WiLLinGNESs To Furrirr His Task.
Dipymus THE BLinD: He who asks to be
wounded does not pray out of exhaustion that his

prayer might be granted but in order to fulfill his

'PTS 35:78. 2CSCO 229:243.
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task. This task was to fulfill the right deeds or to
make visible to the friends for their benefit the rea-
son for the hardships, [namely,] that they had been
imposed as a test. Then they would not make mis-
takes against the righteous. Instead, with divine
zeal they would be committed to emulate the
endurance and steadfastness that the holy one
exhibited and that led him to say, “O that I might
have my request,” rather than ... “that God would
grant my desire.” Job prays for two reasons. On the
one hand, he prays that he himself may win the
crown in the competition. On the other hand, Job
prays that his friends may not consider his endur-
ance in hardship as meaningless. His steadfastness
even in such great hardships can be seen and
admired in the fact that Job did not deny his friend
an answer, even though preoccupation with his
hardships could have served as an excuse. But even
now Job speaks like a brave athlete who warlike
meets his opponent, and with the consciousness
that the imposed suffering did not occur without
God’s compliance. “That it would please God to
crush me,” yet “may he not extinguish me entirely,”
instead of, “May God mercifully allow me to
endure the affliction until the end.” Similar to this
is the expression “and lead us not into tempta-
tion,”” which often has been interpreted in this
way: “May it not come so far that we fall prey to
the temptations.” COMMENTARY ON JoB 6.8-9.*

6:11-14 What Is My Strength?

THE STRENGTH AND LOVE OoF THE RiGHT-
eous. GREGORY THE GREAT: “What is my
strength, that I should wait? And what is my end,
that I should be patient?” It is necessary to bear in
mind that the “strength” of the righteous is of one
sort and the strength of the reprobate of another.
For the strength of the righteous is to subdue the
flesh, to thwart our own wills, to annihilate the
gratification the present life offers, to be in love
with the roughness of this world for the sake of
eternal rewards, to consider as nothing the allure-
ments of prosperity, to overcome in our hearts the
dread of adversity. But the strength of the repro-

bate is to set their affection unceasingly on transi-
tory things. To endure insensibly the strokes of our
Creator (not even by adversity to be brought to
cease loving temporal things); to attain vain glory
even with a wasted life; to search out ever more
wickedness; to attack the life of the good (not only
with words and by behavior but even with weap-
ons); to put their trust in themselves; to perpetrate
iniquity daily without any diminution of desire. ...
“Is my strength the strength of stones, or is my
flesh bronze?”. .. Let the holy one, then, who amid
the scourges eschewed the reprobate’s hardness,
exclaim, “Neither is my strength the strength of
stones, nor is my flesh made of brass.” It is as
though Job openly confessed in plain words,
“Under discipline’s lash I keep clear of acting like
the reprobate. For neither have I become like
stones so hardened that under the lash’s impulse I
remained silent when I should have confessed, nor
again have I like brass echoed the voice of confes-
sion, while not understanding the meaning of what
I was saying. Yet under the scourge, the reprobate
manifest a strength that is actually weakness and
the elect a weakness that is actually strength.
Blessed Job, while declaring that he is not strong
due to the disease, makes it plain that he is strong
in his state of saving health. So let him inform us
as to the source from whom he received this same
strength, lest Job ascribe to himself the powers
that he possesses ... “Those who withhold kind-
ness from a friend forsake the fear of the
Almighty” Who else is here denoted by the name
of a friend except every neighbor who is united to
us in a faithful attachment proportionate to the
good service received from us in this present time?
Is this not he who effectually aids us in attaining
hereafter the eternal country? For charity pos-
sesses two key principles: the love of God and the
love of our neighbor. It is through the love of God
that the love of our neighbor is born, and by the
love of our neighbor the love of God is fostered.
For one who does not care to love God truly knows

nothing about how to love his neighbor. In turn,

Mt 6:13. *PTA 2:144-46.
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we advance more perfectly in the love of God if in
the bosom of this love we first be suckled with the
milk of charity toward our neighbor. For the love
of God begets the love of our neighbor. The Lord,
when proceeding to speak in the voice of the law
the words “you shall love your neighbor"s prefaced
it by saying, “You shall love the Lord your God.”
The Lord desires to first plant the root of his love
in our breast so that afterwards the love of our
brothers should blossom in the branches. Again,

the love of God grows strong through the love of
our neighbor. John testifies to this truth when he
says, “For he that does not love his brother, whom
he has seen, how can he love God, whom he has
not seen?”” This love of God, though it is born in
fear, is transformed by growing into affection.
MoRraLs oN THE Book oF JoB 7.24-28.°

"Mt 22:39. *Deut 6:5; 10:12; Mc 22:37. 71 Jn 4:20. °LF 18:380-84
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JOB'S DISAPPOINTMENT
OVER HIS FRIENDS
JOB 6:15-30

OvEerview: In their writings on this final section
of Job 6, the Fathers emphasize the present, un-
bearable afflictions of Job, which do not cause any
sympathy in his friends but merely raise their
groundless accusations and unjustified re-
proaches (Dipymus, CHrYsosToM, GREGORY,
Ovrympioporus, HesycHius, JuLian or EcLaNuM).
Only Ephrem gives a positive interpretation of
the images used by Job and sees in the waters of
the streams a symbol of the prophecies given to
the people of Israel (EpHrEM).

6:15 Treacherous Companions

THE ABSENCE OF TRUE FriENDs. Dipymus
THE BLIND: Even this happened to test Job. For
the absence of friends in the midst of suffering
is no small pain. Even the holy David sang as he
experienced similar suffering, “Look on my
right hand and see—there is no one who takes
notice of me.”! Consider whether Job desired to
show here that even the invisible holy powers
“passed away” above him, so that his virtue may
appear to be even greater. This interpretation
fits for the one that has been given the words
“the 