PRAISE FOR THE

ANCIENT CHRISTIAN COMMENTARY ON SCRIPTURE

“The conspectus of patristic exposition that this series offers has been badly needed for
several centuries, and the whole Christian world should unite to thank those
who are undertaking to fill the gap. For the ongoing ecumenical conversation, and the
accurate appreciation of early Christian thought, and the current hermeneutical
debate as well, the Ancient Christian Commentary on Scripture will prove

itself to be a really indispensable resource.”

J. I. PackER

Board of Governors Professor of Theology
Regent College

“In the desert of biblical scholarship that tries to deconstruct or get behind
the texts, the patristic commentators let the pure, clear waters of Christian faith flow
from its scriptural source. Preachers, teachers and Bible students of every sort will want

to drink deeply from the Ancient Christian Commentary on Scripture.”

RicHARD JoHN NEUHAUS

President, Religion and Public Life
Editor-in-Chief, First Things

“The fathers of the ancient church were enabled, by the grace of God, to interpret the
divine Scriptures in a way that integrates spirituality and erudition, liturgy
and dogma, and generally all aspects of our faith which embrace the totality of our life. To
allow the fathers © speak to us again, in our contemporary situation, in the way
that you have proposed in your project, provides a corrective to the fragmentation
of the faith which results from the particularization and overspecialization

that exists today in the study of the Holy Bible and of sacred theology.”

Fr. GEORGE DRrAGAS
Holy Cross Seminary

“This new but old Ancient Christian Commentary on Scripture takes us out of the small,
closed-minded world in which much modern biblical scholarship is done into an
eatlier time marked by a Christian seriousness, by robust inquiry and by believing faith.

This Commentary is a fresh breeze blowing in our empty, postmodern world.”

Davip F. WELLs

Andrew Mutch Distinguished Professor of Historical and
Systematic Theology, Gordon-Conwell Theological Seminary



“Composed in the style of the great medieval catenae, this new anthology of patristic
commentary on Holy Scripture, conveniently arranged by chapter and verse,
will be a valuable resource for prayer, study and proclamation. By calling
attention to the rich Christian heritage preceding the separations between East and
West and between Protestant and Catholic, this series will perform a major

service to the cause of ecumenism.”

Avery CarpiNaL DuLLss, S.J.
Laurence J. McGinley Professor of Religion and Society
Fordbam University

“The initial cry of the Reformation was ad fontes—back to the sources! The Ancient
Christian Commentary on Scripture is a marvelous tool for the recovery of biblical
wisdom in today’s church. Not just another scholarly project, the ACCS is a
major resource for the renewal of preaching, theology and Christian devotion.”

TimoTHY GEORGE
Dean, Beeson Divinity School, Samford University

“Modern church members often do not realize that they are participants in the vast
company of the communion of saints that reaches far back into the past and
that will continue into the future, until the kingdom comes. This Commentary should

help them begin to see themselves as participants in that redeemed community.”

ELIZABETH ACHTEMEIER
Union Professor Emerita of Bible and Homiletics
Union Theological Seminary in Virginia

“Contemporary pastors do not stand alone. We are not the first generation of preachers to
wrestle with the challenges of communicating the gospel. The Ancient Christian
Commentary on Scripture puts us in conversation with our colleagues from the past, that
great cloud of witnesses who preceded us in this vocation. This Commentary enables
us to receive their deep spiritual insights, their encouragement and guidance for
present-day interpretation and preaching of the Word. What a wonderful

addition to any pastor’s library!”

WiLriam H. WiLLimoN

Dean of the Chapel and Professor of Christian Ministry
Duke University

“Here is a nonpareil series which reclaims the Bible as the book of the church by making
accessible to earnest readers of the twenty-first century the classrooms of Clement
of Alexandria and Didymus the Blind, the study and lecture hall of Origen, the cathedrae of

Chrysostom and Augustine, the scriptorium of Jerome in his Bethlehem monastery.”

GEORGE LAwLESsS
Augustinian Patristic Institute and Gregorian University, Rome



“We are pleased to witness publication of the
Ancient Christian Commentary on Scripture. It is most beneficial for us to learn
how the ancient Christians, especially the saints of the church
who proved through their lives their devotion to God and his Word, interpreted

Scripture. Let us heed the witness of those who have gone before us in the faith.”

MgeTropoLITAN THEODOSIUS
Primate, Orthodox Church in America

“Across Christendom there has emerged a widespread interest
in early Christianity, both at the popular and scholarly level. ...
Christians of all traditions stand to benefit from this project, especially clergy
and those who study the Bible. Moreover, it will allow us to see how our traditions are
both rooted in the scriptural interpretations of the church fathers while at

the same time seeing how we have developed new perspectives.”

ALBERTO FERREIRO
Professor of History, Seattle Pacific University

“The Ancient Christian Commentary on Scripture fills a long overdue need for scholars and
students of the church fathers. ... Such information will be of immeasurable
worth to those of us who have felt inundated by contemporary interpreters and novel theories
of the biblical text. We welcome some ‘new’ insight from the

ancient authors in the early centuries of the church.”

H. Wayne House
Professor of Theology and Law
Trinity University School of Law

Chronological snobbery—the assumption that our ancestors working without benefit of
computers have nothing to teach us—is exposed as nonsense by this magnificent
new series. Surfeited with knowledge but starved of wisdom, many of us are
more than ready to sit at table with our ancestors and listen to their holy

conversations on Scripture. I know I am.

EuGene H. PETERSON

Professor Emeritus of Spiritual Theology
Regent College



“Few publishing projects have encouraged me as much as the recently announced Ancient
Christian Commentary on Scripture with Dr. Thomas Oden serving as general editor. ...
How is it that so many of us who are dedicated to serve the Lord received seminary
educations which omitted familiarity with such incredible students of the Scriptures as
St. John Chrysostom, St. Athanasius the Great and St. John of Damascus? I am greatly
anticipating the publication of this Commentary.”

Fr. PeTER E. GILLQUIST
Director, Department of Missions and Evangelism
Antiochian Orthodox Christian Archdiocese of North America

“The Scriptures have been read with love and attention for nearly two thousand years,
and listening to the voice of believers from previous centuries opens us to
unexpected insight and deepened faith. Those who studied Scripture in the centuries
closest to its writing, the centuries during and following persecution and
martyrdom, speak with particular authority. The Ancient Christian
Commentary on Scripture will bring to life the truth that we are invisibly surrounded

by a‘great cloud of witnesses.””

FreEDERICA MATHEWES-GREEN
Commentator, National Public Radio

“For those who think that church history began around 1941 when their pastor was born,
this Commentary will be a great surprise. Christians throughout the centuries have
read the biblical text, nursed their spirits with it and then applied it to their
lives. These commentaries reflect that the witness of the Holy Spirit was present in his
church throughout the centuries. As a result, we can profit by allowing the
ancient Christians to speak to us today.”

Happon RoBIiNsoN
Harold Jobn Ockenga Distinguished Professor of Preaching
Gordon-Conwell Theological Seminary

“All who are interested in the interpretation of the Bible will welcome
the forthcoming multivolume series Ancient Christian Commentary on Scripture. Here
the insights of scores of early church fathers will be assembled and made readily
available for significant passages throughout the Bible and the Apocrypha. It is hard to
think of a more worthy ecumenical project to be undertaken by the publisher.”

Bruce M. METZGER
Professor of New Testament, Emeritus
Princeton Theological Seminary
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GENERAL INTRODUCTION

The Ancient Christian Commentary on Scripture has as its goal the revitalization of Christian teaching
based on classical Christian exegesis, the intensified study of Scripture by lay persons who wish to think
with the early church about the canonical text, and the stimulation of Christian historical, biblical, theolog-
ical and pastoral scholars toward further inquiry into scriptural interpretation by ancient Christian writers.

The time frame of these documents spans seven centuries of exegesis, from Clement of Rome to John of
Damascus, from the end of the New Testament era to A.D. 750, including the Venerable Bede.

Lay readers are asking how they might study sacred texts under the instruction of the great minds of the
ancient church. This commentary has been intentionally prepared for a general lay audience of nonprofes-
sionals who study the Bible regularly and who earnestly wish to have classic Christian observation on the
text readily available to them. The series is targeted to anyone who wants to reflect and meditate with the
early church about the plain sense, theological wisdom and moral meaning of particular Scripture texts.

A commentary dedicated to allowing ancient Christian exegetes to speak for themselves will refrain
from the temptation to fixate endlessly upon contemporary criticism. Rather, it will stand ready to provide
textual resources from a distinguished history of exegesis that has remained massively inaccessible and
shockingly disregarded during the last century. We seek to make available to our present-day audiences the
multicultural, multilingual, transgenerational resources of the early ecumenical Christian tradition.

Preaching at the end of the first millennium focused primarily on the text of Scripture as understood by
the earlier esteemed tradition of comment, largely converging on those writers that best reflected classic
Christian consensual thinking, Preaching at the end of the second millennium has reversed that pattern. It
has so forgotten most of these classic comments that they are vexing to find anywhere, and even when
located they are often available only in archaic editions and inadequate translations. The preached word in
our time has remained largely bereft of previously influential patristic inspiration. Recent scholarship has
so focused attention upon post-Enlightenment historical and literary methods that it has left this longing
largely unattended and unserviced.

This series provides the pastor, exegete, student and lay reader with convenient means to see what Atha-
nasius or John Chrysostom or the desert fathers and mothers had to say about a particular text for preach-
ing, for study and for meditation. There is an emerging awareness among Catholic, Protestant and
Orthodox laity that vital biblical preaching and spiritual formation need deeper grounding beyond the
scope of the historical-critical orientations that have governed biblical studies in our day.

Hence this work is directed toward a much broader audience than the highly technical and specialized
scholarly field of patristic studies. The audience is not limited to the university scholar concentrating on the

study of the history of the transmission of the text or to those with highly focused philological interests in
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textual morphology or historical-critical issues. Though these are crucial concerns for specialists, they are
not the paramount interests of this series.

This work is a Christian Talmud. The Talmud is a Jewish collection of rabbinic arguments and com-
ments on the Mishnah, which epitomized the laws of the Torah. The Talmud originated in approximately
the same period that the patristic writers were commenting on texts of the Christian tradition. Christians
from the late patristic age through the medieval period had documents analogous to the Jewish Talmud and
Midrash (Jewish commentaries) available to them in the glossa ordinaria and catena traditions, two forms of
compiling extracts of patristic exegesis. In Talmudic fashion the sacred text of Christian Scripture was thus
clarified and interpreted by the classic commentators.

The Ancient Christian Commentary on Scripture has venerable antecedents in medieval exegesis of
both eastern and western traditions, as well as in the Reformation tradition. It offers for the first time in
this century the earliest Christian comments and reflections on the Old and New Testaments to a modern
audience. Intrinsically an ecumenical project, this series is designed to serve Protestant, Catholic and
Orthodox lay, pastoral and scholarly audiences.

In cases where Greek, Latin, Syriac and Coptic texts have remained untranslated into English, we pro-
vide new translations. Wherever current English translations are already well rendered, they will be uti-
lized, but if necessary their language will be brought up to date. We seek to present fresh dynamic
equivalency translations of long-neglected texts which historically have been regarded as authoritative
models of biblical interpretation.

These foundational sources are finding their way into many public libraries and into the core book col-
lections of many pastors and lay persons. It is our intent and the publisher’s commitment to keep the whole

series in print for many years to come.

Thomas C. Oden
General Editor



A GuipE TOo Using THis COMMENTARY

Several features have been incorporated into the design of this commentary. The following comments are

intended to assist readers in making full use of this volume.

Pericopes of Scripture

The scriptural text has been divided into pericopes, or passages, usually several verses in length. Each of
these pericopes is given a heading, which appears at the beginning of the pericope. For example, the first
pericope in the commentary on Luke is “1:1-4 The Prologue.” This heading is followed by the Scripture
passage quoted in the Revised Standard Version (rsv) across the full width of the page. The Scripture pas-
sage is provided for the convenience of readers, but it is also in keeping with medieval patristic commentar-

ies, in which the citations of the Fathers were arranged around the text of Scripture.

Overviews
Following each pericope of text is an overview of the patristic comments on that pericope. The format of this
overview varies within the volumes of this series, depending on the requirements of the specific book of Scrip-
ture. The function of the overview is to provide a brief summary of all the comments to follow. It tracks a rea-
sonably cohesive thread of argument among patristic comments, even though they are derived from diverse
sources and generations. Thus the summaries do not proceed chronologically or by verse sequence. Rather
they seek to rehearse the overall course of the patristic comment on that pericope.

We do not assume that the commentators themselves anticipated or expressed a formally received cohe-
sive argument but rather that the various arguments tend to flow in a plausible, recognizable pattern. Mod-
ern readers can thus glimpse aspects of continuity in the flow of diverse exegetical traditions representing

various generations and geographical locations.

Topical Headings

An abundance of varied patristic comment is available for each pericope of these letters. For this reason we
have broken the pericopes into two levels. First is the verse with its topical heading, The patristic comments
are then focused on aspects of each verse, with topical headings summarizing the essence of the patristic
comment by evoking a key phrase, metaphor or idea. This feature provides a bridge by which modern read-

ers can enter into the heart of the patristic comment.
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Identifying the Patristic Texts

Following the topical heading of each section of comment, the name of the patristic commentator is given.
An English translation of the patristic comment is then provided. This is immediately followed by the title
of the patristic work and the textual reference—either by book, section and subsection or by

book-and-verse references.

The Footnotes

Readers who wish to pursue a deeper investigation of the patristic works cited in this commentary will find
the footnotes especially valuable. A footnote number directs the reader to the notes at the bottom of the
right-hand column, where in addition to other notations (clarifications or biblical cross references) one will
find information on English translations (where available) and standard original-language editions of the
work cited. An abbreviated citation (normally citing the book, volume and page number) of the work is
provided except in cases where a line-by-line commentary is being quoted, in which case the biblical refer-
ences will lead directly to the selection. A key to the abbreviations is provided on page xv. Where there is
any serious ambiguity or textual problem in the selection, we have tried to reflect the best available textual
tradition.

Where original language texts have remained untranslated into English, we provide new translations.
Wherever current English translations are already well rendered, they are utilized, but where necessary
they are stylistically updated. A single asterisk (*) indicates that a previous English translation has been
updated to modern English or amended for easier reading. The double asterisk (**) indicates either that a
new translation has been provided or that some extant translation has been significantly amended. We
have standardized spellings and made grammatical variables uniform so that our English references will not
reflect the odd spelling variables of the older English translations. For ease of reading we have in some cases
edited out superfluous conjunctions.

For the convenience of computer database users the digital database references are provided to either the
Thesaurus Linguae Graecae (Greek texts) or to the Cetedoc (Latin texts) in the appendix found on pages
395-99.
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INTRODUCTION TO LUKE

The context of Luke’s narrative raises many of the same questions for a first-century audience as for a modern
audience. For whom was Luke’s Gospel written? What is the setting in which the Gospel was received? How
was it used in the church’s life? What was Luke’s purpose in writing the Gospel? Having written a modern
scholarly commentary on the Gospel, I now seek to read Luke through the eyes of the early church fathers.
The process of reading Luke with the church fathers places special challenges on us. It requires that we
suspend to some extent our modern understanding about what a Bible commentary must sound like and
enter a world that is closer to the biblical world than our own is. Many of the questions modern commenta-
tors face are not the questions ancient commentators were addressing. Ancient commentaries on Luke
were not done for the academy but for the church. The early Fathers addressed theological controversies as
pastors, not as academicians, even though their analyses were deeply theological. Their exposition of Scrip-
ture demonstrated a pastoral concern for the salvation of their flock by confessing the Christian faith in its
truth and purity and expressing in their interpretation the coherence of divine revelation with the apostolic
kerygma. The historical and grammatical questions they faced were only a means toward the more impor-
tant work of christological interpretation that led to preaching the gospel. Their exegesis of Luke is con-
tained in sermons, theological treatises, pastoral letters and catechetical lectures and therefore is primarily
theological and pastoral. Patristic exegesis of Luke’s Gospel reminds us that the gospel is always heard and

interpreted within a worshiping community.

Where to Find Luke Among the Fathers

To begin, where might we find explorations of Luke among the Fathers? Although it is said that certain
Fathers wrote commentaries on various books of the Bible, most patristic commentaries, and this includes
all the commentaries on Luke’s Gospel, were compilations of homilies that the Fathers preached on Luke.
And what we have of Luke is very little, and for Mark even less. When the Fathers compiled their com-
ments on the Gospels, it was Matthew and John who were the favorites, particularly among the Eastern
Fathers. For Luke there are four commentaries, all of them collections of homilies: Origen (185-254),
Ambrose of Milan (339-397), Cyril of Alexandria (375-444) and the Venerable Bede (673-735)." Frag-
ments of a commentary by Titus of Bostra, a fourth-century theologian, appear in later catenae, and like
other patristic commentaries on Luke, this too was a compilation of sermons. The commentaries by Ori-

gen,2 Cyril of Alexandria®> and Ambrose* have all been translated into English. Other early commentaries

'Tertullian’s book 4 of Against Marcion could have been the first Lukan commentary. See C. H. Talbert, “Gospel of Luke,” in Biblical Interpretation,
ed. John H. Hayes, 2 vols. (Nashville: Abingdon, 1999), 2:92.

*Origen, Homilies on Luke, Fragments on Luke, trans. J. T. Lienhard, in The Fathers of the Church, vol. 94 (Washington, D.C.: The Catholic University
of America Press, 1996).

3Cyril of Alexandria, Commentary on the Gospel of St. Luke, trans. R. Payne Smith (Long Island, N.Y.: Studion, 1983).

‘Ambrose of Milan, Exposition of the Holy Gospel According to Saint Luke, trans. Theodosia Tomkinson (Etna, Calif.: Center for Traditionalist Ortho-
dox Studies, 1998).
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include Theophylact, an eleventh-century Byzantine exegete, Euthymius Zigabenus, an early twelfth-
century Byzantine theologian, and Walafrid Strabo, a ninth-century German theological writer, all of
whom are outside the time period designated by this series.

With so few patristic commentaries on Luke, to read him with the church fathers is to read him as he is
used by them in the cut and thrust of their pastoral lives. This means that one must read their sermons, cat-
echetical lectures, letters and theological discourses. Here one sees how capable the Fathers were in using
Scripture, and this is without the lexical aids that we have at our disposal today. It is very rare that one will
find the Fathers using Luke without reference to other biblical texts. The whole range of Scripture was
intrinsic to their theological vocabulary. Scripture found its place in their pastoral conversation whether in
preaching or letters or hymnody or theological debate. To let Scripture interpret Scripture was more than a
hermeneutical principle to them—it was at the heart of what it meant to use Scripture pastorally. Thus we
find them constantly using the third Gospel along with other biblical passages to offer pastoral counsel and
admonition to the people of God.

The Homiletical Use of Luke’s Gospel Among the Church Fathers

It is in preaching that one sees the Fathersuse of Scripture most clearly and distinctly. Preaching had teach-
ing, edifying and moral functions. It was didactic, teaching the people of God the literal meaning of the text;
kerygmatic, proclaiming to them its spiritual and pastoral meaning; and paraenetic, exhorting them to live
lives that reflected the Christ who dwelled among them and within them. Preaching was also liturgical as it
proclaimed a living reality in a eucharistic community whose life was centered around baptism and whose
homiletical traditions were biblical and rigorous. William Harmless’s recent book Augustine and the Catechu-
menate not only illustrates this but also provides a window into the catechetical and homiletical life of
Augustine’s congregation as he uses Scripture in his teaching and prealching.'S For example, Augustine’s pas-
toral admonition from a sermon entitled “On the Value of Repentance,” preached around 391, uses the par-
able of the Pharisee and tax collector from Luke 18 as the text for his sermon. Augustine weaves the text
throughout his comments, and even though this is a commentary on the text, its pastoral character is self-
evident. He uses the metaphor of healing to describe the effects of repentance.’

As we read Augustine’s sermons (and this is true of all the Fathers), we must always bear in mind that
we are not hearing the sophisticated and detailed argument of a theologian addressing scholarly peers.
Rather, we are eavesdropping on the intimate conversation of a bishop, in his most pastoral role, as he
speaks to the people of God, baptized and unbaptized, about Jesus Christ and God’s intentions for them in
this new creation God brings in Christ. This is pastoral care in its most primary and significant manifesta-
tion. This is why it was said that for centuries, liturgy was the most important form of pastoral care, and
preaching was the primary place for the pastor to use Scripture in shaping a life in Christ for catechumens
preparing for baptism and the ongoing catechetical life of the baptized. Augustine understood how his

community needed to hear what the Bible had to say about life in Christ and how the primary place for

*William Harmless, Augustine and the Catechumenate (Collegeville, Minn.: Pueblo, 1995).

®Augustine, Sermons on Various Subjects 3.10, sermons 341-400, from The Works of Saint Augustine: A Translation for the Twenty-first Century, trans. Ed-
mund Hill (Hyde Park, N.Y.: New City Press, 1995), p. 118.
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Scripture in the life of the church is in the work of preaching and teaching within the church’s corporate
worship life.

In Augustine’s sermons, there is a remarkable resonance between his thought and the Lukan text, partic-
ularly as Augustine (as well as the other early Fathers) accent Jesus’ teaching on charity as the primary way
in which one lives out the Christian life. Christ provided the pattern for the life of sacrifice in his sacrificial
life and death, a sacrifice that is centered in his life of mercy and compassion that is so clearly expressed in
his teachings about charity, almsgiving and forgiveness. This is evident in Luke’s emphatic social concern as
expressed in his abundant material pertaining to the proper use of possessions and his concern for the poor.
This is why patristic exegesis on Luke by Augustine and others used much of Lukan material for pastoral
admonition before and during the period of Lent, as the catechumens and the baptized prepared for the cel-
ebration of new life at Easter.

As one might suspect, Luke’s Gospel was the obvious choice during the Christmas season because of the
unique narratives associated with Jesus’ infancy and childhood. This is evident from the Jerusalem lection-
ary, where Matthew’s Gospel is most prominent throughout the year, but Luke takes a prominent place
during Christmas, Easter and the major feasts of Christ’s life (e.g., circumcision, presentation, annuncia-
tion); Luke’s Gospel was the natural choice.” This is also true of the Easter week, when Luke's rich resurrec-
tion narratives are read for Easter Monday, Tuesday and WednesdayB During Holy Week, the account of
the Passion is read from all four Gospels.” Luke’s text appeared in the earliest lectionaries in Jerusalem and
Syria. His Gospel was as well represented as the others. For example, in Mosul, a city located on the right
bank of the Tigris River in present-day Iraq, a Nestorian lectionary arises out of Syriac Christianity. Like
earlier lectionaries, it follows a continuous reading of Old and New Testament books, and Luke is featured

in the post—Pentecost season.lo

The Hermeneutical Use of Luke Among the Church Fathers

Augustine’s preaching is just one example of how the Fathers used Scripture in their preaching and teach-
ing. What is remarkable about the hermeneutical approach of the Fathers is that their primary purpose was
not to comment on Scripture as to its historical or grammatical significance. This does not mean that they
did not consider the Scripture to be historically accurate or that they were unable to engage in grammatical
analysis. Rather, the goal of the Fathers was to comment on the Scripture as to its theological or spiritual
significance in the context of pastoral preaching. In this way they are following the example of the apostles,
who in turn follow the pattern of the Lord’s teaching. When Jesus opened the Scriptures to the Emmaus

disciples and interpreted the Old Testament in terms of himself, particularly his death and resurrection, he

"See Hughes Oliphant Old, The Reading and Preaching of the Scriptures in the Worship of the Christian Church, vol. 2: The Patristic Age (Grand Rapids,
Mich.: Eerdmans, 1998), p. 147, where in the Jerusalem lectionary the annunciation, visitation, birth of Jesus and circumcision are all celebrated
during January with Lukan texts.

®Ibid., p- 158, where the texts from Luke are as follows: Easter Monday, Luke 23:50—24:12; Easter Tuesday, Luke 24:13-35; Easter Wednesday,
Luke 24:36-40. :
’Ibid., p. 154.

“Ibid., pp. 277-99; Old describes the Syriac lectionaries, especially on pp. 284-86, where he lists the following texts in the post-Pentecost season:
Luke 10:23-42; 6:12-47; 12:16-35; 12:57—13:18; 13:22-35; 14:1-15; 15:4-32; John 9:1-39; Mark 7:1-24; Luke 16:19—17:11; 17:5-20; 18:2-15;
18:35—19:11.
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set the stage for how Scripture should be read and interpreted by the emerging Christian communities.
Exegesis was first and foremost christological. The evangelistic sermons of Acts and the kerygmatic and
paraenetic sermons of the apostles in their letters continued this christological hermeneutic. Scripture was
God's book to reveal him to the church so that in reading and interpreting his words, God’s people, as
Augustine says, might delight in the Trinity. As Paul says to the Galatians, Scripture is like a living being,
having a mind that knows ahead of time that the gospel must be preached to Abraham (Gal 3:8). Scripture
is alive because it is God-breathed, and its life is still active in the church that reads and preaches Scripture

as the way Christ continues to be present among his people in the flesh.

Reading Luke’s Gospel with the church fathers forces us to come to grips with what it means to read the
whole of Scripture with them. The reading of Scripture in the life of early Christian communities was litur-
gical and pastoral. Scripture was read in the context of a worship community, and it formed the basis for the
pastoral homily. The early Christian sermon was primarily expository, explaining the texts of the day to
those gathered in expectation of hearing the Word of God read and proclaimed. Old Testament readings
formed the core of Scripture read in worshiping communities, since New Testament documents were still
in the process of collation and distribution. The Old Testament was interpreted christologically through
typological exegesis that embraced a cosmology that was shot through with the Creator’s presence. In the
liturgy of morning and evening prayer, the Old Testament seemed to be the primary text. The reading of
the Gospel was primary in the Sunday eucharistic liturgies, with readings from the Acts of the Apostles
and the letters of Paul, Peter, James and John as secondary and supplementary to readings from the Old
Testament and the Gospel.

Today’s exegetes seem to find themselves in a context different from that of the ancient interpreter.
Modern and postmodern exegesis is scientific in character and takes place primarily in academies of learn-
ing. Modern commentaries use the latest research in history, philology and literary criticism to carefully
analyze texts to determine meaning. Application of texts to people’s lives is a secondary matter at best and is
better left to pastors and teachers in churches and parochial schools. But for the ancient church fathers,
Scripture had a much different place than it does in our world.

Although no one questions that modern exegesis has provided enormous insights into the biblical text
and biblical world, serious discussion is taking place within the academy about the impact of historical crit-
icism upon the understanding of Scripture within the church. Two notable books that are exploring the
effects of higher criticism on the life of the church are Biblical Interpretation in Crisis: The Ratzinger Conference
on Bible and Church and Reclaiming the Bible for the Church." Both books explore a return to a classic herme-
neutic that George Lindbeck calls the sensus fidelium, the consensus of the faithful as the body of Christ that
is normalized by a confession of biblical truths that are unifying and community-building. This is a call for
exegesis done in a premodern ecclesial context, a hermeneutical approach that Lindbeck hopes will be

recovered within the church today. Here is how he articulates his hope:

The Bible read classically but not anticritically can come to inform the sensus fidelium. The condition for this hap-

YRichard John Neuhaus, ed., Biblical Interpretation in Crisis: The Ratzinger Conference on Bible and Church (Grand Rapids, Mich.: Eerdmans, 1989); Carl
E. Braaten and Robert W. Jenson, eds., Reclaiming the Bible for the Church (Grand Rapids, Mich.: Eerdmans, 1995).

XX



INTRODUCTION TO LUKE

pening is that communities of interpretation come into existence in which pastors, biblical scholars, theolo-
gians, and laity together seek God’s guidance in the written word for their communal as well as individual lives.
Their reading of Scripture will be within the context of a worship life which, in its basic eucharistic, baptismal,
and kerygmatic patterns, accords with that of the first centuries. . . . This is a dream, a cloud no larger than a
hand on the horizon, and yet if it began to be actualized, even if in only a few and scattered places, it would be
living proof that Scripture is a unifying and followable text. The news would travel quickly (it always does in

our day), and its influence would mushroom. Public opinion might be widely affected, perhaps even quickly, in

all communions, and the transformation of the sensus fidelium (which takes longer) might follow in due course."?

This sensus fidelium is pastoral, and to read Luke with the Fathers is to see his pastoral use among them.
To see this pastoral use of Luke in action, we begin with two of the four commentaries that we have on
Luke. Both are collections of sermons, and they date from different periods in early Christian history. Ori-
gen is the first full collection of sermons, even though we have some isolated sermons from the Second
Epistle of Clement (125) on Isaiah 54:1, an Easter sermon from Melito of Sardis (130-190) on the meaning
of the Passover for Christians and a sermon from Clement of Alexandria (150-215) on Mark 10:17-31
about the rich ruler, for which there is a parallel in Luke 18:18-30. The other commentary is from Cyril of
Alexandria, a mature theologian who is known as much for his defense of orthodox Christology and classic
trinitarian theology as he is for his biblical commentaries, even though as a commentator he is perhaps the
most prolific of all the church fathers.

As is the case with all early Christian preaching, these church fathers did not typically write down their
sermons and read them to their congregations but preached them without a manuscript. They were
recorded by stenographers who would edit them for later publication. This style of delivery followed Jewish
and Hellenistic practice. In some ways, this makes their use of Scripture even more remarkable as they
recalled biblical passages from memory as they were preaching their sermons. This is also one reason why
their quotations of Scripture are not always as faithful to the exact wording of the biblical text as are the
modern prealcl'ler’s‘13 These sermons are predominately expository in nature, that is, line-by-line commen-
taries on the primary text of the day, with some secondary texts providing interpretive insight. The reading
of Luke was based on a lectio continua (continuous reading) in which the reader would be responsible for
deciding how far to read, and in most cases this was done in consultation with the preacher.14 That is why
compiling sermons for a commentary made sense since the preaching on a Gospel followed the orderly pat-
tern of a continuous reading of that Gospel. Therefore some texts will overlap from one sermon to another,
and a fluid commentary is possible from this homiletical and liturgical approach. The normal length of a

sermon was an hour, which allowed the preacher time to develop his points exegetically and pastorally.

"George Lindbeck, “Scripture, Consensus and Community,” in Biblical Interpretation i Crisis: The Ratzinger Conference on Bible and the Church, ed.
Richard John Neuhaus (Grand Rapids, Mich.: Eerdmans, 1989), pp. 99-100.

l3Hughes Oliphant Old, The Reading and Preaching of the Scriptures in the Worship of the Christian Church, vol. 1: The Biblical Period (Grand Rapids, Mich.:
Eerdmans, 1998), p. 282 n. 67.

“Ibid., p. 315; also, in Patristic Age, pp. 135-66 and pp. 277-95, Old describes the Jerusalem and Syriac lectionaries as lectio continua with some exceptions.
However, this is a transitional period between the earlier period, where lectio continua was the norm, and the time of John of Damascus, when a lectio
selecta (selected reading) was firmly in place. For church fathers like Augustine and Cyril of Alexandria, the lectionary is a combination of both.
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Origen’s Thirty-Nine Homilies on Luke

The oldest commentary on Luke is a series of thirty-nine homilies by Origen, thirty-three of which cover
the first four chapters (with the infancy narratives taking twenty of those sermons), and six more on vari-
ous texts from the rest of the Gospel (Lk 10:25-37; 12:57-59; 17:20-21, 33; 19:29-40; 19:41-45; 20:21-40).
These thirty-nine sermons were part of a larger number of sermons that covered the entire Gospel, as many
as 150 or more, mostly lost. These are expository in character, preached during morning and evening prayer
as part of a lectio continua on the Gospel. They appear to have been written during Origen’s Caeasarean
period and preserved in that church’s library. Ambrose seems to have used them in his preaching on Luke’s
Gospel. Jerome translated Origen’s Greek originals into Latin, and it is only Jerome’s translation of Origen’s
homilies through the fourth chapter of Luke that survived the Justinian purge of Origen’s works."

Much has been written about Origen’s allegorical interpretations of Scripture, and a discussion of his
hermeneutical methods is best left for scholars who have made a study of Origen their life’s work. As one
reads Origen’s use of Luke, it is striking that a literal reading of the text is more common than an allegorical
one and that the goal of spiritual exegesis is to highlight its christological meaning. Robert Wilken, in
Remembering the Christian Past, comments on the Alexandrian versus Antiochene interpretation of the
prophets, particularly as these approaches are represented in Origen and Theodore of Mopsuestia. The-
odore describes Origen’s hermeneutics as “inebriated” exegesis, and Wilken notes that for Theodore “the
presupposition for ‘good exegesis of the biblical text,” that is, ‘historical-grammatical’ exegesis, was knowl-
edge of the historical circumstances. Hence, the Old Testament must be interpreted in its own setting, not
in relation to the New Testament.*®

Wilken also notes, however, that “Origen cheerfully acknowledged that the words of the prophets have
not been fulfilled in the way they were thought to take place.” Wilken sides with Origen, not Theodore, and
not because he rejects the historical-grammatical method and endorses allegory but because he sees in Ori-
gen a faithful expression of the intent of Scripture:“If Jesus of Nazareth was the Messiah, as the Scriptures
taught, the prophecies about the Messianic age had already been fulfilled, and it was the task of biblical
interpreters to discover what the scriptural promises meant in light of this new fact. Paradoxically, in the
language of early Christian exegesis, the spiritual sense was the historical sense.”"’

This spiritual sense is nothing more than a christological hermeneutic that comes to fulfillment in the
preaching of the Word as God’s people are gathered together around that Word. Hughes Oliphant Old
in The Reading and Preaching of the Scriptures in the Worship of the Christian Church notes that Werner Schutz,
a renowned Origen scholar, “suggests that in the reading and preaching of Scripture Origen recognized a
certain ‘Epiphanie Jesu' [“Epiphany of Jesus”], by which he understood . .. the kerygmatic presence of

Christ in worship. When the Scriptures are read and preached in worship, then Christ is present and

This paragraph is indebted to Old, Biblical Period, pp. 321-22.

"*Robert Wilken, Remembering the Christian Past (Grand Rapids, Mich.: Eerdmans, 1995), p. 107. It must be noted that this dichotomy between Al-
exandrine and Antiochene exegesis has been challenged. Wilken states, “Indeed, students of Patristics who actually read the texts associated with
the ancient debate rather than a textbook synopsis often find themselves confused. . .. Sometimes Alexandrian exegesis is more literal than Anti-
ochene exegesis and sometimes Antiochene exegetes use allegory” (quoted in John J. O’Keefe, “ ‘A Letter That Killeth: Toward a Reassessment
of Antiochene Exegesis, or Diodore, Theodore and Theodoret on the Psalms,” Journal of Early Christian Studies 8, no. 1 (2000): 88.

"Wilken, Remembering the Christian Past, pp. 118-19.
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feeds the congregation with spiritual bread and wine.”'

In asking how Origen read Luke, it is important to consider the liturgical context in which that preach-
ing took place, particularly since Origen is the first large collection of sermons made into a commentary.
Pierre Nautin, another noted Origen scholar, provides a valuable map for understanding the liturgical con-
text for Origen’s preaching. Here is Old’s summary of Nautin’s findings about the three worship settings

for Origen’s sermons:

1. There was the weekly service on the Lord’s Day which included three readings from Scripture—one from
the Old Testament; one from the apostles, that is, from one of the New Testament epistles or Acts; and finally
one from one of the four Gospels—each of which was followed by a short sermon. The ministry of the Word
was then followed by prayers and the Eucharist. Nautin figures that by the time of Origen the reading of a les-
son from the Law followed by a lesson from the Prophets had already been consolidated into a single lesson.

2.The second type of service was the midweek eucharistic service held on Wednesday and Friday afternoons.
These services concluded the weekly fast days observed by Christians at that period. At these services, accord-
ing to Nautin, there was a reading from the Gospels and perhaps one from the apostles, but probably not from
the Old Testament.

3. Finally there was a third type of service, the daily morning prayer service at which there was a reading from
the Old Testament and, following it, an hour-long sermon, but no New Testament reading. Only these services
were open to catechumens, according to Nautin.

Nautin has figured out the average length of the text for each of the sermons which has come down to us,
and on the basis of that how long it would take to preach through the Old Testament and the Gospels, respec-
tively. The whole Old Testament could be preached through in three years, Nautin estimates, as could the four
Gospels. Nautin figures there was a third cycle, the apostles, which could also be preached through in three

years.lg

Old takes issue with Nautin on some of his observations—for example, that in the daily morning ser-
vice only catechumens heard the preaching from the Old Testament. He also asserts that there must have
been an evening service that corresponded to the morning service and that it was in this service or the Sun-
day Eucharist that the sermons from Origen on Luke’s Gospel are handed down to us. For Old, it is likely
that Origen preached through Luke’s Gospel without any time constraints, since there was only a rudimen-
tary church year in place at this time.”” Thus to read Luke with Origen is to read him as many Christians
have read him throughout the centuries—in the context of a worshiping community that has an agreed-

upon method for reading Scripture.

Cyril of Alexandria’s Commentary on Luke
Cyril's commentary is a compilation of 150 sermons on the Gospel of Luke which he preached from a lectio
continua, containing more than fifteen hundred citations from Scripture. Old describes his sermons as “doc-

trinal preaching” as well as“the preaching of the Christian life They follow the expository tradition of the

"®0ld, Biblical Period, p. 341, citing W. Schutz, Der christliche Gottesdienst bei Origenes (Stuttgart: Calwer Verlag, 184), pp. 17ff., 76ff.
"°Old, Biblical Period, pp. 341-42, citing P. Nautin, Origene, sa Vie et Son Oeuvre (Paris: Beauchesne, 1977), pp. 389-412.
*0ld, Biblical Period, pp. 344-45.
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Fathers, and the style of preaching resembles synagogue midrash more than Greek oration. Following rab-
binical tradition, these sermons often have a secondary text that serves as the “key to his interpretation of

the primary lesson.”* Concerning their doctrinal character, Old comments:

Cyril never missed the opportunity to point out the doctrinal implications of the passage under discussion. One
must remark, of course, that this is quite in accord with the intentions of the Gospel writers themselves. One can
hardly accuse Cyril of imposing doctrine on the simple story of the Gospels. He is clearly treating the Gospel texts
as the original authors intended them to be treated. As the Gospel of John puts it," These [things] are written that
you may believe that Jesus is the Christ, the Son of God, and that believing you may have life in his name” (John

20:31). The Gospels intend to teach doctrine; particularly they intend to make clear who Jesus really was. That is,

the Gospels are particularly concerned to teach Christology, the doctrine of the person and work of Christ”

An example of Cyril's doctrinal preaching occurs in his comments on Jesus’ temptations in the garden of
Gethsemane, particularly concerning Jesus’ grief. It is clear that Cyril sees this passage from Luke 22 as part
of Luke’s Christology.* Cyril of Alexandria’s contributions to a patristic reading of Luke’s Gospel in his
accent on the proclamation of the Christian life conforms to a general pattern among all the Fathers. Mat-
thew’s Sermon on the Mount was a focus for the Fathers in preaching the life of Christ, but Luke’s Sermon
on the Plain was also foundational in the development of this theme. What is remarkable about Cyril’s
understanding of the Sermon on the Mount/Sermon on the Plain is that he is more inclined to interpret it
christologically as gospel than as law and moral guide.

The Jewish community of Alexandria was very old and very strong in Cyril’s day, and a Christian theolo-
gian in that city had to be very clear as to exactly what the difference was between the law and the gospel. One
problem many Christian interpreters of the Sermon on the Mount have had is that they try to make it into a
Christian law. During the Enlightenment this problem was doubly severe. It is clear that Cyril has no inten-
tion of making that error; whether he has discovered the Sermon on the Mount as gospel is another matter.”

Cyril's comments on the oft-quoted verse by all the Fathers from the Sermon on the Plain, “But I say
unto you which hear, Love your enemies, do good to them which hate you” (Lk 6:27). He not only inter-
prets this verse christologically but also uses the same constellation of texts from Luke and Acts that other
church fathers, notably Augustine, use to demonstrate how one might be able to accomplish such an
extraordinary thing: Jesus’ words from the cross (Lk 23) and Stephen’s words as he is stoned (Acts 7).
Cyril’s conclusion is pastoral, applying these difficult words to the lives of ordinary Christians, demonstrat-

ing the genius of patristic exegesis for the life of the church.®

Passages Unique to Luke’s Gospel

As one reads Luke with the church fathers, there are many passages that one would expect them to cite.

*'This section on Cyril of Alexandria is indebted to Old, Patristic Age, pp. 114-25.
ZIbid., p. 115.

Slbid,, p. 114.

#Cyril of Alexandria, Commentary on the Gospel of St. Luke, p. 583.

%0ld, Patristic Age, p. 125.

*Cyril of Alexandria, Commentary on the Gospel of St. Luke, pp. 135-36.
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Heavy empbhasis is placed on the frame of the Gospel, that is, Luke’s beginning and his end, since Luke 1—
2 and Luke 24 are unique to his Gospel. In the infancy narratives, there are repeated references to the
annunciation and the words of the angel to Mary that the Holy Spirit will come upon her (Lk 1:35). Since
virginity is a strong theme among the Fathers, Mary is the model par excellence for those who have taken
the vow of virginity. The words of the angels at the birth of Jesus,“Glory to God in the highest, and on earth
peace among men with whom he is pleased!” (Lk 2:14), are used in many different contexts, often unrelated
to the birth of Jesus, but used to illustrate the meaning of “peace among men.” Simeon and Anna are of
greatinterest to the church fathers, Simeon for his accent on the Gentiles and Anna as an example of wid-
ows, another favorite topic for sermons. Although the Emmaus story receives frequent reference (Lk 24:13-
35), as well as Jesus’ final words to the disciples before he ascends into heaven (Lk 24:44-49), by far the
most popular passage in Luke 24, and perhaps in the Gospel, are the words of Jesus to the Eleven when
they are gathered in the upper room:“See my hands and my feet, that it is I myself; handle me, and see; for a
spirit has not flesh and bones as you see that I have” (Lk 24:39). For example, this is used as a proof text by
Augustine against the Manicheans to demonstrate that Jesus has flesh and blood and is not simply a spirit.

Other frequently cited passages that come as no surprise are the words of Jesus from the cross that are
uniquely Lukan, particulatly“Father, forgive them; for they know not what they do” (Lk 23:34), used espe-
cially as an illustration of how we should forgive our enemies, as Cyril demonstrated, and the words to the
penitent thief,“Truly, I say to you, today you will be with me in Paradise” (Lk 23:43). Jesus’ final words to
his disciples after the institution of the Holy Supper and his suffering in Gethsemane are also a rich source
of material, particularly Jesus’ promise to Peter that even though he will deny him, Peter will repent and
strengthen his brothers, for Jesus is praying for Peter and the other disciples. And the parables of the good
Samaritan, the prodigal son, the unjust steward, and the Pharisee and the tax collector are also frequently
cited, with some complete sermons on these texts that explicate the entire passage. What is clear from the
Fathers is a discerning recognition of what is unique to Luke among the Gospels. They use this Lukan
material as a rich resource for their preaching and teaching.

There are some passages in Luke that are frequently cited but which for us seem rather obscure. Perhaps
the most frequently quoted passage in Luke is from Jesus’ temple teaching against the Sadducees about the
resurrection, the only time in the Gospel when Jesus addresses the Sadducees by name. The part of Jesus’
teaching that is highlighted is this:“The sons of this age marry and are given in marriage; but those who are
accounted worthy to attain to that age and to the resurrection from the dead neither marry nor are given in
martiage, for they cannot die any more, because they are equal to angels and are sons of God, being sons of
the resurrection” (Lk 20:34-36). What is of particular interest to the Fathers, East and West, is that those
who are faithful hearers of the Word will, in the age to come, be equal to angels. This equality with angels
provided a fecund source for the Fathers’ reflection on the character of our heavenly life in Christ. An
equally popular verse from Luke, cited in all kinds of different contexts but clearly aimed at giving comfort
to Christians who are being persecuted, are the words from Jesus in the first part of his discourse on posses-
sions in Luke 12, where he discusses persecution, possessions and hypocrisy in the same pericope. The oft-

quoted words are these from Luke 12:7:“Why, even the hairs of your head are all numbered.”
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Moral Instruction

Although we may be comfortable with the expository style of the Fathers, the extensive use of Luke in
paraenesis makes us uneasy. This is evident by the church fathers’ use of Luke 6, the Sermon on the Plain,
and Luke 12, 16 and 18, the loci for Luke’s record of Jesus’ discourses on the proper use of possessions. The
Fathers might not call this a theology of stewardship, but they clearly see the need to preach about the rela-
tionship between life in Christ and the expression of that life in works of charity. Over and over again they
will exhort the people of God to be busy in living the charitable life. In some cases, this instruction is largely
moralistic in tone and purpose. But the majority of the exhortations to Christians about possessions or
continence or perseverance flow out of a christological foundation that demonstrates how works of charity
are a natural expression of the baptismal life in Christ. And as prime examples of these Christic virtues, the

church fathers appeal to biblical and early Christian saints who reflected in their lives the characteristics of
Christ.

As an illustration of this and as a fitting conclusion, we listen to a conflation of two sermons of Augus-
tine, one from Lent and the other from the first Sunday after Easter, both of them on Luke 6:37-38, which
Augustine uses to equate forgiveness with almsgiving, and almsgiving with forgiveness. In Lent and Easter,

almsgiving is for Augustine and all the Fathers, the manifestation of the Christian life:

The season of Lent has come round again, the time when I owe you my annual exhortation; and when you also
owe the Lord your good works as suited to the season; not of course that they can be any use to the Lord, but
they are of use to you... to our prayers we must add, by almsgiving and fasting, the wings of loving kindness, so
that they may fly the more easily to God and reach him. For this the Christian mind can readily understand
how far removed we should be from the fraudulent filching of other people’s property; when it perceives how
similar it is to fraud when you don't give to the needy what you don't need yourself. The Lord says,“Give, and it
will be given to you; forgive, and you will be forgiven” (Lk 6:37-38). Let us practice these two sorts of almsgiv-
ing, namely, giving and forgiving, gently and generously; since after all we pray to the Lord that good things may
be given to us, and that evil things may not be repaid us? ... Notice too, my brothers and sisters, what you say
just before:“Forgive us our debts,” in order to carry out what follows:“as we also forgive our debtors” (Mt 6:13,
12). You give alms, you receive alms; you pardon, you are pardoned; you are generous, you are treated gener-
ously. Listen to God saying,“Forgive, and you will be forgiven; give and all things will be given to you” (Lk 6:37-
38). Keep the poor in mind. I say this to all of you; give alms, my brothers and sisters, and you won't lose what
you give. Trust God. I'm not only telling you that you won't lose what you do for the poor; but I'm telling you
plainly, this is all that you won't lose; you will lose the rest. Come now, let’s see if you can cheer the poor up
today. You be their granaries, so that God may give to you what you can give to them, and so that he may forgive
whatever sins you have committed. “Shut an alms up in the hearts of the poor, and it will pay for you to the

Lord” (Sir 29:12, Vulg), to whom be all honor and glory forever and ever. Amen.®

It is an honor to be part of this landmark event of giving pastors and laity access to the voices of the

church fathers. Thanks to Thomas Oden for the privilege and opportunity to participate in the project. An

¥ Augustine, Sermons on the Liturgical Seasons 3.6, sermons 184-229Z, from The Works of Saint Augustine: A Translation for the Twenty-First Century,
trans. Edmund Hill (Hyde Park, N.Y.: New City Press, 1195), p. 107.
*Augustine, Sermons on Various Subjects 3.10, sermons 341-400, p. 350.
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effort of this magnitude would not have been possible without the enormous help of two research teams.
Thanks to the staff of the ACCS office at Drew University, led by Joel Elowsky, especially Joel Scandrett,
Michael Glerup, Calhoun Robertson, Alexei Khamine and Hsueh-Ming Liao, who were instrumental in
gathering the texts that led to the selections in this volume, as well as editing the vast number of citations
into a workable text. And thanks to the Fort Wayne team at Walther Library of Concordia Theological
Seminary, led by Bob Smith, including Duane Bamsch, Craig Harmon, Jeffrey Ahonen, Piotr Malysz,
Jason Braaten (the servant of the last hour who was also paid a denarius) and especially John-Paul Salay.
Each person on this team scanned, edited, organized, provided footnotes and undertook numerous tasks to
free me to pursue the joy of reading, selecting, marking and arranging these patristic citations into a com-
prehensible manuscript. It is my hope that the preaching and teaching of the church today will be renewed
and refreshed by their efforts to make available the living words of the Fathers.

AL A Just Jr.
June 11, 2002
Feast of St. Barnabas the Apostle
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ACCORDING

To L UKE

1:1—24:53 PRELIMINARY REMARKS
ON THE GOSPEL

Overview: From the beginning, Luke’s Gospel
was considered a historical narrative that accents
themes that are recognized as Lukan to this day.
The miracles of Jesus and his teaching on morals
are highlighted as examples of Luke’s historical de-
tail. Luke frames his Gospel with priestly themes,
beginning with Zechariah’s levitical offering in the
temple and concluding with the priestly victim,
Jesus, the calf offered in sacrifice on the cross. The
calf is the symbol for Luke’s Gospel from the
Apocalypse, placing the atonement at the center of
the Gospel (AmBrosEg). Luke the Antiochene, a
physician acquainted with healing bodies, presents
us with Jesus, whose blood provides the medicine
of immortality. As his traveling companion, Paul
claims Luke’s Gospel as his own for its healing of
souls (Eusesius).

Lukg, THE PrRIESTLY GOSPEL. AMBROSE: St.
Luke kept a certain historical order and revealed

to us more miracles of the Lord, yet so that the
history of his Gospel embraced the virtue of all
wisdom. For what more excellent truth did he re-
veal concerning natural wisdom than that the
Holy Spirit also gave rise to the divine incarna-
tion?' ... He taught that the powers of heaven
would be shaken,? that the Lord alone is the only-
begotten Son of God, at whose passion darkness
fell during the day so that the earth was darkened
as night and the sun fled.’ ... As compared with
the other Gospels, we see greater zeal devoted to
the description of the events than to the expres-
sion of rules of behavior. And the Evangelist,
writing in historical mode, makes his beginning
in narrative form:“There was,” he says,“in the
days of Herod, the King of Judea, a certain priest
named Zechariah,” and he continues the story
with a full and orderly description. Hence, those

1See Lk 1:35. 2Lk 21:26. ’Lk 23:44-45. *Lk 1:5.
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who think that the four living creatures described
in the Apocalypse5 are to be understood as the
four books of the gospel wish this book to be rep-
resented by the calf® for the calf is the priestly
victim. This Gospel is represented fittingly by the
calf, because it begins with priests and ends with
the Calf who, having taken upon himself the sins
of all, was sacrificed for the life of the whole
world.” He was a priestly Calf. He is both Calf
and Priest. He is the Priest, because he is our
Propitiator. We have him as an advocate with the
Father.? He is the Calf, because he redeemed us
with his own blood.’ ExposiTioN o THE Gos-
PEL OF LUKE 1.4, 7.'°

THE GospPEL Paur CraimeDp. Eusesius: Luke
was by race an Antiochian and by profession a

physician. He long had been a companion of Paul
and had more than a casual acquaintance with the
rest of the apostles. He left for us, in two inspired
books, examples of the art of healing souls that he
obtained from them. These books are, namely,
the Gospel ... the Acts of the Apostles, which he
composed not from hearsay evidence but as dem-
onstrated before his own eyes. They say that Paul
was actually accustomed to quote the Gospel ac-
cording to St. Luke. When writing about some
Gospel as his own, he used to say, “According to
my Gospel.”"! EccLesiasTicaL HisTory 3.4.7

Ezek 1:5-12, 10:14; Rev 4:6-11. °The original word means “ox.”

71 Pet 2:24; 1Jn2:2. 81 Jn2:1. Heb 9:12-14; Rev 5:9. EHG 1-5%
CCL 14:1-5; CSEL 32 4:5-6,8-9. “Rom 2:16; 16:25; 2 Tim 2:8. ?FC
19:142-43*; PG 20:219-20.

1:1-4 THE PROLOGUE

‘Inasmuch as many have undertaken to compile a narrative of the things which have been

accomplished among us, Zjust as they were delivered to us by those who from the beginning were

eyewitnesses and ministers of the word, 3it seemed good to me also, having followed all things close-

ly* for some time past, to write an orderly account for you, most excellent Theophilus, *that you

may know the truth concerning the things of which you have been informed.

a Or accurately

Overview: The Holy Spirit has given the church
one gospel in four books (ORrIGEN). The evangelist
Luke does not give an unbiased, neutral narration
but a persuasive, confessional one filled with chris-
tological meaning (AmBrosE). Luke is dependent
on the witness of those who have seen and heard
Jesus and have delivered a tradition to him of the
sacraments and the person of Jesus Christ (ATHA-
Nastus). Luke is not only continuing this tradition
but also shaping it for a church that continues to
preserve in its liturgy and councils the testimony of

eyewitnesses and ministers of the word centered in
the incarnation and atonement of Jesus Christ
(CyriL oF ALExANDRIA). Theophilus represents a
particular audience, a community of those who love
God—the baptized and those to be baptized (Am-
BROSE). Thus the purpose of Luke’s Gospel is a
fully informed, steadfast faith that endures to salva-
tion. This faith comes through the Gospel’s cate-
chetical lectures, which is an accurate, systematic
instruction in the events that are going to be nar-
rated (ORIGEN).
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1:1 A Kerygmatic Narrative

OnLY Four CanonicaL GospPeELS. ORIGEN:
With respect to the New Testament also “many
have tried” to write Gospels, but not all found
acceptance.' You should know that not just four
Gospels, but very many, were composed. The
Gospels we have were chosen from among these
Gospels and passed on to the churches. We know
this from Luke’s own prologue, which begins this
way: “Because many have tried to compose an ac-
count.” The words “have tried” imply an accusa-
tion against those who rushed into writing
gospels without the grace of the Holy Spirit.
Matthew, Mark, John and Luke did not “try” to
write. They wrote their Gospels when they were
filled with the Holy Spirit. Hence,“many have
tried to compose an account of the events that are
clearly known among us.”. ..

Our doctrines about the person of our Lord
and Savior should be drawn from these approved
Gospels. I know one gospel called “According to
Thomas,” and another “According to Matthias.”
We have read many others, too, so that we do not
appear to be ignorant of anything, because of
those people who think they know something if
they have examined these gospels. But in all of
these questions we approve of nothing but that
which the church approves, namely, only four
canonical Gospels. . . .

Luke makes his intention known by the word
he uses; that is, “that have been clearly shown to
us,” a concept that the Latin language cannot ex-
press in one word. It means that Luke knew by
firm faith and by careful consideration and did
not waver on any point, wondering whether it
should be this way or that. HomiLIES ON THE
GospEL OF LUKE 1.1-3.2

1:2 Eyewitnesses and Ministers

EYEWITNESSES AND MINISTERS OF THE
INCARNATE WoRbD. AMBROSE: The ministry of
the word is greater than the hearing of it. Not the
spoken word but the essential Word is meant—

that which was made flesh and dwelt among
us’>—so do not understand it as the common
word but as that celestial Word to whom the
apostles ministered. For one reads in Exodus that
the people saw the voice® of the Lord, yet truly a
voice is not seen but heard. For what is a voice
but a sound, which is not discerned with the eyes
but perceived with the ear? Truly, with the high-
est genius, Moses wished to proclaim that the
voice of God is seen, for it is seen with the sight
of the inner mind. In the Gospel, not a voice but
the Word, which is more excellent than a voice, is
seen.

You see, therefore, that the Word of God was
seen and heard by the apostles. They saw the
Lord, not only according to the body but also ac-
cording to the Word. For they with Moses and
Elijah saw the glory of the Word.’ They who saw
him in his glory saw Jesus. Others who could see
only the body did not see him. Jesus is seen not
with the eyes of the body but with the eyes of the
spirit. ExposiTioN oF THE GosPEL OF LUKE 1.5.°

Hanpine DowN THE TRADITIONS, ATHANA-
stus: What the apostles received, they passed on
without change, so that the doctrine of the mys-
teries (the sacraments) and Christ would remain
correct. The divine Word—the Son of God—
wants us to he their disciples. It is appropriate for
them to be our teachers, and it is necessary for us
to submit to their teaching alone. Only from
them and from those who have faithfully taught
their doctrine do we get, as Paul writes, “faithful
words, worthy of complete acceptance."7 With
them we are back to ground level, because they
did not become disciples as a result of what they
heard from others. Rather, they were eyewitness-
es and servants of God the Word, and they hand-
ed down what they heard directly from him. Fes-
TAL LETTER 2.7.8

TRADITIONS OF INCARNATION AND ATONE-

ICf.2 Pet 2:1. 2FC 94:5-6**; PG 13:1801-3. Jn 1:14. *Ex 20:18.
SMt17:3. °EHG 9**. 71 Tim 1:15. *ARL 65* NPNF 2 4:512*,
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MENT. CYRiL oF ALEXANDRIA: They “who from
the beginning were eyewitnesses and ministers of
the Word” did not hand on to us that he was one
Son and another, as I said, but one and the same,
God and man at the same time, the only-begotten
and the firstborn. This came about in order that
he might have the first title as God and the sec-
ond as man, when he “was born among many
brothers,” having assumed our likeness. [He had
not] joined another man to himself—as it
seemed good to some persons to think—but [he]
really and truly (became] man and [did] not re-
linquish being what he was, being God by nature
and impassible. For this reason he voluntarily suf-
fered in his own flesh. He has not given the body
of someone else for us. Rather, the only-begotten
Word of God himself offered himself, after he be-
came man, as an immaculate victim to God the
Father. LETTER 67.4.%°

1:3-4 The Purpose of Luke’s Gospel

Luke WRITTEN FOR ALL WHo Love Gob.
AMBROSE: So the Gospel was written to Theo-
philus, that is, to him whom God loves. If you
love God, it was written to you. If it was written
to you, discharge the duty of an evangelist. Dili-
gently preserve the pledge of a friend in the se-
crets of the Spirit. ExposiTioN oF THE GOSPEL
of LUkE 1.12.1

Tae TruTH oF Lukg’s INsTRUCTION, ORI-
GEN: “It seemed right for me, too, following the

same course from the beginning.” He makes his
point and repeats it. He did not learn from ru-
mors what he is going to write. He himself has
grasped it from the beginning. Hence, the apostle
Paul praises him deservedly when he says,“He is
praised for his Gospel throughout all the church-
es.”t? Scripture says this about no one else. It uses
the expression only for Luke.“It seemed right for
me, too, following the same course from the be-
ginning, carefully to write down all those events
for you in order, most excellent Theophilus.”
Someone might think that Luke addressed the
Gospel to a specific man named Theophilus. But,
if you are the sort of people God can love, then all
of you who hear us speaking are Theophiluses,
and the Gospel is addressed to you. Anyone who
is a Theophilus is both “excellent” and “very
strong.” This is what the Greek word 9eo¢rlog
[Theophilos] actually means. No Theophilus is
weak. Scripture says of the people of Israel, when
they were going out from Egypt,“There was no
weakling in their tribes.””” I could say boldly that
everyone who is a Theophilus is robust. He has
vigor and strength from both God and his Word.
He can recognize the“truth” of those “words, by
which he has been instructed” and understand
the Word of the gospel in Christ—to whom is
glory and power for ages of ages. Amen. Homi-
LIES ON THE GospEL oF LUkE 1.6."

°Rom 8:29. ®FC 77:62*. “EHG 13*; CSEL 32 4:18. 22 Cor 8:18.
B3P 105:37. “FC 94:8-9%; PG 13:1804-5.

1:5—2:52 PRELIMINARY REMARKS
ON THE INFANCY NARRATIVE

Overview: The infancy narrative receives great
attention among the church fathers, particularly
as a source for the defense of the incarnation. The

historical events bear witness that the Holy
Spirit has brought about the miraculous birth of
Jesus (CyYRIL OF JERUSALEM).
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Tue Pure aAND UNDEFILED BIRTH OF JESUs.
CyRIL OF JERUSALEM: Let us remember these
things, brothers, and use them as weapons of de-
fense. Let us not endure the heretics who teach
that Christ’s coming was in appearance only. Let
us shun as well those who say that the birth of
the Savior was from a man and a woman, daring
to assert that he was begotten of Joseph and
Mary, because it is written, “He took his wife.”
Let us recall Jacob, who, before he received
Rachel, said to Laban, “Give me my wife.” Just
as Rachel was called the wife of Jacob before
marriage, as a result of her betrothal Mary also
was called the wife of Joseph. Note the exactness
of the Gospel when it says, “Now in the sixth
month the angel Gabriel was sent from God to a
town of Galilee, called Nazareth, to a virgin be-

trothed to a man named Joseph,” and what fol-
lows. Again, when the enrolling took place and
Joseph went up to be enrolled, what does the
Scripture say? “And Joseph also went up from
Galilee . .. to register together with Mary his es-
poused wife, who was with child.” Though she
was with child, it does not say“with his wife”
but “with his espoused wife.”“God sent his Son,”
Paul says, not born of a man and a woman but
“born of a woman”? only; that is, born of a vir-
gin. We have already shown that a virgin is also
called a woman. For he who makes virgin souls
was born of a virgin. CATECHETICAL LECTURES
12.31.

Mt 1:24. 2Gen 29:21. 3Gal 4:4. *FC 61:246-47**.

1:5-25 THE ANNOUNCEMENT OF JOHN'S BIRTH

*In the days of Herod, king of Judea, there was a priest named Zechariah,® of the division of
Abijab; and be had a wife of the daughters of Aaron, and her name was Elizabeth. SAnd they were
both righteous before God, walking in all the commandments and ordinances of the Lord blame-
less. "But they had no child, because Elizabeth was barren, and both were advanced in years.

*Now while he was serving as priest before God when bis division was on duty, *according to the
custom of the priesthood, it fell to him by lot to enter the temple of the Lord and burn incense.
°And the whole multitude of the people were praying outside at the hour of incense. " And there
appeared to him an angel of the Lord standing on the right side of the altar of incense. 2 And
Zechariah was troubled when he saw him, and fear fell upon him. *But the angel said to him, “Do
not be afraid, Zechariah, for your prayer is heard, and your wife Elizabeth will bear you a son,
and you shall call bis name John.

“And you will have joy and gladness,

and many will rejoice at his birth;

15for he will be great before the Lord,

and he shall drink no wine nor strong drink,

and he will be filled with the Holy Spirit,

even from his mother’s womb.

And he will turn many of the sons of Israel to the Lord their God,
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Yand he will go before him in the spirit and power of Elijah,

to turn the hearts of the fathers to the children,

and the disobedient to the wisdom of the just,

to make ready for the Lord a people prepared.”
¥ And Zechariah said to the angel, “How shall I know this? For I am an old man, and my wife is advanced in
years.” ' And the angel answered him, “T am Gabriel, who stand in the presence of God; and I was sent to speak
to you, and to bring you this good news. And behold, you will be silent and unable to speak until the day that
these things come to pass, because you did not believe my words, which will be fulfilled in their time.” * And the
people were waiting for Zechariah, and they wondered at his delay in the temple. 2 And when he came out, be
could not speak to them, and they perceived that be had seen a vision in the temple; and be made signs to them
and remained dumb. ”* And when his time of service was ended, he went to bis home.

#After these days his wife Elizabeth conceived, and for five months she hid berself, saying,

Z“Thus the Lord has done to me in the days when be looked on me, to take away my reproach

among men.”

b Greek Zacharias

Overview: The announcement of John’s birth is
important for salvation history as he is prophet
and martyr (Maximus o TuRIN). Zechariah and
Elizabeth are described in language that suggests
they are a continuation of the faithful remnant of
the Old Testament. Both are from priestly stock,
Zechariah from the division of Abijah and Eliza-
beth a daughter of Aaron (AmsRrose). Elizabeth
is barren, and they are too old to conceive, yet
God uses Elizabeth’s barrenness to bring forth
the miraculous birth of a holy person, just as he
did for Sarah, Rebecca, Rachel and Hannah
(OrIGEN).

Luke’s Gospel begins and ends in the temple,
and so does the infancy narrative. The two altars
of the temple signify two covenants, as the angel
heralds the coming of the new covenant (BebE).
But John'’s advent heralds the end of Old Testa-
ment worship, the law and the priesthood
(EpHREM THE SYRIAN). By beginning his Gospel
with an Old Testament saint like Zechariah
performing cultic acts associated with the old
covenant in the temple in Jerusalem, Luke im-
mediately shows that his narrative must be
understood in connection with Israel and the

Old Testament.

The angel’s appearance signals a theophany in
which the coming of the true priest will be
announced (Pseubo-Dionysius). The angel’s
announcement of the miraculous birth and the
name of the child is preceded by a word of com-
fort—“Do not fear” (ATHANASIUS). The angel
comes to Zechariah as the biological father of
John, whereas with Jesus, the angel comes to
Mary and not to Joseph. Zechariah’s prayers of
supplication offered at the time of his priestly
duty were for the Messiah to come (AuGUSTINE).
As a priest in the temple Zechariah’s prayer was
answered (CHRYSOSTOM).

The angel tells Zechariah to name the child
John, which means“Yahweh/the Lord has been
gracious” (Bepe). John's greatness comes from the
presence of the Holy Spirit even from his
mother’s womb (AMBROSE). John baptized the
One through whom all others would be baptized
(CypriaN). John precedes the Messiah “in the
Spirit and power of Elijah” (Bepe). The Spirit is
never without power (AmBrose). The parallels
between the announcements of the births of John
and Jesus highlight the relationship between John
and Jesus in salvation history (AugusTINE). Eliza-
beth’s barrenness and Mary’s virginity stand in
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sharp contrast, but together they announce that
God is acting in a miraculous way at this climac-
tic moment in salvation history (MaxiMus oF
TURIN).

Zechariah’s silence is a sign of his doubts and
that Israel has not listened to the voice of the
prophets (OriGeN). What Zechariah doubts is
God’s word and promise (CHrysosTom). Eliza-
beth kept herself hidden for five months; Mary
will be the first to know of her blessed state and
see in it a sign of God’s visitation (EPHREM THE
Syrian). Elizabeth’s modesty gives way to the
recognition that, in some mysterious way, God
has removed her shame (AMBROSE).

1:5-7 Time, Persons and Place

BorN FOR PrROPHECY, MURDERED FOR
TruTH. MaxiMus oF Turin: I do not know
what is the most important thing that we should
preach—that he [John the Baptist] was wonder-
fully born or more wonderfully slain—for he was
born as a prophecy and murdered for truth. By
his birth he announced the coming of the Savior,
and by his death he condemned the incest of
Herod.! This holy and righteous man, who was
born in an uncommon way as the result of a
promise, merited from God that he should depart
this world by an uncommon death—that he
should by confessing the Lord lay aside his body,
which he had received as a gift from the Lord.
Therefore John did everything by the will of God,
since he was born and died for the sake of God’s
work. SERMON 5.1-2.°

Joun’s PriEsTLY BACKGROUND. AMBROSE:
Holy Scripture tells us that not only the charac-
ter of those who are praiseworthy but also their
parents must be praised, so that the transmitted
inheritance of immaculate purity, as it were, in
those whom we wish to praise, may be exalted.
What other intention is there in this passage of
the holy Evangelist, except that St.John the
Baptist be renowned for his parents, his won-

ders, his duty and his passion? Thus Hannah,

the mother of St. Samuel,? is praised. Thus Isaac
received from his parents nobility of piety,
which he handed down to his descendants.
Therefore the priest Zechariah is not only a
priest but also of the course of Abijah, thatis, a
noble among his wife’s ancestors.“And his wife,”
it says, “was of the daughters of Aaron.” So St.
John's nobility was handed down not only from
his parents but also from his ancestors—not ex-
alted through worldly power but venerable
through the religious succession. For the fore-
runner of Christ ought to have such ancestors,
that he be seen to preach a faith in his Lord’s ad-
vent that is not suddenly conceived but received
from his ancestors and imparted by the very law
of nature. ExposiTion oF THE GospPEL oF LUkE
1.15'-16.4

ErL1zaBETH's BARRENNESS. OriGEN: Consider
why many holy women in the Scriptures are said
to have been barren, as Sarah herself,’ and now
Rebecca.® Also Rachel, Israel’s beloved, was bar-
ren.” Hannah also, the mother of Samuel, is re-
corded to have been barren.? Also in the Gospels,
Elizabeth is said to have been barren. In all these
instances this term is used, for after sterility they
all gave birth to a holy person. HomiLIEs oN
GeNEsIs 12.1.°

THE APPEARANCE IN THE TEMPLE. BEDE: We
must note that the angel bore witness to the grace
about which he had come to give the good
news—not only by the power of the words which
he brought forward but also by the point in time
and the location of the place in which he ap-
peared. He appeared at the time when the priest
was making an offering to express the fact that he
was proclaiming the coming of the true and eter-
nal high priest, who would be the true sacrificial
offering for the salvation of the world. He stood
beside the altar of incense to teach that he had

Mt 14:3-12. 2ACW 50:22-23**, 31 Sam 1:2. *EHG 15*; CSEL 32
4:20. *Gen 11:30. %Gen 25:21. "Gen 29:31. ®1 Sam 1:2. °FC
71:176**,
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come as the herald of a new covenant. There were
two altars in the temple,'® which expressed the
two covenants in the church. The first, the altar
of burnt offerings, which was plated with bronze
and was situated in front of the doors of the tem-
ple,11 was for the offering up of victims and sacri-
fices. It signified the fleshly-minded worshipers
of the old covenant. Then there was the altar of
incense, which was covered with gold'? and set
near the entrance of the Holy of Holies, and was
used to burn fragrant gums. This signified the in-
terior and more perfect grace of the new covenant
and its worshipers. HoMiLIEs oN THE GOSPELS
2.19.2

Joun HeraLps THE END oF OLD TESTAMENT
WorsHip, EpurEM THE Syrian: John, herald of
the Lord of the right, was announced from the
right of the altar. It was at the time of worship
that he was announced to show he was the end of
the former worship. It was in the middle of the
sanctuary that Zechariah became dumb, to show
that the mysteries of the sanctuary had become
silent, for he who was to fulfill these mysteries
had come. Because Zechariah did not believe that
his wife’s barrenness had been healed, he was
bound in his speech. CoMMENTARY ON TATIAN'S
DIATESSARON L.10.™

1:8-17 Gabriel Appears to Zechariab in the
Temple

GABRIEL ANNOUNCES THE MYSTERY OF
Curist’s CoMmING. Pseupo-Dionysius: I note
that the mystery of Jesus’ love for humanity was
first revealed to the angels and that the angels
granted the gift of this knowledge to us. It was
the most divine Gabriel who guided Zechariah,
the chief priest, into the mystery that, contrary to
all hope and by God’s favor, he would have a son.
His son would be a prophet of the divine and hu-
man work of Jesus, who was beneficently about to
appear for the salvation of the world. Gabriel re-
vealed to Mary how in her would be born the di-
vine mystery of the ineffable form of God. CeLEs-

t1aL HiERARCHY 4.4.7

GaBrieL DispeLs FEar. ATHANASIUS: When-
ever the soul continues to be fearful, it is the ene-
my who is present. The evil spirits do not dispel
the fear of their presence, as the great archangel
Gabriel did for Mary and Zechariah. L1sE oF St.

ANTHONY 37.%

Tue ANceL CoMESs To ZECHARIAH. AUGUS-
TINE: The angel Gabriel came to Zechariah, not
to Elizabeth. Why? Because it was through Ze-
chariah that John was going to be in Elizabeth.
The angel, in announcing that John was going to
come by being born, went not to the receptacle of
the womb but to the source of the seed. He an-
nounced they would both have a son, but he
made the announcement to the father. John, after
all, was going to come from the marriage of male
and female. And once more the same Gabriel
came to Mary—not to Joseph. The angel came to
the one from whom that flesh was to begin, from
whom it was to take its starting point. SERMON
291.3."7

ZEcHARIAH PrRAYS FOR A MESSIAH. AUGUS-
TINE: The priest was offering sacrifice on behalf
of the people. The people were expecting the
Christ. John was the one who would announce
the Christ. SERMON 291.3."®

ZEcHARIAH'S PRIESTLY PRAYER. CHRYSOS-
ToM: This man Zechariah came into the Holy of
Holies, to the innermost sanctuary, upon which
he alone of all men had the right to look. Consid-
er how he was equal in importance to all the peo-
ple. When he offered prayers for the whole
people, when he was making the Master propi-
tious to his servants, he was servingas a mediator
between God and men. ON THE INCOMPREHEN-
s1BLE NATURE oF Gob 2.9-10."

0By 27:1;30:1. MEx27:2;1 Kings 8:64; 2 Chron 8:12. 2Ey 30:3.
BCS 111:195-96*. “ECTD 45*. *PDCW 158*. FC 15:169%
CWS59. "WSA 3 8:132-33*. BWSA 3 8:133*. “FC72:74%
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AnD You SuaLL Carr Him Joun. BepE:
Whenever in the Scriptures a name is imposed or
changed ... by God, it is indicative of great praise
and virtue. It was good that our Redeemer’s pre-
cursor was ordered to be called John. The name
John means “the grace of the Lord” or “in whom
there is grace.” He received a special grace beyond
other saints, that of being Christ’s precursor. He
came to proclaim a previously unheard of grace to
the world, that of entry into heaven. Therefore he
who was full of grace himself and who brought
the good news of God'’s grace to the rest of hu-
mankind expressed even by his name a proclama-
tion of grace. It was rightly foretold that there
was to be cause for exultation for many persons at
his birth, since it was through him that the Au-
thor of their regeneration was manifested to the
world. HomiLies oN THE GoOsPELS 2.19.%°

JoHN’s GReEATNESS Is IN SPIRIT. AMBROSE:
He here announced greatness, not of body but of
soul. Greatness of soul before the Lord is great-
ness of virtue, and smallness of soul is childhood
of virtue. ... Thus John would be great—not
through bodily virtue but through magnanimi-
ty.”! He did not enlarge the boundaries of an em-
pire. He did not prefer triumphs of military
contest to honors. Rather, what is more, he dis-
paraged human pleasures and lewdness of body,
preaching in the desert with great virtue of spirit.
He was a child in worldliness, but great in spirit.
He was not captivated by the allurements of life,
nor did he change his steadfastness of purpose
through a desire to live. ...

There is no doubt that this promise of the
angel came true. Before he was born—still in his
mother’s womb—St. John depicted the grace of
the receipt of the Spirit. Although neither his
father nor his mother had performed any miracles
previously, he, leaping in his mother’s womb, pro-
claimed the coming of the Lord. When the
mother of the Lord came to Elizabeth, the latter
said, “For behold, when the voice of your greeting
came to my ears, the babe in my womb leaped for

joy."** She did not yet have the spirit of life,” but

the Spirit of grace. We find in another place that
the grace of sanctification precedes that of the
substance of living, where the Lord says,“Before I
formed you in the womb I knew you, and before
you were born I consecrated you. I appointed you
a prophet to the nations.”** For the spirit of this
life is one, and the Spirit of grace is another.
ExposITioN oF THE GOSPEL OF LUKE 1.31-33.%

Tuose Barrizep By Joun., Cyprian: John did
not merely announce the Lord in words before
his coming but pointed him out for people to see.
John baptized the Christ himself through whom
all others are baptized. THE BapTismaL Con-
TROVERSY 73.25.7°

How Joun Is Like Erijan. Bepe: Both Elijah
and John were celibate. Both wore rough dress.
Both spent their lives in the wilderness. Both
were heralds of the truth. Both underwent perse-
cution for justice’s sake at the hands of a king and
queen—the former at the hands of Ahab and Je-
zebel,” the latter at the hands of Herod and
Herodias.”® The former, lest he be killed by the
wicked, was carried up to heaven in a fiery chari-
ot.” The latter, lest he be overcome by the wick-
ed, sought the heavenly kingdom by his martyr-
dom, which was accomplished in spiritual com-
bat. HomiLies oN THE GOSPELS 2.23.%°

In THE SpiriT AND POWER OF ELIjAH.
AMBROSE: These words are well added because
the spirit is never without power, nor power
without the spirit.“In the spirit and power of Eli-
jah,” it says, perhaps because holy Elijah had great
power and grace. Power so that he turned the
spirits of the people back from unbelief to faith,
the power of abstinence and patience, and the
Spirit of prophecy. . . . Elijah divided the]ordam,31
John made it the font of salvation. John walks

with the Lord on earth, Elijah appears with the

0CS 111:197*. 2Lk 7:28. 2Lk 1:44. See Rom 8:2; Rev 2:11. #er
1:5. ¥EHG 23-24;** CSEL 32 4:29-32. *LCC 5:171*. 1 Kings
19:1-3. Mt 14:3. 2 Kings 2:11. *CS 111:230*. *'2 Kings 2:8.
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Lord in glory.32 Elijah is a herald of the first com-
ing of the Lord, and John of the second. Elijah af-
ter three years watered the earth with rain,? John
after three years sprinkled the arid soil of our
body with the stream of faith. ExposrtioN oF
THE GospEL oF LUKE 1.36.**

1:18-20 Zechariab’s Response and the
Angel’s Proclamation

BARRENNESS AND VIRGINITY, AUGUSTINE:
The church observes the birth of John as in some
way sacred. ... When we celebrate John's, we also
celebrate Christ’s. ...

John is born of an old woman who is barren.
Christ is born of a young woman who is a virgin.
Barrenness gives birth to John, virginity to
Christ. The normal and proper age of parents was
lacking with the birth of John. No marital
embrace occurred for the birth of Christ. The
former is announced in the declaration of the
angel. With the angel’s annunciation the latter is
conceived. That John will be born is not believed,
and his father is silenced. That Christ will be
born is believed, and he is conceived by faith.
First of all faith makes its entry into the heart of
the virgin, and there follows fruitfulness in the
mother’s womb.

And yet, Zechariah used nearly the same
words, when the angel announced John:“By what
shall T know this? For I myself am an old man,
and my wife is already advanced in her days,” and
by holy Mary when the angel announced that she
was going to give birth:"How shall this be, since I
have no husband?”* These are practically the
same words. ...

Finally, John is born when the daylight begins
to diminish and the night begins to grow longer.
Christ is born when the night begins to be cur-
tailed and the day begins to increase. SERMON
29356

EL1ZzABETH AND MARY. MaxiMus oF TURrIN:
Yet . ..we ought not to be so astonished that John
merited such grace in his birth. For the precursor

and forerunner of Christ ought to have had some-
thing similar to the birth of the Lord, the Savior.
Indeed, the Lord was begotten of a virgin and
John of a sterile woman, the one of an unstained
girl and the other of an already exhausted old
woman. John’s birth, then, also has something of
the glorious and the wondrous. Although it
would seem to be less noble for a matron to give
birth than for a virgin to give birth, yet as we look
up to Mary for having given birth as a virgin we
also wonder at Elizabeth for having done so as an
old woman. Indeed, I think that this fact contains
a certain mystery. John, who was a figure of the
Old Testament, should have been born of the al-
ready cold blood of an old woman, while the
Lord, who would preach the gospel of the king-
dom of heaven, came forth from a woman in the
flower of glowing youth. Mary, conscious of her
virginity, marvels at the fruit hidden in her belly,
while Elizabeth, conscious of her old age, blushes
that her womb is heavy with the one she has con-
ceived. Thus the Evangelist says,“She hid herself
for five months.” How wonderful it is, though,
that the same archangel Gabriel performs an of-
fice with respect to each birth! He comforts the
unbelieving Zechariah and encourages the believ-
ing Mary. He lost his voice because he doubted.
But she, because she believed immediately, con-
ceived the saving Word. SErmMoN 5.3-4.%

1:21-23 The People Realize Zechariab Has
Seen a Vision

ZECHARIAH’S SILENCE A S1GN. ORIGEN:
When the priest Zechariah offers incense in the
temple, he is condemned to silence and cannot
speak. Or better, he speaks only with gestures.
He remains unable to speak until the birth of his
son, John. What does this mean? Zechariah'’s si-
lence is the silence of prophets in the people of
Israel. God no longer speaks to them. His“Word,
which was with the Father from the beginning,

Mt 17:3. ®1Kings 18:1,45. *EHG 25% CSEL 324:32-33. Lk
1:34. WSA 38:148-49%. ACW 50:23-24".
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and was God,”*® has passed over to us. For us
Christ is not silent. ...

Christ ceased to be in them. The Word desert-
ed them. What Isaiah wrote was fulfilled: “The
daughter of Zion will be deserted like a tent in
the vineyard or like a hut in the cucumber patch.
She is as desolate as a plundered city.”* The Jews
were left behind, and salvation passed to the
Gentiles. HomiLy oN THE GospPEL oF LUKE 5.1,

4.9

ZxecuariaH Dousts. CHRYsosToM: Zechari-
ah looked at his age, his gray hair, his body that
had lost its strength. He looked at his wife’s ste-
rility, and he refused to accept on faith what the
angel revealed would come to pass. ON THE
INcoMPREHENSIBLE NATURE oF Gob 2.11.*

1:24-25 Elizabeth Rejoices in Her New
Status

Way ELizaBeTH Hip HERSELE. EPHREM THE
Syrian: Elizabeth hid herself because of Zechari-
ah’s grief. Or alternatively, she hid herself because
she was ashamed on account of the fact that she
had resumed intercourse. So it was because of her
old age that Elizabeth hid herself. But see, Moses
did not write in relation to Sarah that she hid her-
self, when at the age of ninety she carried Isaac,
nor with regard to Rebecca, who was pregnant

with twins. Elizabeth hid herself for five months,
until her infant would be sufficiently formed in his
members to exult before his Lord,* and because
Mary was about to receive the annunciation.
COMMENTARY ON TATIAN’S DIATESSARON 1.24.%

ELizaBETH’S MODESsTY. AMBROSE: Elizabeth,
who undoubtedly desired sons, hid herself for five
months. What was the reason for this conceal-
ment if not modesty? For there is a prescribed age
for each duty, and what is fitting at one time is
unseemly at another, and a change of age often
changes the nature of every act. ... She, who once
hid because she had conceived a son, began to
carry herself with confidence because she bore a
prophet—she who blushed before was blessed,
she who doubted before was strengthened. “For,
behold,” she said, “as soon as the voice of your
greeting reached my ears, the infant in my womb
leaped for joy.”** Therefore she cried out with a
loud voice when she perceived the coming of the
Lord, because she believed in the divine birth.
There was no cause for shame when she accepted
the birth of the prophet as a given, not a desired,
generation. ExposiTioN o THE GospPEL oF LUKE
1.43, 46.%

¥n 1:1-2. ¥Is 1:8. *FC 94:20-21*. *'FC72:75*. *Lk 1:41.
®ECTD 52*. *Lk 1:44. *EHG 29-31*; CSEL 32 4:38,40.

1:26-38 THE ANNOUNCEMENT OF JESUS’ BIRTH

%1y the sixth month the angel Gabriel was sent from God to a city of Galilee named Nazareth,

7to a virgin betrothed to a man whose name was Joseph, of the house of David; and the virgin’s

name was Mary. 2 And he came to her and said, “Hail, O favored one, the Lord is with you

7

“But she was greatly troubled at the saying, and considered in her mind what sort of greeting this
might be. 0And the angel said to ber, “Do not be afraid, Mary, for you have found favor with God.
*And behold, you will conceive in your womb and bear a son, and you shall call his name Jesus.
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*’He will be great, and will be called the Son of the Most High;

and the Lord God will give to him the throne of his father David,

*and he will reign over the house of Jacob for ever;

and of his kingdom there will be no end.”
* And Mary said to the angel, “How shall this be, since I have no husband?” *And the angel said to her,

“The Holy Spirit will come upon you,

and the power of the Most High will overshadow you;

therefore the child to be born® will be called holy,

the Son of God.
36And behold, your kinswoman Elizabeth in ber old age has also conceived a son; and this is the sixth month
with her who was called barren. *’For with God nothing will be impossible.” ** And Mary said, “Behold, I am
the handmaid of the Lord; let it be to me according to your word.” And the angel departed from her.

¢ Other ancient authorities add “Blessed are you among women!” d Other ancient authorities add o you

Overview: The annunciation of Jesus’ birth fol- Mary will be both Son of God and Son of man
lows upon that of John's. The Evangelist sets the (Bepg) The name Jesus refers to his actions rather
scene by introducing Gabriel, which means than his nature—he will save the people from
“strength of God.” The brevity of the sketch of their sins (EPHREM THE SyrIAN) and bring about
Mary as a person is arresting; the only significant the re-creation of the world (ExaPosTEILARION)
piece of information is her virginity, which she of-  for what Mary conceives in her womb is none
fers to God as a gift (BepE). She is an espoused other than the Creator of all things (STicHERA).
wife and a virgin who remains a virgin after Jesus’ Jesus is the culmination of the Davidic line—he
birth (JeroME). She prefigures the church that is is from both the house of David and the house of
undefiled yet wed (AMBROSE). Mary’s betrothal to Levi (EpHrEM THE SyriaN). This reflects the mys-
Joseph provides a husband for her during her tery of how the timeless enters time (JouN THE
pregnancy and labor (BEDE). Monk). In the conception of Jesus, the house of
“Hail, full of grace” is a unique greeting for David and Jacob now becomes the universal
Mary (Origen). The angel also announces “the church (BepE).
Lord is with you,” a greeting that is mysterious In continuity with the miraculous births of the
and troubling for Mary (PETER CHRYSOLOGUS) Old Testament, the conception and birth of Jesus
because of her modesty (AmBROSE). The new era exceed all interpretation (Leo THE GREAT). But
of salvation begins with the conception of Jesus in unlike Zechariah, Mary’s wondering is not laced
Mary. As Eve contained in her womb all human- with skepticism. Mary’s question arises from her
ity that was doomed to sin, now Mary contains in vow of virginity (AuGusTINE), pondering the
her womb the new Adam who will father a new divine mystery of the virgin birth (Amsrosk). It is
humanity by his grace (BepEe). Gabriel who should stand in awe of Mary, not
The angel rejoices over Mary as the place of Mary of Gabriel, for she now bears in her womb
God’s glory, for God borrows Mary’s flesh to lead the eternal Son of God (THEOPHANES).
mankind to glory (STiCHERA). Mary is instructed Gabriel speaks of the Holy Spirit coming upon
by Gabriel concerning the child who reveals to Mary and impregnating her (PrRubENTIUS). It pre-
her the divine mystery of God’s action in her, for figures our rebirth to a new life and the renewal
she will be a mother even though she remains a of all humanity (PeTer CHRYsoLoGUS), for the
virgin (PrubenTIUS). The Child conceived in water of baptism is like the Virgin’s womb (LEo
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THE GREAT). The virgin birth of Jesus sets us free
because it is by Spirit not by carnal lust (AuGus-
1iNE). It is the Holy Spirit that renders her fruit-
ful (PrupEeNTIUS). This same Spirit hovered over
the waters and brought forth creation. The pres-
ence of Yahweh in a cloud overshadowed the tab-
ernacle, and the glory of Yahweh filled it (EpHrEM
THE SYRIAN) 2

Since Mary bears this holy child in her womb,
she now represents temple, tabernacle and ark of
the covenant (THEOPHANES). And as the Spirit
came down upon Mary to bring about Christ’s
conception, so also the Spirit comes down now
on the bread and wine to create the meal of the
new creation, calling to the mind of early Chris-
tians the reception of the body and blood of
Christ into the believer’s body in holy Commun-
ion (Joun or Damascus).

As a cousin to Elizabeth, who is of the tribe of
Aaron, Mary’s lineage is royal, of the house of
David, and priestly, of the house of Levi, so that
her Son is King and Priest (Bepe). By her obedi-
ence, she reverses the disobedience of Eve so that
the first virgin’s fall through the seduction of an
angel is overcome by the faithful response of this
virgin, who believes the word of another angel
(IRENAEUS).

1:26-29 Gabriel Greets the Virgin Mary

GABRIEL, STRENGTH OF Gop. BEpE: Now
Gabriel means “strength of God.” Rightly he
shone forth with such a name, since by his testi-
mony he bore witness to the coming birth of God
in the flesh. The prophet said this in the psalm,
“The Lord strong and powerful, the Lord power-
ful in battle”’—that battle, undoubtedly, in which
he [Christ] came to fight “the powers of the air”*
and to snatch the world from their tyranny.
HomiLies on THE GOSPELS 1.3.°

Mary Orrers Gop THE Gi1FT oF HER VIR-
GINITY. BEDE: Truly full of grace was she, upon
whom it was conferred by divine favor that, first
among women, she should offer God the most glo-

rious gift of her virginity. Hence she who strove to
imitate the life of an angel was rightfully worthy to
enjoy the experience of seeing and speaking with
an angel. Truly full of grace was she to whom it
was granted to give birth to Jesus Christ, the very
one through whom grace and truth came.® And so
the Lord was truly with her whom he first raised
up from earthly to heavenly desires, in an unheard
of love of chastity, and afterwards sanctified, by
means of his human nature, with all the fullness of
his divinity. Truly blessed among women was she
who without precedent in the womanly state re-
joiced in having the honor of parenthood along
with the beauty of virginity, inasmuch as it was fit-
ting that a virgin mother bring forth God the Son.
HomiLies oN THE GOSPELS 1.3.7

THE PERPETUAL VIRGINITY OF MARY. JEROME:
Holy Mary, blessed Mary, mother and virgin, vir-
gin before giving birth, virgin after giving birth!I,
for my part, marvel how a virgin is born of a vir-
gin, and how, after the birth of a virgin, the moth-
er is a virgin.

Would you like to know how he is born of a
virgin and, after his nativity, the mother is still a
virgin?“The doors were closed, and Jesus en-
tered.”® There is no question about that. He who
entered through the closed doors was neither a
ghost nor a spirit. He was a real man with a real
body. Furthermore, what does he say?“Touch me
and see. For a spirit does not have flesh and
bones, as you see I have.”” He had flesh and
bones, and the doors were closed. How do flesh
and bones enter through closed doors? The doors
are closed, and he enters, whom we do not see en-
tering. Whence has he entered? Everything is
closed up. There is no place through which he
may enter. Nevertheless he who has entered is
within, and how he entered is not evident. You do
not know how his entrance was accomplished,
and you attribute it to the power of God. At-
tribute to the power of God, then, that he was

'Gen 1:2. *Ex40:35. *Ps 24:8 (23:8LXX). ‘Eph2:2. *CS110:20*.
n1:17. "CS110:21-22. %Jn 20:19,26. °Lk 24:39.
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born of a virgin and the virgin herself after bring-
ing forth was a virgin still. HomiLy 87,10

MAaRY PrEFIGURES THE CHURCH. AMBROSE:
And, therefore, he who had undertaken to prove
the incorrupt mystery of the incarnation thought
it fruitless to pursue evidence of Mary’s virginity,
lest he be seen as a defender of the Virgin rather
than an advocate of the mystery. Surely, when he
taught that Joseph was righteous, he adequately
declared that he could not violate the temple of
the Holy Spirit, the mother of the Lord, the
womb of the mystery. We have learned the lineage
of the Truth. We have learned its counsel. Let us
learn its mystery. Fittingly is she espoused, but
virgin, because she prefigures the church which is
undefiled'! yet wed. A virgin conceived us of the
Spirit, a Virgin brings us forth without travail.
And thus perhaps Mary, wed to one, was filled by
Another, because also the separate churches are
indeed filled by the Spirit and by grace and yet
are joined to the appearance of a temporal Priest.
ExposiTION OF THE GOSPEL OF LUKE 2.6-7.1

WaY MarY MusTt BE BETROTHED TO JOSEPH.
BEDE: As to why he wished to be conceived and
born not of a simple virgin but of one who was
betrothed to a man, several of the Fathers have
put forward reasonable answers. The best of
these is to prevent her from being condemned as
guilty of defilement if she were to bear a son
when she had no husband. Then too, in the
things the care of a home naturally demands, the
woman in labor would be sustained by a hus-
band’s care. Therefore blessed Mary had to have a
husband who would be both a perfectly sure wit-
ness to her integrity and a completely trustwor-
thy foster father for our Lord and Savior, who
was born of her. He was a husband who would, in
accordance with the law, make sacrificial offerings
to the temple for him when he was an infant. He
would take him, along with his mother, to Egypt
when persecution threatened. He would bring
him back and would minister to the many other
needs consequent upon the weakness of the hu-

manity which he had assumed. It did no great
harm if, for a time, some believed that he was Jo-
seph’s son, since from the apostles’ preaching af-
ter his ascension it would be plainly evident to all
believers that he had been born of a virgin. Hom-
ILIES ON THE GospELs 1.3.

Tue ANGEL’S GREETING TO MARY UNIQUE.
OriGeN: The angel greeted Mary with a new ad-
dress, which I could not find anywhere else in
Scripture. I ought to explain this expression
briefly. The angel says, “Hail, full of grace.”. ..
do not remember having read this word else-
where in Scripture. An expression of this kind,
“Hail, full of grace,” is not addressed to a male.
This greeting was reserved for Mary alone. Hom-
ILIES ON THE GospPEL oF LUKE 6.7."

THE Lorp’s PRESENCE MYSTERIOUS AND
TrouBLING. PETER CHRYsoLoGuUs: “The Lord
is with you.” Why is the Lord with you? Because
he is coming to you not merely to pay a visit, but
he is coming down into you in a new mystery,
that of being born. Fittingly did the angel add,
“You are blessed among women.” Through the
curse she incurred, Eve brought pains upon the
wombs of women in childbirth. Now, in this very
matter of motherhood, Mary, through the bless-
ing she received, rejoices, is honored, is exalted.
Now too womankind has become truly the moth-
er of those who live through grace, just as previ-
ously by nature are subject to death. ...

She soon realized that she was receiving with-
in herself the heavenly judge, there in that same
place where with lingering gaze she had just seen
the harbinger from heaven. It was by a soothing
motion and holy affection that God transformed
the virgin into a mother for himself and made his
handmaid into a parent. Nevertheless her bosom
was disturbed, her mind recoiled, and her whole
state became one of trembling when God, whom
the whole of creation does not contain, placed his

EC 57:217-18", “Eph 5:27. “EHG 36*. CS 110:20-21. “FC
94:26.
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whole Self inside her bosom and made himself a
man. SERMON 140."

Tue MoDESTY OF THE VIRGIN. AMBROSE:
Learn of character from the Virgin. Learn of
modesty from the Virgin. Learn of prophecy from
the Virgin. Learn in the mystery. It is the nature
of virgins to tremble at every entrance of a man
and to be afraid at every address by a man. Let
women learn to imitate the purpose of modesty.
She was alone in the inner room which none
among men may see. Only the angel found her.
Alone without a companion, alone without a wit-
ness, lest she be corrupted by ignoble speech, she
is greeted by the angel. Learn, virgin, to shun
lewdness of words. Moreover, Mary was afraid at
the angel’s greeting. ExposiTioN oF THE GOSPEL
oF LUKE 2.8.1¢

Deatrn THrRoucH ONE WoMAN, L1FE
TuroUuGH ANOTHER. BeDE: The first cause of
human perdition occurred when a serpent was
sent by the devil to a woman who was to be de-
ceived by the spirit of pride. Moreover, the devil
himself came in the serpent, who, once he had de-
ceived our first parents, stripped humankind of
the glory of immortality. Because death made its
entrance through a woman, it was fitting that life
return through a woman. The one, seduced by
the devil through the serpent, brought a man the
taste of death. The other, instructed by God
through the angel, produced for the world the
Author of salvation. HomiLies oN THE GOSPELS

1.3.7

1:30-33 Gabriel Announces Jesus’
Conception and His Designations

Gop Borrows MaRY’s FLEsH To LEAD
HumaniTY TO GLORY. ANONYMOUS: Revealing
to you the pre-eternal counsel, Gabriel came and
stood before you, maid, and in greeting said, “Re-
joice, earth that has not been sown; rejoice, burn-
ing bush that remains unconsumed; Rejoice,

unsearchable depth; Rejoice, bridge that leads to

heaven; Rejoice, ladder raised on high that Jacob
saw; Rejoice, divine jar of manna; Rejoice, deliv-
erance from the curse; Rejoice, restoration of
Adam, the Lord is with you!”

“You appeared to me in the form of a man,”
said the undefiled maid to the chief of the heav-
enly hosts.”"How then do you speak to me of
things that pass human power? For you have said
that God shall be with me and shall take up his
dwelling in my womb. How shall I become the
spacious habitation and the holy place of him that
rides upon the cherubim?'® Do not amuse me
with deceit; for I have not known pleasure, I have
not entered into wedlock. How then shall I bear a
child?”

Then the bodiless angel replied,” When God
so wills, the order of nature is overcome, and
what is beyond humankind comes to pass. Be-
lieve that my sayings are true, all-holy and im-
maculate lady.” And she cried aloud,“Let it be to
me according to your word, and I shall bear him
that is without flesh, who shall borrow flesh from
me, that through this mingling he may lead hu-
mankind up to his ancient glory, for he alone has
power so to do!” STICHERA OF THE ANNUNCIA-

TION."

MoTHER YET VIRGIN. PRUDENTIUS:
A heavenly fire engenders him, not flesh
Nor blood of father, nor impure desire.’
By power of God a spotless maid conceives,
As in her virgin womb the Spirit breathes.
The mystery of this birth confirms our faith
That Christ is God: a maiden by the Spirit
Is wed, unstained by love; her purity »
Remains intact; with child within, untouched
Without, bright in her chaste fertility,
Mother yet virgin, mother that knew not man.
Why, doubter, do you shake your silly head?
An angel makes this known with holy lips.
Will you not hearken to angelic words?

The Virgin blest, the shining messenger

1SEC 17:227-28*. EHG 36-37*. YCS 110:19-20%. *® Ps 18:10
(17:11 LXX). *FM 268. *Jn 1:13.
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Believed, and by her faith she Christ
conceived.

Christ comes to men of faith and spurns
the heart

Irresolute in trust and reverence.

The Virgin’s instant faith attracted

Christ into her womb and hid him there
till birth.

THE DiviNiTY oF CHRIST 566-84.2

Jesus Is SoN oF Gop AND SoN oF MaN. BeDE:
We should carefully note the order of the words
here, and the more firmly they are engrafted in
our heart, the more evident it will be that the
sum total of our redemption consists in them. For
they proclaim with perfect clarity that the Lord
Jesus, that is, our Savior, was both the true Son of
God the Father and the true Son of a mother who
was a human being. “Behold,” he says, “you will
conceive in your womb and give birth to a son”—
acknowledge that this true human being assumed
the true substance of flesh from the flesh of the
Virgin! “He will be great and will be called the
Son of the Most High”—confess too that this
same Son is true God of true God, coeternal Son
forever of the eternal Father! HoMILIES ON THE
GospeLs 1.3.2

Jesus WiLL Save His PEoPLE FROM SIN.
EpureM THE SyriaN: The words “in the sixth
month” are reckoned in relation to Elizabeth’s
pregnancy.“ The angel was sent to a virgin,” and
he said to her,“Behold, in your virginity you will
conceive in your womb and bear a son, and you
shall call his name Jesus.” He was speaking about
him who was to appear in the body. He did not
say to her,“that name which is called Jesus,” but
“you shall call his name.” This shows that this
name is of the economy which is through the
body, since Jesus in Hebrew means “Savior.” For
the angel said,” You shall call his name Jesus,” that
is, Savior,“for he shall save his people from sins.”
This name therefore refers not to his nature but
to his deeds. CoMMENTARY ON TATIAN’S DIATES-
SARON 25,2

Mary’s CoNcePTION OF JEsus HERALDS THE
Re-CREATION OF THE WORLD. ANONYMOUS:
The captain of the angelic hosts was sent by God
Almighty to the pure Virgin to announce the
good tidings of a strange and secret wonder: that
God as man would be born a child of her without
seed, fashioning again the whole human race!
Proclaim, people, the good tidings of the re-cre-
ation of the world! EXAPOSTEILARION OF THE
ANNuNcIATION.

Mary CoNcCEIVES THE CREATOR OF ALL
TuiNGs. ANoNYMous: Gabriel flew down from
the vault of heaven and came to Nazareth; stand-
ing before the virgin Mary, he cried to her,"Re-
joice! You shall conceive a son more ancient than
Adam, the Creator of all things and Savior of
those who cry to you. Rejoice, pure virgin!”

Gabriel brought from heaven good tidings to
the Virgin, and he cried out to her,“Rejoice! You
shall conceive him whom the world cannot con-
tain; he shall be contained within your womb.
You shall bear him who shone forth from the
Father before the morning star!”?

The coeternal Word of the Father who has no
beginning, not being parted from the things on
high, has now descended here below, in his
boundless love taking pity on fallen humankind.
He has assumed the poverty of Adam, clothing
himself in a form strange to him. STICHERA OF
THE ANNUNCIATION.?

MaryY’s GENEALOGY: HousEe oF Davip AND
Levi. EpHREM THE Syr1aN: From what the angel
said to Mary, namely, “Elizabeth, your kinswom-
an,” it could be supposed that Mary was from the
house of Levi. Nevertheless up to this, the proph-
ecy was established within the framework of the
husbands. The family of David continued as far
as Joseph, who had espoused her, and the birth of
her child was reckoned through the framework of
the men, for the sake of the family of David. It is

HEC 52:24. 2CS110:22. ®ECTD 52*. FM 458-59**.
¥Ps 110:3 (109:3 LXX). *FM 459**.
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in Christ that the seed and family of David are
brought to completion. Scripture is silent about
Mary’s genealogy since it is the generations of
men that it numbers and reckons. If Scripture
had been accustomed to indicate the family line
through the mothers, it would be in order for one
to seek the family of Mary. But, lest the words
“Elizabeth, your kinswoman” were to show that
Mary was also from the house of Levi, take note
that the Evangelist has said elsewhere, concern-
ing Joseph and Mary, that “they were both of the
house of David.”” The angel did not say to Mary
that Elizabeth was her sister but “Elizabeth, your
kinswoman.” COMMENTARY ON TATIAN's Dia-
TESSARON 1.25.%°

Tue MysTERY OoF THE TimELESs ENTERING
Time. JouN THE Monk: Wonder! God is come
among humanity; he who cannot be contained is
contained in a womb; the timeless enters time,
and great mystery: his conception is without
seed, his emptying past telling! So great is this
mystery! For God empties himself, takes flesh
and is fashioned as a creature, when the angel
tells the pure Virgin of her conception: “Rejoice,
you who are full of grace; the Lord who has great
mercy is with you!” STICHERA OF ANNUNCI-
ATION.”

Tue Housk or Davip anND Jacos Is Tae Uni-
vERSAL CHURCH. BEDE: The time had come
when, having redeemed the world through his
blood, he was to be acknowledged as king not of
the house of David alone but also of the whole
church; moreover, that he was maker and gover-
nor of all generations. Hence the angel properly
said afterwards,“and the Lord God will give him
the seat of David his father,” and he immediately
added, “and he will reign in the house of Jacob for-
ever.” Now the house of Jacob refers to the uni-
versal church, which through its faith in and
confession of Christ pertains to the heritage of
the patriarchs—either among those who took
their physical origin from the stock of the patri-
archs or among those who, though brought forth

with respect to the flesh from other countries,
were reborn in Christ by the spiritual washing,
Homivries on THE GospeLs 1.3.%°

1:34-35 The Conception of Jesus and More
Designations of the Messiab

ExceepIiNG ALL UNDERSTANDING. LEO THE
GreaT: But the birth of our Lord Jesus Christ ex-
ceeds all understanding and goes beyond any pre-
cedent. SERMON 30.4.2.%

MaRry’s Vow oF VIRGINITY. AUGUSTINE: In-
deed, her virginity was itself more beautiful and
more pleasing, because Christ, in his conception,
did not himself take away that which he was pre-
serving from violation by humanity; but, before
he was conceived he chose one already conse-
crated to God of whom he would be born. HoLy
VIRGINITY 4.%

THE VIRGIN BIrTH A DIvINE MYSTERY.
AMBRose: Here Mary seems to have disbelieved,
unless you pay close attention, for it is not right
that she who was chosen to bear the only-
begotten Son of God should seem to have been
without faith. And how could this be? Although
the prerogative of the Mother, on whom a greater
prerogative is straightway to be conferred, is in-
tact, how could it be that Zechariah who had not
believed was condemned to silence, but Mary, if
she had not believed, would be exalted by the in-
fusion of the Holy Spirit? But with a greater pre-
rogative, also a greater faith must be reserved for
her. But Mary must both believe, and not so
heedlessly usurp. She must believe the angel and
not usurp divine things. Nor is it easy to know
“the mystery which has been hidden from eternity
in God,”® which the higher powers could not
know either. Nevertheless she did not deny the
faith, she did not refuse the duty, but she con-
formed her will, she promised obedience. For

#See Lk 1:27; 2:4. ®ECTD 53-54*. FM 443-44*. °CS 110:23*.
3EC 93:128-29%. 2FC 27:146*. nEph 3:9; cf. Col 1:26.
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truly when she said, “How shall this be?” she did

not doubt concerning the outcome but sought the
nature of this same outcome. EXPOSITION OF THE
GospeL oF LUKE 2.14.%*

GABRIEL SHOULD FEAR MaARY, NoT MARY
GaBRIEL. THEOPHANES: Theotokos: Make plain
to me, how I, a virgin, shall bear him?

The angel: You seek to know from me the man-
ner of your conceiving, Virgin, but this is beyond
all interpretation! The Holy Spirit will over-
shadow you in his creative power and shall make
this come to pass!

Theotokos: When she accepted the suggestion
of the serpent, my mother Eve was banished from
divine delight. Therefore I fear your strange
greeting, for I take care that I not slip.

The angel: T am sent as God's messenger to dis-
close the divine will to you. Why are you afraid of
me, undefiled one? I rather am afraid of you! Why
do you stand in awe of me, O lady, who stand in
reverent awe of you? CANON OF ANNUNCI-
ATION.”

THE IMPREGNATING SPIRIT. PRUDENTIUS:
He had to be redeemed: my Spirit came down
And impregnated flesh made from the dust
With the divine nature; God has assumed
Humanity, joining it with divinity,
And kindled in men’s hearts new love of me.
AGAINST SYMMACHUS 2.265-69.%

Jesus’ BirTH PrEFIGURES OUR BirTH TO
New Lire. PETER CHRYSOLOGUS: “Who was
born from the Holy Spirit.” Precisely thus is
Christ born for you, in such a way that he may
change your own manner of birth. ... Formerly,
death awaited you as the setting sun of your life;
he wants you to have a new birth of life.

“Who was born from the Holy Spirit of the
Virgin Mary.” Where the Spirit is begetting, and
a virgin giving birth, everything carried on is di-
vine; nothing of it is merely human. SErMoN 57.%

Tue WATER oF Baprism Is Like THE VIR-

GIN’S WomB. LEo THE GREAT: Each one is a
partaker of this spiritual origin in regeneration.
To every one, when he is reborn, the water of
baptism is like the Virgin's womb, for the same
Holy Spirit fills the font, who filled the Virgin,
that the sin, which that sacred conception over-
threw, may be taken away by this mystical wash-
ing. SERMON 24.3.%8

Freepom THrROUGH THE VIRGIN BIRTH.
AvucusTINE: The first sinner, the first transgres-
sor, begot sinners liable to death. To heal them,
the Savior came from the Virgin; because he
didn’t come to you the way you came, seeing that
he did not originate from the sexual appetite of
male and female, not from that chain of lust. The
Holy Spirit, it says, will come upon you. That
was said to the Virgin glowing with faith, not
seething with carnal lust. The Holy Spirit will
come upon you, and the power of the Most High
will overshadow you. Being overshadowed like
that, how could she be seething with the heat of
sexual desire? So, because he didn't come to you
the way you came, he sets you free. SERMON
153.14.%

FrurtruL By THE HoLy SpirrT. PRUDENTIUS:
When God's coming draws near, the angel
Gabriel advances
From the Father’s high throne and enters the
house of the Virgin.
“Mary,” he says, “the Holy Spirit will render
you fruitful,
And you shall give birth to the Christ,
O glorious Virgin.”
ScENES FROM SACRED HisTory 25.%°

HoverinGg SpiriT SANCTIFIES FALLEN CRE-
ATION. EPHREM THE SYRIAN: [t was fitting that
the Architect of the works of creation should

come and raise up the house that had fallen and

that the hovering Spirit should sanctify the build-

¥EHG 40*. ¥FM 450**. *FC 52:149. ¥FC 17:107. *NPNF 2
12:135*. ®WSA 35:65. *FC 52:187.
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ings that were unclean. Thus, if the Progenitor
entrusted the judgment that is to come to his
Son, it is clear that he accomplished the creation
of humanity and its restoration through him as
well. He was the live coal, which had come to kin-
dle the briars and thorns.* He dwelt in the womb
and cleansed it and sanctified the place of the
birth pangs and the curses.” The flame, which
Moses saw, was moistening the bush® and distill-
ing the fat lest it be inflamed. The likeness of re-
fined gold could be seen in the bush, entering into
the fire but without being consumed. This hap-
pened so that it might make known that living
fire which was to come at the end, watering and
moistening the womb of the Virgin and clothing
it like the fire that enveloped the bush. ComMEN-
TARY ON TATIAN’S DIATESSARON 1.25.%

Mary Now ReprRESENTS TEMPLE, TABERNA-
cLE AND ARK. THEOPHANES: The angel: Rejoice,
lady; rejoice, most pure virgin! Rejoice, God-con-
taining vessel! Rejoice, candlestick of the light,
the restoration of Adam and the deliverance of
Eve! Rejoice, holy mountain, shining sanctuary!
Rejoice, bridal chamber of immortality!

Theotokos: The descent of the Holy Spirit has
purified my soul; it has sanctified my body; it has
made me a temple containing God, a divinely
adorned tabernacle, a living sanctuary and the
pure mother of life.

The angel: I see you as a lamp with many lights;
a bridal chamber made by God! Spotless maiden,
as an ark of gold, receive now the giver of the law,
who through you has been pleased to deliver hu-
mankind’s corrupted nature! CANON OF ANNUN-
c1aTion.*

Tue Hovry SpiriT BRiNGs A NEw CREATION.
Joun or Damascus: And through the invocation
the overshadowing power of the Holy Ghost be-
comes a rainfall for this new cultivation. For just
as all things whatsoever God made he made by
the operation of the Holy Ghost, so also it is by
the operation of the Spirit that these things are
done which surpass nature and cannot be dis-

cerned except by faith alone.”"How shall this be
done to me,” asked the blessed Virgin, “because I
know not a man?” The archangel Gabriel an-
swered,“ The Holy Ghost shall come upon you,
and the power of the Most High shall overshad-
ow you.” And now you ask how the bread be-
comes the body of Christ and the wine and water
the blood of Christ. And I tell you that the Holy
Ghost comes down and works these things which
are beyond description and understanding.
OrTHODOX FAITH 4.13.%

1:36-38 The Sign to Mary and Her Response
of Faith

Jesus FroMm PriEsTLY AND RovaL TriBEs.
Bepe: Now when the mediator between God and
human beings47 appeared in the world, it was fit-
ting that he had his physical origin from both
tribes because, in the humanity which he as-
sumed, he would possess the roles of both priest
and king. HomiLy on THE GospeLs 1.3.

MaRrY's OBEDIENCE REVERSES EVE’s DisoBE-
DIENCE. IRENAEUS: So the Lord now manifestly
came to his own. Born by his own created order
that he himself bears, he by his obedience on the
tree renewed and reversed what was done by
disobedience in connection with a tree. The
power of that seduction by which the virgin Eve,
already betrothed to a man, had been wickedly
seduced was broken when the angel in truth
brought good tidings to the Virgin Mary, who
already by her betrothal belonged to a man. For
as Eve was seduced by the word of an angel to
flee from God, having rebelled against his Word,
so Mary by the word of an angel received the
glad tidings that she would bear God by obeying
his Word. The former was seduced to disobey
God and so fell, but the latter was persuaded to
obey God, so that the Virgin Mary might be-

come the advocate of Eve. As the human race

“See Gen 3:18; Is 9:18. **See Gen 3:16. *Ex 3:2-3. *ECTD 53*.
SFEM 455**, %FC37:357. 1 Tim 2:5. *CS 110:26-27.

19



LUKE 1:26-38

was subjected to death through the act of a vir-
gin, so was it saved by a virgin was precisely bal-
anced by the obedience of another. Then indeed
the sin of the first formed man was amended by
the chastisement of the First Begotten, the wis-
dom of the serpent was conquered by the sim-

plicity of the dove, and the chains were broken
by which we were in bondage to death.
AcainsTt HEresIES 5.19-20.%°

$LCC 1:389-90*.

1:39-45 THE VISITATION

*In those days Mary arose and went with haste into the hill country, to a city of Judah, “and
she entered the house of Zechariah and greeted Elizabeth. * And when Elizabeth heard the greet-
ing of Mary, the babe leaped in her womb; and Elizabeth was filled with the Holy Spirit “and she
exclaimed with a loud cry, “Blessed are you among women, and blessed is the fruit of your womb!

®And why is this granted me, that the mother of my Lord should come to me? *“For behold, when

the voice of your greeting came to my ears, the babe in my womb leaped for joy. *And blessed is she
who believed that there would be a fulfilment of what was spoken to her from the Lord.”

e Or believed, for there will be

OvERrvIEW: Mary visits Elizabeth so that the
child in her womb might bless John and make
him a forerunner (OriGeN). Mary’s humility
leads her into the hill country of Judea to congrat-
ulate Elizabeth on the miraculous conception of
John and to serve her cousin of advanced age in
the final months of her pregnancy (BEDE).

John leaps in the womb as a miraculous sign of
faith (AuGusTINE). Already in the womb, John per-
ceives the advent of the Christ and prophesies as the
forerunner of the Messiah (MaxiMus or TURIN).
The fleshly presence of the Messiah, the agent of
creation, first causes Elizabeth’s womb to be vivi-
fied, and then through the fruit of Mary’s womb all
of creation is vivified (EPHREM THE SYRIAN).

The incarnate presence of the Messiah evokes
from Elizabeth a worshipful response in a psalm-
like liturgical style. Her great voice is a sign of her
devotion (Bepe). The aged Elizabeth cries out
that Jesus is the Christ of God (PrupeNTIUS).
Elizabeth, filled with the Holy Spirit, exclaims

the blessedness of Mary because of the fruit of
her womb (OriGen). Elizabeth’s question to
Mary concerning the mother of her Lord coming
to her shows Elizabeth’s humility (Bebe). Mary’s
faith in God’s promise leads the church to mag-
nify the Lord as it now responds to Christ, the
fruit of all the faithful (AmBRrOSE).

1:39-40 Mary Journeys to Greet Elizabeth

Mary Visits ELizaBeTH So THAT JEsus
CouLp BLess Joun. OrIGEN: Better men go to
weaker men to give them some advantage by their
visits. Thus the Savior came to John to sanctify
John's baptism. . .. Jesus was in her womb, and he
hastened to sanctify John, who was still in his own
mother’s womb. Before Mary came and greeted
Elizabeth, the infant did not rejoice in her womb.
But as soon as Mary spoke the word that the Son
of God, in his mother’s womb, had supplied, “the
infant [ John] leaped in joy.” At that moment Jesus
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made his forerunner a prophet for the first time.
Homiries oN THE GospEL OF LUKE 7.1.!

MarY's HumiLity. BEpe: She went so that she
could offer her congratulations concerning the
gift which she had learned her fellow servant had
received. This was not in order to prove the word
of the angel by the attestation of a woman. Rath-
er it was so that as an attentive young virgin she
might commit herself to ministry to a woman of
advanced age. HomiLiEs oN THE GOSPELS 1.4.°

1:41 The Baby Jobn Leaps in Elizabeth’s
Womb

Joun’s LEap A MiracuLous SiGN oF FarrH.
AucGusTINE: We see instances of leaping not only
in children but even in animals, although certain-
ly not for any faith or religion or rational recogni-
tion of someone coming. But this case stands out
as utterly uncommon and new, because it took
place in a womb, and at the coming of her who
was to bring forth the Savior of humankind.
Therefore this leaping, this greeting, so to speak,
offered to the mother of the Lord is miraculous.
It is to be reckoned among the great signs. It was
not effected by human means by the infant, but
by divine means in the infant, as miracles are usu-
ally wrought. LETTER 187.23.°

JouN ProrPHESIES FROM THE WoMB, Maxi-
mus of Turin: Not yet born, already John proph-
esies and, while still in the enclosure of his moth-
et’s womb, confesses the coming of Christ with
movements of joy—since he could not do so with
his voice. As Elizabeth says to holy Mary,"As
soon as you greeted me, the child in my womb ex-
ulted for joy.” John exults, then, before he is born.
Before his eyes can see what the world looks like,
he can recognize the Lord of the world with his
spirit. In this regard, I think that the prophetic
phrase is appropriate: “Before I formed you in the
womb I knew you, and before you came forth
from the womb I sanctified you.” Thus we ought
not to marvel that after Herod put him in prison,

he continued to announce Christ to his disciples
from his confinement, when even confined in the
womb he preached the same Lord by his move-
ments. SERMON 5.4.°

THE Viviriep Woms oF ELizaBETH. EPHREM
THE SYRIAN: John jumped for joy to make an an-
nouncement concerning his future preaching. The
infant of the barren woman exulted before the in-
fant of the virgin. He sought out his mother’s
tongue and desired to pronounce a prophecy con-
cerning the Lord. Therefore Elizabeth’s conception
was kept hidden from Mary for six months, until
the infant would have limbs sufficiently formed to
exult before the Lord with his jumping and be-
come a witness to Mary through his exultation.
Moreover, that he exulted in the womb of his
mother was not of himself, nor because of his five
months, but so that the divine gifts might show
themselves in the barren womb that was now car-
rying him. It was also so that the other womb, that
of the Virgin, would know the great gifts given to
Elizabeth, and that the two soils might believe in
the seeds they had received through the word of
Gabriel, cultivator of both grounds. Since John
could not cry out in his exultation and render wit-
ness to his Lord, his mother began to say,“You are
blessed among women, and blessed is the fruit of
your womb.” Our Lord prepared his herald in a
dead womb, to show that he came after a dead
Adam. He vivified Elizabeth’s womb first, and
then vivified the soil of Adam through his body.
COMMENTARY ON TATIAN’S DIATESSARON 1.30.°

1:42 Elizabeth’s Liturgical Response

ErLizaBETH’s Voice oF DEvoTION. BEDE!:
[Elizabeth is attributed] properly with a great
voice because she recognized the great gifts of
God...[and] she sensed that he whom she knew
to be present everywhere was also present bodily
there. Indeed, by a “great” voice is not to be un-

'FC 94:28-29*. *CS 110:31-32**. FC 30:239**. *Jer 1:5. *ACW
50:24**. SECTD 57-58**.
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derstood so much a loud voice as a devoted one.
She was not capable of praising the Lord with the
devotion of a moderate voice. Being full of the
Holy Spirit, she was on fire, harboring in her
womb the one than whom no one of those born of
woman would be greater.7 She rejoiced that he
had come there—he who, conceived from the
flesh of a virgin mother, would be called, and
would be, the Son of the Most High. HomiLiEs

ON THE GOSPELS 1.4.%

ErL1zaseTH HERALDS CHRIST AS Gob. Pru-
DENTIUS:
Believe what says the angel who was sent
From the Father’s throne, or if your stolid ear
Catch not the voice from heaven, be wise
and hear
The cry of aged woman, now with child.
O wondrous faith! The babe in senile womb
Greets through his mother’s lips the Virgin's
Son,
Our Lord; the child unborn makes known the
cry
Of the Child bestowed on us,” for speechless
yet,
He caused that mouth to herald Christ as
God.

Tue DiviniTy oF CHRIST 585-93.%°

Tue PreseNce oF THE HoLry SpiriT IN JoHN,
EL1ZABETH AND MARY. ORriGEN: Elizabeth,
who was filled with the Holy Spirit at that mo-
ment, received the Spirit on account of her son.
The mother did not inherit the Holy Spirit first.
First John, still enclosed in her womb, received the
Holy Spirit. Then she too, after her son was sanc-
tified, was filled with the Holy Spirit. You will be
able to believe this if you also learn something sim-
ilar about the Savior. (In a certain number of
manuscripts, we have discovered that blessed
Mary is said to prophesy. We are not unaware of
the fact that, according to other copies of the Gos-
pel, Elizabeth speaks these words in prophecy.)
Mary also was filled with the Holy Spirit when she
began to carry the Savior in her womb. As soon as

she received the Holy Spirit, who was the creator
of the Lord’s body, and the Son of God began to
exist in her womb, she too was filled with the Holy
Spirit. HomiLies on THE GospEL oF LukE 7.3."

Tue Frurt oF MaRrY's WomB. BepE: “Blessed
is the fruit of your womb”—since through you we
have recovered both the seed of incorruption and
the fruit of our heavenly inheritance, which we
lost in Adam. HomiLies oN THE GOSPELS 1.4."2

1:43-45 Elizabetb’s Wonder at Mary’s
Greeting

ELizaBeTrH’s HumiLiTy. BEDE: “And whence
does this happen to me, that the mother of my
Lord should come to me?” Oh! What great hu-
mility in the mind of the prophet! How true the
utterance of the Lord, in which he said,“Upon
whom does my spirit rest if not upon one who is
humble and quiet and who trembles at my
words?”*®* As soon as Elizabeth saw the one who
had come to her, she recognized that she was the
mother of the Lord. But she discovered in herself
no such merit by which she might have become
worthy to be visited by such a guest.”Whence
does this happen to me,” she asked, “that the
mother of my Lord should come to me?” Un-
doubtedly the very Spirit who conferred upon her
the gift of prophecy at the same time endowed
her with the favor of humility. Filled with the
prophetic spirit, she understood that the mother
of the Savior had drawn near to her. But being
discreet in the spirit of humility, she understood
that she herself was less than worthy of Mary’s
coming. HomiLiEs oN THE GospELs 1.4.™

Curist THE FrulT oF THE FArTHFUL.
AmBRrosk: You see that Mary did not doubt but
believed and therefore obtained the fruit of faith.
“Blessed . .. are you who have believed.” But you
also are blessed who have heard and believed. For

"Lk 7:28. 8CS 110:32**. °Is 9:6. FC 52:24-25. MFC 94:29. *CS
110:33* “[s 66:2 LXX. *CS 110:34".
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a soul that has believed has both conceived and
bears the Word of God and declares his works.
Let the soul of Mary be in each of you, so that it
magnifies the Lord. Let the spirit of Mary be in
each of you, so that it rejoices in God." She is the
one mother of Christ according to the flesh, yet
Christ is the Fruit of all according to faith. Every

soul receives the Word of God, provided that, un-
defiled and unstained by vices, it guards its purity
with inviolate modesty. ExposiTION OF THE
GospEL OF LUKE 2.26.'¢

5Lk 1:46-47. EHG 45**,

1:46-56 THE MAGNIFICAT

“And Mary said,
“My soul magnifies the Lord,
“and my spirit rejoices in God my Savior,

48for he has regarded the low estate of his handmaiden.
For behold, henceforth all generations will call me blessed;

Yfor be who is mighty has done great things for me,

and holy is bis name.

*And bis mercy is on those who fear him
from generation to generation.

*'He has shown strength with his arm,

he has scattered the proud in the imagination of their hearts,

2he has put down the mighty from their thrones,

and exalted those of low degree;

*he has filled the bungry with good things,
and the rich he has sent empty away.

**He has helped his servant Israel,

in remembrance of his mercy,

*as he spoke to our fathers,

to Abraham and to his posterity for ever.”

*And Mary remained with her about three months, and returned to ber home.

Overview:“ The Magnificat is like an aria in op-
era; the action almost stops so that the situation
may be savored more deeply.” The visitation
marks the physical coming together of the moth-
ers of these two final salvation figures (ORriGEN),
but the Magnificat provides the theological sig-

nificance of this meeting as Mary sums up her
place in salvation history as she proclaims the
new kingdom (EPHREM THE SYRIAN).

'R. Tannehill, The Narrative Unity of Luke-Acts, vol. 1, The Gospel Accord-
ing to Luke (Philadelphia: Fortress, 1986), p. 31.
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Mary does not add anything to God by her
song, but through the Magnificat, Christ is mag-
nified in us through our image of him in our soul
(ORIGEN). Mary is struck with a desire to sing a
hymn of praise because she believes these things
will happen despite the lowliness of her condi-
tion, “because he has regarded [literally, “looked
upon”] with favor the low estate of his servant”
(BepE). In the Scriptures, humility is one of the
virtues (ORIGEN).

Lowliness or the great reversal is accented by
the theme of mercy for the generations and gener-
ations of those who fear the Holy One (OriGen)
because he is not a respecter of persons. There are
two general descriptions of how that mercy has
been shown to Israel: the mighty arm of God
scatters the proud and arrogant (BeDE), a clear
reference to the exodus of the Israelites from
Egypt” and to the scribes and Pharisees of Jesus’
day (CyriL oF ALEXANDRIA). God's “mighty ones”
receive their strength from him, and their humil-
ity is a grace given (BEDE). Jesus gives a wonderful
example of the rich and the hungry, the proud
and the humble in the parable of the Pharisee and
tax collector (AUGUSTINE).

By calling Israel a servant, Mary recalls the
meaning of the name Israel—a man seeing God
(Bepe). God comes in the suffering Servant to res-
cue his servant Israel, thereby remembering his
promises to be merciful to his creation by giving
the seed of Abraham a Savior (CyriL oF ALEXAN-
DRIA). The Seed of Abraham now rests in Mary’s
womb, the fulfillment of the covenant God prom-
ised, and through Mary’s Son, God will give birth
to the church—Abraham’s eternal seed (BeDE).

1:46-49 Mary’s Hymn of Praise

SarvarioN BeGciNs wiTH WoMEN. ORIGEN:
Elizabeth prophesies before John. Before the
birth of the Lord and Savior, Mary prophesies.
Sin began from the woman and then spread to
the man. In the same way, salvation had its first
beginnings from women. Thus the rest of women
can also lay aside the weakness of their sex and

imitate as closely as possible the lives and conduct
of these holy women whom the Gospel now de-
scribes. HomiLiEs oN THE GospiL oF Luke 8.1.°

Mary PreacHEs THE New KiNcDoOM.
EpHREM THE SyrIaN: [Mary] revealed to Eliza-
beth what the angel spoke to her in secret, and
that he called her blessed because she believed

in the realization of the prophecy and the teach-
ing that she heard. Then Mary gently brought
forth the fruit of what she heard from the angel
and Elizabeth:“My soul bless the Lord.” Eliza-
beth had said, “Blessed is she who has believed,”
and Mary replied, “From henceforth all genera-
tions will call me blessed.” It was then that Mary
began to preach the new kingdom.“She returned
home after three months,” so that the Lord whom
she was carrying would not begin service before
his servant. She returned to her husband to
clarify the matter, for if she had become pregnant
through human fruit, it would have been appro-
priate for her to flee from her husband. Com-
MENTARY ON TATIAN'S DIATESSARON 1.28.*

Tue Lorp Is MaGNIFIED IN OUR IMAGE OF
Him. OriGen: Let us consider the Virgin's proph-
ecy. She says,”My soul magnifies the Lord, and my
spirit has rejoiced in God my Savior.” Two sub-
jects,"soul” and “spirit,” carry out a double praise.
The soul praises the Lord, the Spirit praises
God—not because the praise of the Lord differs
from the praise of God but because he who is God
is also Lord, and he who is Lord is also God.

We ask how a soul can magnify the Lord. The
Lord can undergo neither increase nor loss. He is
what he is. Thus, why does Mary now say, "My
soul magnifies the Lord?”... My soul is not
directly an image of God. It was created as the
image of an Image that already existed. ... Each
one of us shapes his soul into the image of Christ
and makes either a larger or a smaller image of
him. The image is either dingy and dirty, or it is
clean and bright and corresponds to the form of

%See Ex 6:1-6; 15:6, 12, 16-17. *FC 94:33. *ECTD 56-57*.

24



LUKE 1:46-56

the original. Therefore, when I make the image of
the Image—that is, my soul—large and magnify
it by work, thought and speech, then the Lord
himself is magnified in my soul, because it is an
image of him. Just as the Lord is thus magnified
in our image of him, so too, if we are sinners, he
diminishes and decreases.

But surely the Lord is not diminished, nor
does he decrease. Rather, we create other images
in ourselves instead of the Savior’s image. Instead
of being the image of the Word, or of wisdom,
justice and the rest of the virtues, we assume the
form of the devil. HoMILIES oN THE GOSPEL OF
LUKE 8.1-3.°

Mary Procraims HErR HumiLiTy AND Gobp’s
Hovringss. BEpE: In the following words she
teaches us how worthless she felt of herself and
that she received by the heavenly grace that was
lavished on her every sort of good merit that she
had. She says, “For he has considered the humili-
ty of his handmaid. For behold from this time on
all generations will call me blessed.” She demon-
strates that in her own judgment she was indeed
Christ’s humble handmaid, but with respect to
heavenly grace she pronounces herself all at once
lifted up and glorified to such a degree that rightly
her preeminent blessedness would be marveled at
by the voices of all nations. HomiILIES ON THE
GospELS 1.4.°

Gop Does PowerruL THINGs FOR THE Hum-
BLE. ORIGEN: “For behold, from now on all gen-
erations will call me blessed.” If I take “all genera-
tions” literally, I apply it to believers. But, if I
search for something more profound, I will notice
how valuable it is to join to it,“because he who is
powerful has done great things for me.” For “ev-
eryone who humbles himself will be exalted.”
God looked upon the blessed Mary’s humility,
and on account of it “he who is powerful did great
things for her, and holy is his name.” HomiL1gs
oN THE GospEL oF LUKE 8.6.7

1:50-53 God’s Mighty Acts of Mercy

Mercy For ALL BELIEVERS WHO FEAR Gob.
Or1GeN: “And his mercy extends to generations
of generations.” God’s mercy is not for one gener-
ation, nor for two, nor for three. It is not for five.
It stretches “from generation to generation.”" To
those who fear him he has shown strength in his
arm.” You may approach the Lord as a weak man.
If you fear him, you will be able to hear the prom-
ise the Lord makes to you on account of your fear
of him. ...

So, if you fear the Lord, he gives you courage
or authority. He gives you the kingdom, so that
you might be placed under the *king of kings” and
possess the kingdom of heaven in Christ Jesus, to
whom is glory and power for ages of ages. Amen.
HowmiLies oN THE GospEL oF LUKE 8.6-7.%

Gob’s Mercy Is Nort A REspeECTER OF PER-
soNs. Bepk: She adds, more clearly, “And his
mercy is for generations and generations to those
who fear him.” She names “generations and gener-
ations,” referring either to both of the two peo-
ples, namely, the Jews and the Gentiles, or
alternatively to all the countries throughout the
world which she foresaw would believe in Christ.
For, as Peter said,“God is not a respecter of pet-
sons, but in every nation one who fears him and
works justice is acceptable to him.”” HomiLies
oN THE GOSPELS 1.4.%°

Gop’s STRENGTH DeEsTrOoYs HumaN PribE.
BeDE: Because the venerable mother of God
taught that his mercy would come to be present
for all those who feared him throughout the
world, it remained for her to also suggest what
those who were proud and who despised the
warnings of truth would deserve.“He has shown
...might in his arm. He has scattered the proud
in the imagination of their heart.”“In his arm”
signifies “under the control of his own strength.”
For he did not stand in need of any outside help,
since, as was written with reference to him, the

SFC 94:33-34*. ®CS110:36-37**. "FC94:36*. ®FC 94:36. °Acts
10:34-35. °CS 110:37*.
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strength is at hand when he wishes to do some-
thing.! This is said in contrast to our working
of good, since we perform deeds of virtue not by
the power of our own freedom to act, but in
God.'? And as it is written in another place,
“And their arm did not save them, but your right
hand and your arm, and the illumination of your
countenance.”'* HoMILIES oN THE GOSPELS
Lg%

MARrY FORESEES THE PRIDE OF THE SCRIBES
AND PHARIsEES, CYRIL OF ALEXANDRIA: The
arm enigmatically signifies the Word that was
born of her. By the proud, Mary means the wick-
ed demons who with their prince fell through
pride; the Greek sages, who refused to receive the
folly, as it seemed, of what was preached; and the
Jews who would not believe and were scattered
for their unworthy imaginations about the Word
of God. By the mighty she means the scribes and
Pharisees, who sought the chief seats. It is nearer
the sense, however, to refer it to the wicked de-
mons. When openly claiming mastery over the
world, the Lord by his coming scattered them and
transferred those whom they had made captive
unto his own dominion. COMMENTARY ON
Luke.”

Gob’s MigaTy ONEs ARE HumBLE. BEDE:
Those whom he earlier calls “the proud” he here
names “the mighty.” Undoubtedly they are called
proud because they extol themselves beyond mea-
sure as mighty with regard to their condition—
not, however, because they are truly mighty, but
because they trust in their own strength and
scorn to seek their Maker’s assistance. They,
however, are truly mighty who know how to say
with the apostle,“We can do all things in him
who strengthens us, the Lord Jesus Christ.”*
Concerning them it is written, God does not cast
off the mighty since he himself is mighty." ...
However, this can also be properly understood to
mean that sometimes those who had been rightly
cast down by the Lord because of their self-glori-
fication may in turn return to the grace of humili-

ty when he has mercy on them. HomiLies on
THE GOSPELS 1.4.18

Ricu AND HuNGRY—PHARISEE AND Tax
CoLLECTOR. AUGUSTINE: Who are the hungry?
The humble, the needy. Who are the rich? Proud
and self-important people. I will not send you far
to find them. I will show you now, in one and the
same temple, one of those rich who are sent away
empty, and one of those poor who are filled with
good things.

“Two men went up into the temple to pray.
One a Pharisee and the other a tax collector.””’
... Observe the rich man burping his undigested
food, breathing out the fumes of his intoxication
—with pride, though, not with justice.“God,” he
says,“I thank you because I am not like other
men, robbers, unjust, adulterers, like this tax col-
lector here.”. ..

Come, poor men—come along, hungry tax
collector. Rather, stand there, where you are
standing. The tax collector, you see, “was standing
a long way off,” but the Lord was drawing near to
the humble. He did not dare to raise his eyes to
heaven; yet where he did not raise his eyes, that is
where he had his heart. SERMoON 290.6.%°

1:54 Mercy and Aid for Israel

MERcyY FOR IsrRAEL, A MAN SeeING Gob.
BepE: Through all the time of this transitory age,
the just and merciful Creator is willing to oppose
the proud and give grace to the humble.

After her general commemoration of the
divine benevolence and justice, she did well to
turn the words of her confession to the special
divinely arranged plan of the unheard-of incarna-
tion, by which God deigned to redeem the world,
as she said, “He has taken his child Israel under
his protection, being mindful of his mercy.”
Indeed, Israel means“a man seeing God,” by

"VWis 12:18. ?Ps 60:12 (59:14 LXX). '*Ps 44:3 (43:4 LXX). “CS
110:38*. CGSL 39**. **Phil 4:13. “Job 36:5. *CS 110:39*. Lk
18:10. ®WSA 3 8:128**.
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which name is designated every society of
redeemed human beings. On their account, God
himself appeared in visible form among human
beings, so that they might be capable of seeing
God. He took Israel under his protection as a
physician takes a sick person for whom he is car-
ing. Or as a king, he defends the people from the
invasion of enemies. Moreover, he returns them
to liberty when the enemy has been overthrown
and allows them to reign with him perpetually.
HomiLies oN THE GOSPELS 1.4.%

1:55-56 Abraham’s Eternal Seed

Gob FuLriLLs His PrRomiSE TO ISRAEL AND
ABRAHAM. CyYRIL OF ALEXANDRIA: He has tak-
en hold of Israel—not of the Israel according to
the flesh, who prides himself on the bare name,
but of him who is so after the Spirit, in accor-
dance with the true meaning of the appellation.
The latter comprises those who look to God, be-
lieve in him and obtain through the Son the
adoption of sons, according to the Word that was
spoken and the promise made to the prophets
and patriarchs of old. It has, however, a true ap-
plication also to the carnal Israel, for many thou-
sands and ten thousands of them believed. But he
has remembered his mercy as he promised to
Abraham and has accomplished what he said to
him: that in his seed shall all the tribes of the
earth be blessed.?? This promise was not in the
act of fulfillment by the impending birth of our
common Savior Christ—who is the seed of Abra-
ham,” in whom the Gentiles are blessed. For he

took on him the seed of Abraham, according to
the apostles’ words, and fulfilled the promise
made unto the fathers. CoMMENTARY ON LUkE.?*

Tae CHURCH Is ABrAHAM’S ETERNAL SEED.
BepE: When blessed Mary was making mention
of the memory of the fathers, she properly repre-
sented them by naming Abraham in particular.
Although many of the fathers and holy ones mys-
tically brought forward testimony of the Lord’s
incarnation, it was to Abraham that the hidden
mysteries of this same Lord’s incarnation and of
our redemption were first clearly predicted. Also,
to him it was specifically said, “And in you all the
tribes of the earth will be blessed.”” None of the
faithful doubts that this pertains to the Lord and
Savior, who in order to give us an everlasting
blessing deigned to come to us from the stock of
Abraham. However, “the seed of Abraham” does
not refer only to those chosen ones who were
brought forth physically from Abraham’s lineage,
but also to us. ... Having been gathered together
to Christ from the nations, we are connected by
the fellowship of faith to the fathers, from whom
we are far separated by the origin of our fleshly
bloodline. We too are the seed and children of
Abraham since we are reborn by the sacraments
of our Redeemer, who assumed his flesh from the
race of Abraham. HomiLies oN THE GOSPELS
1.4.%

CS 110:40**. *Gen 22:18. *Heb 2:16. **CGSL 40-41**, *Gen
12:3. *CS110:41*.

1:57-66 THE BIRTH AND CIRCUMCISION OF JOHN

"Now the time came for Elizabeth to be delivered, and she gave birth to a son. 8 And her neigh-
bors and kinsfolk heard that the Lord had shown great mercy to her, and they rejoiced with her.
PAnd on the eighth day they came to circumcise the child; and they would have named him Zecha-
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riah after his father, “but his mother said, “Not so; he shall be called John.”® And they said to her,
“None of your kindred is called by this name.”**And they made signs to his father, inquiring what
he would have him called. **And he asked for a writing tablet, and wrote, “His name is Jobn.” And
they all marveled. *And immediately his mouth was opened and bis tongue loosed, and he spoke,
blessing God. *And fear came on all their neighbors. And all these things were talked about
through all the hill country of Judea; “and all who heard them laid them up in their hearts, saying,
“What then will this child be?” For the hand of the Lord was with him.

Overview: That this is the final Old Testament
prophet who prepares for the Messiah is high-
lighted by the parallels between John and Jesus, a
theme of the infancy narrative of Luke (EpHREM
THE SYRIAN). John is born of the seed of man, but
Jesus is born from a virgin without seed (Syn-
AXIS).

Circumcision on the eighth day is a foreshad-
owing of the release from death of all creation on
the day of Jesus’ resurrection. The child of Zecha-
riah and Elizabeth receives the name John
because it means “the grace of God” (Bepk). The
manner of John's miraculous birth by the Spirit
that enlivens a barren womb anticipates his
preaching of repentance that awakens a dead
world with the light of Christ (Synaxis).

What the angel bound up, this infant child
and the power of his name now sets free so that
this priest might prophesy concerning John's role
in salvation history (Maximus or TuriN). This
extraordinary reversal of the expectations of the
people as to his name results in fear at the
extraordinary miracle of John’s birth that will
draw people to him from every place to repent in
preparation to receive God’s sacramental myster-
ies (BEDE).

1:57-58 Elizabeth Bears a Son

Tuge PARALLELS BETWEEN JOoHN AND JEsus.
EpHrEM THE SYRIAN: The elderly Elizabeth gave
birth to the last of the prophets, and Mary, a
young girl, to the Lord of the angels. The daugh-
ter of Aaron gave birth to the voice in the desert,’

but the daughter of David to the strong God of

the earth. The barren one gave birth to him who
remits sins, but the Virgin gave birth to him who
takes them away.” Elizabeth gave birth to him
who reconciled people through repentance, but
Mary gave birth to him who purified the lands of
uncleanness. The elder one lit a lamp in the house
of Jacob, his father, for this lamp itself was John,?
while the younger one lit the Sun of Justice® for
all the nations. The angel announced to Zechari-
ah, so that the slain one would proclaim the cru-
cified one and that the hated one would proclaim
the envied one. He who was to baptize with wa-
ter would proclaim him who would baptize with
fire and with the Holy Spirit.S The light, which
was not obscure, would proclaim the Sun of Jus-
tice. The one filled with the Spirit would pro-
claim concerning him who gives the Spirit. The
priest calling with the trumpet would proclaim
concerning the one who is to come at the sound
of the trumpet at the end. The voice would pro-
claim concerning the Word, and the one who saw
the dove would proclaim concerning him upon
whom the dove rested, like the lightning before
the thunder. CoMMENTARY ON TATIAN’S DiATES-
SARON 1.31.°

JouN THE FORERUNNER OF CHRIST. ANONY-
Mous: Joyfully we honor you, O John most
blessed, who have appeared on earth as equal of
the angels in your unaccustomed way of life, and
high above all humankind....

Unto you was revealed, O prophet, the mys-

1563:9. Jn1:29. Yn5:35. *Mal4:2 (3:20 LXX). "Mt 3:11. *ECTD
58-59*.
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tery of the one essence of the Godhead in three
consubstantial persons. For through the voice of
the Father and the coming of the Spirit you have
known him who was baptized to be the everlast-
ing Word of God.

Child of a barren mother, O most venerable
John, you were the spiritual dawn announcing the
sun who shone forth from the virgin; and you
have proclaimed the lamb who in his love for hu-
mankind takes away the sin of the world. Syn-
AXIS OF JoHN THE BapTisT.

1:59-63 The Circumcision and Naming of
Jobn

CIRCUMCISION ON THE E16HTH DAY AN
IMAGE oF THE RESURRECTION. BEDE: John’s
circumcision clearly set forth an image of the
Lord’s resurrection because it too occurred on the
eighth day, that is, on the day after the sabbath.
And just as the former was wont to release people
from the punishable state of everlasting death, so
the latter displayed the perfect newness of im-
mortal life in our Creator, and revealed that it is
to be hoped for in us. HomiLies on THE Gos-
PELS 2.20.°

Joun’s NaME MEANSs “GRrAcE oF Gop.” BEDE:
John means“the grace of God” or“in whom there
is grace.” By this name are expressed the entire
extent of the grace of the gospel dispensation
which he was to proclaim, and especially the Lord
himself, through whom this grace was to be
granted to the world. . ..

As to his subsequent declaration and confir-
mation of the name of John, and the opening of
Zechariah’s mouth and his speaking, blessing
God, it is surely evident that once the grace of the
new covenant was manifested by the apostles, a
large number of priests also became obedient to
the faith. HomiL1Es ON THE GOSPELS 2.20.°

Joun’s Birta ANTICIPATES CHRIST’S
ApvenTt, ANoNnyMous: O forerunner of Christ!
... O Baptistinspired by God! We glorify Christ

who bowed his head before you in the Jordan and
sanctified the nature of mortal humankind. ...

O wise John the forerunner, you have looked
down from the bank of the river upon the glory of
the Father’s Word, even the Son as he stood in
the waters; and you have seen the Spirit descend
as a dove, cleansing and enlightening the ends of
the earth. To you the mystery of the Trinity was
revealed; and to you we sing, honoring your
divine festival.

O Baptist and forerunner, strengthened by the
divine grace of Christ you have shown us the
lamb that takes away all the sins of the world,™
and with joy you have this day brought two disci-
ples to him." Entreat him that peace and great
mercy may be given to our souls. SyNax1s oF
Joun THE BapTisT.”?

1:64-66 Zechariab’s Tongue Loosed

Joun Gave His Faruer Back His Voice.
Maximus or Turin: When John his son was
born, among his neighbors there was concern
about what name he should be given. Writing
tablets were offered to his father so that he him-
self could put down the name that he had decided
upon, so that he might express in writing what he
could not in speech. Then, in a wonderful man-
ner, when he had taken the tablets in order to be-
gin writing, his tongue was loosened, the written
word gave way to speech, and he did not write
“John” but spoke it. Consider, then, the merit of
the holy Baptist: he gave his father back his voice,
he restored the faculty of speech to the priest.
Consider, I say, his merit: John unloosed the
mouth that the angel had bound. What Gabriel
had closed the little child unlocked. ... When
John is born the father suddenly becomes a
prophet or priest, speech attains its use, love re-
ceives an offspring, the office recognizes the
priest. SERMON 6.1."

FM 400**. ®CS111:208*. °CS 111:206-7. *Jn 1:29,35-36 '!Jn
1:35-42. '2FM 388-89**. ACW 50:25*.
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A SaLuTary FEaArR Draws PropLE. BEDE: On
the day of John'’s circumcision, when he also re-
ceived his name, “fear came upon all their neigh-
bors, and all these words were spread abroad
throughout the mountain country of Judea.” Fur-
thermore, at the time of our Lord’s resurrection,
when the Spirit had been sent down from above
and the glory of his name was made known to the
world by the apostles, a most salutary fear imme-
diately struck the hearts. Not only of the Jews,
who were of the neighborhood either by their
physical location or by their knowledge of the

law, but also those of foreign nations, even to the
ends of the earth. And John’s reputation for vir-
tue exceeded not only the whole mountain coun-
try of Judea, but also all the heights of worldly
kingdoms and worldly wisdom, so that every-
where people left behind their former way of life
and flocked together to attain the sacramental
mysteries of his faith. HomiLies oN THE Gos-
PELS 2.20.™*

CS 111:207-8*.

1:67-80 THE BENEDICTUS

 And his father Zechariab was filled with the Holy Spirit, and prophesied, saying,

8“Blessed be the Lord God of Israel,
for be has visited and redeemed his people,

and has raised up a horn of salvation for us

in the house of his servant David,

45 bhe spoke by the mouth of his holy prophets from of old,

that we should be saved from our enemies,

and from the hand of all who hate us;

2to perform the mercy promised to our fathers,

and to remember his holy covenant,

Bthe oath which he swore to our father Abrabam, "o grant us
that we, being delivered from the hand of our enemies,

might serve him without fear,

"in holiness and righteousness before him all the days of our life.
% And you, child, will be called the prophet of the Most High;
for you will go before the Lord to prepare his ways,

to give knowledge of salvation to his people

in the forgiveness of their sins,
73tbrougb the tender mercy of our God,

when the day shall dawn upor! us from on high

"to give light to those who sit in darkness and in the shadow of death,

to guide our feet into the way of peace.”
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80And the child grew and became strong in spirit, and he was in the wilderness till the day of his

manifestation to Israel.

£ Or whereby the dayspring will visit. Other ancient authorities read since the dayspring has visited

Overview: The Benedictus hymn embraces the
Old Testament and the New Testament by de-
scribing God’s mighty acts of salvation in the past
and how John and Jesus will bring these mighty
acts to fulfillment (NiceTa or REMESIaNA). The
Holy Spirit now fills Zechariah so that his
prophecy breaks the nine-month silence as he
speaks to John's opened ears on the day of his cir-
cumcision (AMBROSE). Zechariah acknowledges
at the beginning of this canticle the incarnation
and atonement of Christ for which John will pre-
pare (Bepe). The symbol of the horn in the house
of David indicates power and royalty ( JERoME).
David’s seed will produce a horn of salvation
planted in the vineyard of Israel, whose vine is
Christ (OriGen)." Central to this hymn is God’s
remembrance of his holy covenant and the oath
he swore to Abraham, an oath that assures Israel
of the certainty of God’s promise (CyriL oF ALEX-
aNDRIA). Thus the motive is God'’s faithfulness to
his promise to visit his people and redeem them
from all their enemies, corporeal and spiritual
(OriGeN).

Just as John leapt in the womb when he heard
the voice of Mary who bore his Savior, so now he
hears the voice of his father, Zechariah, who
instructs him before he goes forth into the wil-
derness like Moses (OriGeN). John is called
“prophet of the Most High” because his office is
from God like all the prophets before him (CyriL
OF ALEXANDRIA).

John is that lamp that lights the way for
Christ’s coming, typified by the law, which pre-
ceded the coming of the Messiah (CyriL oF ALEX-
ANDRIA). God's goal of incarnation and atone-
ment is to bring peace to his creation that now
sits in darkness and the shadow of death and to
guide his people to peace (BepE). The dayspring
from on high is the Son of the Highest (Grecory
or Nazianzus). This is the Christ who is the

Light and Sun that brings this peace to the cre-
ation (CyriL oF ALEXANDRIA). The Evangelist
concludes the Benedictus by giving the hearer a
glimpse of the mystery of how John grew in the
Spirit (ORrIGEN).

1:67 Zechariab, Filled with the Holy Spirit,
Prophesied

ZecuariAH's PropHECY Is A Hymn. NiceTA
or ReMEs1aNa: That which was spiritual in the
Old Testament, for example, faith, piety, prayer,
fasting, patience, chastity and psalm singing—
all this has been increased in the New Testa-
ment rather than diminished. Therefore you
will find in the Gospel Zechariah, the father of
John, who uttered a prophecy in the form of a
hymn after his long silence. LiTurGIcaL SING-
ING 9.2

Tue Hory SeiriT OrENs Joun’s Ears.
AMBRrose: Some might consider it ridiculous that
[Zechariah] spoke to an eight-day-old infant.’
But if we hold the truth, we will understand that
the child who heard the salutation of Mary before
his birth could hear the voice of his father. The
prophet knew that a prophet has other ears that
are opened by the Spirit of God despite bodily
age. He who had the disposition to rejoice had
the perception of understanding. ExrosiTioN oF
THE GOSPEL OF LUKE 2.34.*

1:68-70 God’s Visitation and Redemption as
Foretold

BLESSED FOR INCARNATION AND ATONEMENT,
BepEe: Hear what Zechariah, prophesying and
blessing God, said: “Blessed be the Lord God of

1See FC 94:10n. *FC 7:72*. 3Lk 1:59. *EHG 49**; CSEL 32 4:59.
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Israel, for he has visited and redeemed his peo-
ple.” Notice in these words that Zechariah was
telling by way of prophecy, as if it had already
come to pass, what he had foreseen in spirit had
begun and would soon come to pass. By his ap-
pearance in the flesh our Lord visited us when
we were distancing ourselves from him, and he
chose to seek out and justify us when we were
sinners. He visited us as a doctor visits an ill pa-
tient, and, in order to cure the ingrained sick-
ness of our pride, he gave us the example of his
own humility. He redeemed his people by giving
us freedom, at the price of his own blood—we
who had been sold into the slavery of sin and
were committed to serving the ancient enemy.
Therefore the apostle exhorts us, saying, “For
you have been purchased at a great price. Glori-
fy and carry God in your bodies.”” HOMILIES ON

THE GOSPELS 2.20.°

Tue Horn Is For Power aAND RovaLry. JE-
roME: The sound of the horn represents the man
of God in all his sovereignty. In Scripture, the
horn properly signifies kingship and power, just
as it is written: “He has raised up a horn of salva-
tion for us.” HomiLiEs oN THE PsaLms 25.7

RepempTION THROUGH DAvVID’s SEED. ORI-
GeN: Over the course of three months Zechariah
kept receiving spiritual nourishment from the
Holy Spirit. Although he did not realize it, he
was being instructed. Then he prophesied about
Christ and said,"He redeemed his people and has
raised up a horn of salvation for us in the house of
his servant David,” because Christ was “descend-
ed from David according to the flesh.”® He was
truly “a horn of salvation in the house of David,”
since the following passage reinforces it: “For a
vineyard was planted on the horn-shaped ridge."9
Which horn was it planted on? On Christ Jesus,
of whom Scripture now says, “He raised up a
horn of salvation for us in the house of his ser-
vant David, as he spoke by the mouth of his holy
prophets from of old.” HomiLies oN THE GOSPEL
or LukE 10.2.1°

1:71-75 Remembering God’s Covenant of
Deliverance and Mercy

CHRiIsT Is MERCY AND JUusTICE. CYRIL OF
ALexanpria: Christ is mercy and justice. We
have obtained mercy through him and been justi-
fied, having washed away the stains of wicked-
ness through faith that is in him. CoMMENTARY
oN Luke."

Gop’s OaTrH DEMONSTRATES CERTAINTY.
CyriL oF ALEXANDRIA: No one should swear just
because God swore to Abraham. For just as God's
anger is not anger, nor does anger imply passion
but signifies power exercised in punishment or
some similar motion. So neither is an oath an act
of swearing. For God does not swear but indi-
cates the certainty of the event—so that which he
says will necessarily come to pass. For God’s oath
is his own word, fully persuading those that hear
and giving each one the conviction that what he
has promised and said will certainly come to pass.
COMMENTARY ON Luke."?

DELIVERANCE IN HEAVEN AND ON EARTH.
ORriGeN: “Deliverance from our enemies.” We
should not think that this means corporeal ene-
mies, but rather spiritual ones. For the Lord Jesus

" to destroy all our ene-

came, “mighty in battle,
mies and free us from their snares, namely, from
the hand of all our enemies “and from the hand of
all who hate us.”“To bring about mercy for our
fathers.” I believe that, when our Lord came,
Abraham, Isaac and Jacob were blessed with
God’s mercy. Previously they had seen his day
and rejoiced.' It is not believable that they did
not profit from the later, when he came and was
born of a virgin. And why do I speak of the patri-
archs? I will boldly follow the authority of the
Scriptures to higher planes, for the presence of
the Lord Jesus and his work benefited not only
what is earthly but also what is heavenly. There-

51 Cor 6:20. °CS 111:208-9*. "FC 48:201. ®*Rom 1:3. °Is 5:1 LXX.
°FEC 94:40-41**. CGSL 41*. CGSL 41. "Ps24:8. “See Jn 8:56.
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fore the apostle too says, “Making peace by the
blood of his cross, whether on earth or in heav-
en.”” But if the Lord’s presence was beneficial in
heaven and on earth, why do you hesitate to say
that his coming also benefited our ancestors?
What Scripture said is fulfilled, “To perform the
mercy promised to our fathers, and to remember
his holy covenant, the oath which he swore to our
father Abraham,” to grant us deliverance“without
fear from the hand of our enemies.” HomILIES ON
rHE GospEL oF LUKE 10.3.1¢

1:76-77 Jobn to Prepare the Way of the Lord

ZecHARIAH TEACHES JOHN As AN INFANT.
OriGeN: So John heard Jesus while he was still in
his mother’s womb, and he leaped up and rejoiced
when he heard him. Why might you not believe
that John could understand his father’s prophecy
once he was born, as Zechariah said to him:“And
you, child, will be called the prophet of the Most
High, for you will go before the Lord to prepare
his ways.” So I suppose that Zechariah hastily
spoke to the infant because he knew John would
soon be living in the desert, and therefore he
would no longer enjoy John's presence.“For the
boy was in the wilderness up to the day of his rev-
elation to Israel.”

Moses also lived in the desert. After turning
forty years old, he fled from Egypt and pastured
Jethro's herds for another forty years."” But John
went out to the wilderness as soon as he was born.
Homiries oN THE GosPEL OF LUKE 10.6-7.'

ProrHET oF THE HicHEST COMES FROM
Gob. CyriL oF ALExaNDRIA: Know that Christ
is the Most High. ... What do those who neglect
his divinity have to say? And why will they not un-
derstand that when Zechariah said "And you,
child, will be called the prophet of the Most High,
he meant “of God,” of whom the rest of the proph-
ets also belonged. CoMMENTARY ON LUKE."

1:78-79 The Visitation of Peace on Those in
Darkness

JoHN As THE LAMP PRECEDING CHRIST. CYRIL
oF ALEXANDRIA: For those under the law and
dwelling in Judea, John the Baptist was a lamp
preceding Christ. God also spoke of him in a
similar way:“I have prepared a lamp for my
anointed.”” And the law also typified him in the
lamp. In the first tabernacle it was necessary for
the lamp to always remain lit. But the Jews, after
being pleased with him for a short time, flocking
to his baptism and admiring his mode of life,
quickly made him sleep in death, doing their
best to extinguish the ever-burning lamp.
Therefore the Savior also spoke of him as“a
burning and shining lamp, and you were willing
to rejoice for a while in his light.”” ComMEN-
TARY ON LUkEg.?

Gobp ENTERS THE DARKNESS oF OUR WORLD
AND BrinGs LicHT. BEDE: When Zechariah
says, “for his people,” he certainly does not mean
that he found them his people upon his arrival
but that he made them his by visiting and re-
deeming them. Do you want to hear about the
condition in which he found this people and
what he made of them? The end of this canticle
clearly makes this evident by saying“the day
shall dawn upon us from on high to give light to
those who sit in darkness and in the shadow of
death, to guide our feet into the way of peace.”
He found us sitting in darkness and in the shad-
ow of death, weighed down by the ancient blind-
ness of sins and ignorance, overcome by the
deception and the errors of the ancient enemy.
He is rightly called death and a lie,” just as on
the contrary our Lord is called truth and life.”
Our Lord brought us the true light of recogni-
tion of himself and, having taken away the dark-
ness of errors, opened up for us a sure way to
heaven. He guided our works so that we may be
able to pursue the way of truth that he showed
us and enter into the dwelling of everlasting

5Col 1:20. '°FC 94:41*, YEx 2:15; Acts 7:23,30. *FC 94:42-43**,
BCGSL 41**. 2°Ps 132:17 (131:17 LXX). *Jn 5:35. *CGSL 42**.
2Jn 8:44. *Jn 14:6.
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peace, which he promised us. HoMILIES ON THE

GOSPELS 2.20.7

TaEe DavysprING Is THE SON oF THE MosT
HieH. GrREGORY OF Naz1aNzZUs: What greater
destiny can befall man’s humility than that he
should be intermingled with God, and by this
intermingling should be deified, and that we
should be so visited by the “dayspring from on
high”? Further, that even the holy thing that
should be born should be called the Son of the
Most High and that he should be given “a name
that is above every name”? And what else can
this be but God? That every knee should bow
to him that was made of no reputation for us,
that mingled the form of God with the form of
a servant, and that all the house of Israel should
know that God has made him both Lord and
Christ? For all this was done by the action of
the begotten One, and by the good pleasure of
him that begot him. OraTION 30.3, ON THE
Son.®

Curist BRINGS PeACE. CYRIL OF ALEXANDRIA:
For the world was wandering in error, serving the
creation in the place of the Creator and was dark-
ened over by the blackness of ignorance. Night, as
it were, that had fallen upon the minds of all, per-
mitted them not to see him, who is truly and by
nature God. But the Lord of all rose for the Isra-
elites, like a light and a sun. CoMMENTARY ON
Luke.”

1:80 Jobn Grows Strong in Spirit

How JouN BECAME STRONG IN THE SPIRIT.
ORIGEN: John, while still a little boy, grew and
became stronger. But it is exceedingly difficult,
and very rare among mortals, for one who is still a
little child to grow in spirit.“But the boy grew
and was strengthened in spirit.” It is one thing to
“grow,” another to “be strengthened.” Human na-
ture is weak. It needs divine help to become
stronger. We read,“ The flesh is weak.” What
forces can strengthen it? The Spirit, of course,
“for the spirit is quick to respond, but the flesh is
weak.” Someone who wants to become stronger
should be strengthened only in spirit. Many are
strengthened in the flesh, and their bodies be-
come more powerful, but an athlete of God
should become more powerful in spirit. Thus
strengthened, he will crush the wisdom of the
flesh. Spiritual activity will subject the body to
the soul’s command. We should not think that,
when Scripture says, “he grew and was strength-
ened in spirit,” what was written about John was
just a narrative that does not pertain to us in any
way. It is written for our imitation. We should
take “growth” in the sense we have explained and
be multiplied spiritually. HomiLies on THE Gos-
pEL OF LUKE 11.3.%2

#CS 111:209. *LCC 3:178-79*. YCGSL 42*. *FC 94:45*,

2:1-20 THE BIRTH OF JESUS

Tn those days a decree went out from Caesar Augustus that all the world should be enrolled.

*This was the first enrollment, when Quirinius was governor of Syria. *And all went to be
enrolled, each to his own city. “And Joseph also went up from Galilee, from the city of Nazareth, to
Judea, to the city of David, which is called Bethlehem, because he was of the house and lineage of

34



LUkE 2:1-20

David, “to be enrolled with Mary, his betrothed, who was with child. °And while they were there,
the time came for ber to be delivered. ”And she gave birth to ber first-born son and wrapped him in
swaddling cloths, and laid bim in a manger, because there was no place for them in the inn.

SAnd in that region there were shepherds out in the field, keeping watch over their flock by
nigbt. ’And an angel of the Lord appeared to them, and the glory of the Lord shone around them,
and they were filled with fear. 0 And the angel said to them, “Be not afraid; for bebold, I bring you
good news of a great joy which will come to all the people; "for to you is born this day in the city of
David a Savior, who is Christ the Lord. ?And this will be a sign for you: you will find a babe
wrapped in swaddling cloths and lying in a manger.”>And suddenly there was with the angel a
multitude of the beavenly host praising God and saying,

#“Glory to God in the bighest,

and on earth peace among men with whom be is pleased!™

B“When the angels went away from them into beaven, the shepherds said to one another, “Let us
go over to Bethlebem and see this thing that bas happened, which the Lord has made known to us.”
16And they went with haste, and found Mary and Joseph, and the babe lying in a manger. " And
when they saw it they made known the saying which bad been told them concerning this child;
Band all who heard it wondered at what the shepherds told them. ’But Mary kept all these things,
pondering them in her heart. *’And the shepherds returned, glorifying and praising God for all
they bad heard and seen, as it had been told them.

g Other ancient authorities read peace, good will among men

OveRrvIEW: As the hearer comes to the birth of
Jesus, he sees in the nativity of Jesus the source
for all the great feasts in the church catholic: Eas-
ter, the ascension and Pentecost (CHrYsosTOM).
The first scene sets the historical context for the
birth of Jesus with time designations for the cen-
sus and the birth of the child (Eusesius). The tri-
umph of Augustus prefigures that of Christ,
through whom all the faithful were enrolled in
the name of the Godhead (Cassi1a). By his birth
during a census, Jesus pays tribute to Caesar so
that his presence in the world might bring an
eternal peace (BEDE).

Although Jesus was conceived in Nazareth,
the census causes Mary to journey to Bethlehem
so that he might be born in the city of David, for
Bethlehem means “house of bread” (Bepg). Mary
is betrothed to Joseph, but the babe in her womb
was conceived without a man’s seed (CyRIL OF
ALEXANDRIA).

Bethlehem has now become the new Eden, for
paradise will now be opened with the birth of
Christ (Ixos or THE NaT1viTY). The Virgin Mary
provides a temple for Jesus’ flesh (CyRriL oF ALEX-
ANDRIA). He is clearly God and man, the firstborn
of Mary and the firstborn of all humanity, first-
born in grace (Bepe), who humbled himself so
that we may become perfect humans (AMBROSE).
Wrapped in swaddling clothes and not Tyrian
purple, Jesus is lying in a manger (BEDE).
Through swaddling clothes Jesus releases us from
the bands of sin that bind us (Joun THE MoNk).
He shows how he assumes our weak human
nature so that he might restore to us our original
robe of immortality (CHrysosToM). And he is
laid in a manger like fodder for people who act
like beasts, so even now he is for us the bread
from heaven (CyriL oF ALEXANDRIA). The stable
where he is born is also filled with dung, reflect-

ing the humility of his birth (JeroMe). The Lord
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of creation has no place to be born except a man-
ger among beasts of burden (AMBROSE, JEROME).
There is no room in the inn by the wayside
because Jesus by his incarnation now becomes
our way home (BEDE).

As angels catechized Mary and Joseph, so
now they catechize the shepherds (AMBROSE).
Like all shepherds of the flock who follow them,
these shepherds need the presence of Christ.
The angels announce in Jesus the healer of the
nations (OriGen). When the angel announces
that“today” a“Savior” is born, he signals the
dawn of a new day that will scatter the darkness
because of the presence of the kingdom of God
in the person and ministry of Jesus (Bepe). The
Savior has two miraculous births: born of the
Father always, he is now born of a virgin once
(AucusTINE). Beginning with the strips of cloth
for the infant Jesus as a sign of the Messiah’s
birth and concluding with his dead body
wrapped in a shroud at his burial,! Luke con-
nects Jesus’ birth, death and resurrection (Greg-
ORY OF NAZIANZUS).

The Gloria in Excelsis states the earthly conse-
quences of peace and goodwill through Jesus’
birth (CyriL oF ALEXANDRIA). In heaven, the
result is glory to God; on earth, Jesus’ birth
brings peace to those upon whom God’s favor
rests (JErROME). Heaven is on earth in the person
of Jesus, for they are joined together in his birth
(Jonun THE Monk). In the birth of Jesus, God’s
glory is manifested on earth as peace and good
will between God and humanity, between angels
and men (GREGORY THE GREAT). Jesus is the man
of peace who is the embodiment of consummate
and perfect wisdom (AuGusTINE). In the birth
and death of Jesus of Nazareth, heaven and earth
are joined together in peace (EPHREM THE Syr-
IAN).

Shepherds, the first proclaimers of the gospel,
set the pattern for preaching of the church’s shep-
herds. She ponders in her heart what she had
heard, and she compares this with what she had
read in the Old Testament and what she is now
perceiving in the birth of Jesus (Bebk).

2:1-5 The Roman Census

ALL GrReAT FEasTs HAvE THEIR ORIGIN IN
Jesus’ Narivity. CHRYsosTOM: A feast day is
about to arrive, and it is the most holy and awe-
some of all feasts. It would be no mistake to call it
the chief and mother of all holy days. What feast
is that? It is the day of Christ’s birth in the flesh.

It is from this day that the feasts of the theo-
phany, the sacred Pasch [Passover], the ascension
and Pentecost had their source and foundation.
Had Christ not been born in the flesh, he would
not have been baptized, which is the theophany
or manifestation. Nor would he have been cruci-
fied, which is the Pasch. Nor would he have sent
down the Spirit, which is Pentecost. Therefore,
just as different rivers arise from a single source,
these other feasts have their beginnings in the
birth of Christ. ON THE INCOMPREHENSIBLE
NaTUure oF Gop 6.23-24.”

Tue HistoricaL CoNTEXT oF THE CENSUs.
Euses1us: It was the forty second year of the
reign of Augustus and twenty-eight years after
the oppression of Egypt and the death of Antony
and Cleopatra when Jesus was born in Bethlehem
according to the prophecies concerning him. Fla-
vius Josephus mentions this census in the time of
Quirinius, adding another account about the sect
of Galileans that arose at about the same time.
Luke, among our writers, mentions this sect in
Acts, saying, “After him Judas the Galilean arose
in the days of the census and drew some people
after him. He also perished, and all who followed
him were scattered.”® EccLesiasticar HisTory
s}

AucusTtus’s TRiumpPH PREFIGURES CHRIST’s
TrriumpeH. Cassia: When Augustus reigned
alone upon earth, the many kingdoms of human-
kind came to end; and when you were made man
of the pure Virgin, the many gods of idolatry were
destroyed. The cities of the world passed under

Lk 23:53. 2FC 72:174-75%. *Acts 5:37. *FC 19:54-55*.
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one single rule; and the nations came to believe in
one sovereign Godhead. The peoples were en-
rolled by the decree of Caesar; and we, the faith-
ful, were enrolled in the name of the Godhead,
when you, our God, were made man. Great is
your mercy: glory to you! STICHERA OF THE
NATIVITY OF THE LORD.’

A TiME oF PEACE FOR JEsus, WHo Is Our
PEeack. BeDE: He chose a time of utmost peace as
the time when he would be born because this was
the reason for his being born in the world, that he
might lead the human race back to the gifts of
heavenly peace. And, indeed it is written: “For he
is our peace, who has made us both one,”® that is,
he who as a kind mediator and reconciler has
made one house of God of angels and humanity.
Jesus was born in a time of peace, so that even by
the circumstance of the time he might teach that
he was the very one of whom the prophecy sent
before him spoke: “His sovereignty will be multi-
plied, and there will be no end of peace.”” Homi-
LIES ON THE GOSPELS 1.6.°2

BeruLEHEM MEANSs “HoUuse oF BReEaD.”
BepE: And even to the end of the world the Lord
would not cease to be conceived in Nazareth and
born in Bethlehem, as often as any one of those who
hear him, taking the flour of his Word, make for
themselves a house of eternal bread. Daily in the vir-
ginal womb, that is, in the souls of the faithful, is he
conceived by faith and brought forth by baptism.
ExposiTioN oF THE GoSPEL OF LUKE 2.6.°

Curist CoNcEIVED WiTHOUT MAN’s SEED.
CyriL oF ALExaNDRIA: The Evangelist says that
Mary was engaged to be married to Joseph, to
show that the conception had taken place only
upon her engagement, and that the birth of the
Emmanuel was miraculous, and not in accor-
dance with the laws of nature. For the Virgin did
not bear from the emission of man’s seed. And
why was this so? Christ, who is the first fruits of
all, the second Adam according to the Scriptures,
was born of the Spirit, that he might transmit the

grace (of the spiritual birth) to us also. For we too
were intended no longer to bear the name of sons
of men, but rather of God. We have obtained the
new birth of the Spirit in Christ first, that he

1% as Paul declares.

might be “foremost among al

And the occasion of the census conveniently
caused the virgin to go to Bethlehem, so that we
might see another prophecy fulfilled. For it is
written, “But you, Bethlehem Ephratha, who are
little to be among the clans of Judah, from you
shall come forth for me one who is to be ruler in
Israel!”*

Some argue that if he were brought forth in
the flesh, the Virgin was corrupted. If she were
not corrupted, then he was brought forth only in
appearance. We reply, “the Lord, the God of Isra-
el, has entered in and gone out, and the gate re-
mains closed.”*? If, moreover, the Word was made
flesh without sexual intercourse, being conceived
altogether without seed, then he was born with-
out injury to her virginity, COM MENTARY ON
Luke, Homiry 1.2

2:6-7 The Birth of Jesus

BeruLrEneM Has OpeNeD EDEN. ANONYMOUS:
Bethlehem has opened Eden: Come, let us see!
We have found joy hidden! Come, let us take pos-
session of the paradise within the cave. There the
unwatered stem has appeared, from which for-
giveness blossoms forth! There the undug well is
found from which David longed to drink of old!**
There the Virgin has borne a child, and at once
the thirst of Adam and David is made to cease.
Therefore let us hasten to this place where for
our sake the eternal God was born as a little
child! Ixos or THE NaTIVITY OF THE LORD."”

Mary Is THE TeEMPLE FOR Jesus’ FLEsH.
CyriL oF ALExANDRIA: The book of the sacred
Gospels referring the genealogy to Joseph, who

SFM 172. *Eph 2:14. "Is 9:7. ®CS 110:52-54. °SSGF 1:102-3*. *°Col
1:15. "Mic 5:2. Ezek 44:2 CGSL 48**. 2 Sam 23:15. “FM
278"
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was descended from David’s house, has proved
through him that the Virgin also was of the
same tribe as David, inasmuch as the divine law
commanded that marriages should be confined
to those of the same tribe. And Paul, the inter-
preter of the heavenly doctrines, clearly declares
the truth, bearing witness that the Lord arose
out of Judah.'® The natures, however, which
combined unto this real union were different,
but from the two together is one God the Son,
without the diversity of the natures being de-
stroyed by the union. For a union of two natures
was made, and therefore we confess one Christ,
one Son, one Lord. And it is with this notion of
a union that we proclaim the Virgin to be the
mother of God, because God the Word was
made flesh and became man, and by the act of
conception united to himself the temple that he
received from her. For we perceive that two na-
tures, by an inseparable union, met together in
him without confusion, and indivisibly. For the
flesh is flesh and not deity, even though it be-
came the flesh of God. In like manner also the
Word is God and not flesh, though for the dis-
pensation’s sake he made the flesh his own. But
although the natures which came together to
form the union are both different and unequal to
one another, yet he who is formed from them
both is only one. We may not separate the one
Lord Jesus Christ into man and God, but we af-
firm that Christ Jesus is one and the same, ac-
knowledging the distinction of the natures, and
preserving them free from confusion with one
another. CoMmMENTARY ON Luke, Homiry 1.7

FirsTBORN OF ALL HumaNITY. BEDE: He calls
the Lord “firstborn,” not because we should be-
lieve that Mary gave birth to other sons after him,
since it is true that she was memorable for her
unique perpetual chastity with Joseph her hus-
band. But he properly names him “firstborn” be-
cause, as John says,“But to as many as received
him he gave them the power to become sons of
God."™® Among these sons he rightfully holds the

primacy who, before he was born in the flesh, was

Son of God, born without beginning. However,
he descended to earth. He shared in our nature
and lavished upon us a sharing in his grace, so
that “he should be the firstborn of many broth-
ers.”” HoMiLIEs oN THE GOSPELS 1.6.%°

FIRSTBORN IN GRACE. BEDE: He is the only-be-
gotten of the substance of the divinity, firstborn
in the assuming of humanity; firstborn in grace,
only-begotten in nature. EXPOSITION OF THE
GospEL oF LUKE 2.7.2

Curist BecameE A HumBLE CHILD. AMBROSE:
He was a baby and a child, so that you may be a
perfect human. He was wrapped in swaddling
clothes, so that you may be freed from the snares
of death.”” He was in a manger, so that you may
be in the altar. He was on earth that you may be
in the stars. He had no other place in the inn, so
that you may have many mansions in the heav-
ens.”“He, being rich, became poor for your
sakes, that through his poverty you might be
rich.”* Therefore his poverty is our inheritance,
and the Lord’s weakness is our virtue. He chose
to lack for himself, that he may abound for all.
The sobs of that appalling infancy cleanse me,
those tears wash away my sins. Therefore, Lord
Jesus, I owe more to your sufferings because I was
redeemed than I do to works for which I was cre-
ated. ...

You see that he is in swaddling clothes. You do
not see that he is in heaven. You hear the cries of
an infant, but you do not hear the lowing of an ox
recognizing its Master, for the ox knows his
Owner and the donkey his Master’s crib.”” Expo-
SITION OF THE GOSPEL OF LUKE 2.41-42.%

SwappLiNnGg CroTHES, NoT TYRIAN PURPLE.
BepE: “He was wounded for our transgressions, he
was bruised for our iniquities.”” It should be noted
that the sign given of the Savior’s birth is nota

®Heb 7:14. “CGSL 47**. ¥Jn1:12. "Rom 8:29. 2’CS 110:57.
?1SSGF 1:103. *See Ps 18:4 (17:5LXX). **See]n 14:2; Eph 2:6.
#2 Cor 89. *Is1:3. *EHG 52-53**. ¥'Is 53:5.
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child enfolded in Tyrian purple, but one wrapped
with rough pieces of cloth. He is not to be found in
an ornate golden bed, but in a manger. The mean-
ing of this is that he did not merely take upon him-
self our lowly mortality, but for our sakes took
upon himself the clothing of the poor. Though he
was rich, yet for our sake he became poor, so that
by his poverty we might become rich.® Though he
was Lord of heaven, he became a poor man on
earth, to teach those who lived on earth that by
poverty of spirit they might win the kingdom of
heaven. Exposition oF THE GospEL oF LUKE 1.

THROUGH SWADDLING CLOTHES JESUS
Looses THE BANDs oF SIN. JoHN THE MoNK:
Rejoice, O Jerusalem, and celebrate, all who love
Zion! Today the ancient bond of the condemna-
tion of Adam is loosed. Paradise is opened to us:
the serpent is laid low. Of old he deceived the
woman in Paradise, but now he sees a woman be-
come mother of the Creator. Oh, the depth of the
riches of the wisdom and knowledge of God!*®
The sinful vessel that brought death upon all
flesh has become the first fruits of salvation
through the Theotokos for all the world. For
from her the all-perfect God is born a child, and
by his birth he sets the seal on her virginity.
Through his swaddling clothes he looses the
bands of sin. And through becoming a child he
heals Eve’s pangs in travail. Therefore let all cre-
ation sing and dance for joy, for Christ has come
to restore it and to save our souls! STICHERA OF
THE NATIVITY OF THE LorD.>!

SwapDLING CLOTHES AND MANGER SIGNAL A
Human BirtH, CHRYsosTom: To prevent you
from thinking that his coming to earth was
merely an accommodation, and to give you solid
grounds for truly believing that his was real
flesh, he was conceived, born and nurtured.
That his birth might be made manifest and be-
come common knowledge, he was laid in a man-
ger, not in some small room but in a lodging
place before numerous people. This was the rea-
son for the swaddling clothes and also for the

prophecies spoken long before. The prophecies
showed not only that he was going to be a man
but that he would be conceived, born and nur-
tured as any child would be. AGaiNsT THE ANo-
MOEANS 7.49.%

Like FODDER IN A MANGER. CYRIL OF ALEX-
aNDRIA: He found humanity reduced to the level
of the beasts. Therefore he is placed like feed in a
manger, that we, having left behind our carnal de-
sires, might rise up to that degree of intelligence
which befits human nature. Whereas we were
brutish in soul, by now approaching the manger,
yes, his table, we find no longer feed, but the
bread from heaven, which is the body of life.

COMMENTARY ON Lukg, Homiry 1.*

Jesus Was BorN 1N A StaBLE oF DunG. JE-
roME: He found no room in the Holy of Holies
that shone with gold, precious stones, pure silk
and silver. He is not born in the midst of gold and
riches, but in the midst of dung, in a stable where
our sins were filthier than the dung. He is born
on a dunghill in order to lift up those who come
from it:“From the dunghill he lifts up the poor.”**
ON THE NATIVITY OF THE LORD.*

HeaveNLY LiGHT IN AN EARTHLY INN.
AmBrose: He is brought forth from the womb
but flashes from heaven. He lies in an earthly inn
but is alive with heavenly light. ExposiTioN oF
THE GOSPEL OF LUKE 2.42-43.>¢

TaEe Lorp oF CrReaTION HAs No Prace 1o
Be Born. JeroME: The Lord is born on earth,
and he does not have even a cell in which to be
born, for there was no room for him in the inn.
The entire human race had a place, and the Lord
about to be born on earth had none. He found no
room among men. He found no room in Plato,
none in Aristotle, but in a manger, among beasts

%2 Cor 8:9. *CCL 120:51-52. **Rom 11:33. *FM 265-66**. *FC
72:205*. BCGSL 50**, **Ps 113:7 (112:7 LXX). *FC 57:221**,
%EHG 54**.
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of burden and brute animals, and among the sim-
ple, too, and the innocent. For that reason the
Lord says in the Gospel: “The foxes have dens,
and the birds of the air have nests, but the Son of
Man has nowhere to lay his head.””” HomiLies
ON THE PsaLms 44.%

THEe INcarNATION GUIDES Us To OUr
Home. BEpe: He who sits at the right hand of
the Father goes without shelter from the inn, that
he may for us get ready many mansions™ in the
house of his heavenly Father. Hence we have “be-
cause there was no room for him in the inn.” He
was born not in the house of his parents but at
the inn, by the wayside, because through the mys-
tery of the incarnation he is become the Way by
which he guides us to our home, where we shall
also enjoy the Truth and the Life. ExrosiTIoN OF
THE GospEL OF LUkE 2.7.%

2:8-15 The Shepherds Hear the
Announcement and Receive a Sign

CATECHETICAL LECTURES OF ANGELS.
AMBROSE: See how divine care adds faith. An an-
gel tells Mary, an Angel tells Joseph, an angel tells
the shepherds. It does not suffice that a messen-
ger is sent once. For every word stands with two
or three witnesses. ExposiTioN oF THE GOSPEL
or LUkE 2.51.%

SHEPHERDS NEED THE PRESENCE OF CHRIST.
OriGen: Listen, shepherds of the churches! Lis-
ten, God'’s shepherds! His angel always comes
down from heaven and proclaims to you,“ Today a
Savior is born for you, who is Christ the Lord.”
For, unless that Shepherd comes, the shepherds
of the churches will be unable to guard the flock
well. Their custody is weak, unless Christ pas-
tures and guards along with them. We read in the
apostle: “We are coworkers with God.”** A good
shepherd, who imitates the good Shepherd, is a
coworker with God and Christ. He is a good
shepherd precisely because he has the best Shep-
herd with him, pasturing his sheep along with

him. For“God established in his church apostles,
prophets, evangelists, shepherds and teachers. He
established everything for the perfection of the
saints.”*® HoMmiLIES oN THE GOsSPEL OF LUKE
12.2.%

ANGELS ANNOUNCE THE BIRTH OF THE
HEeaLer oF Nations. OriGen: After the Lord
came to the earth, “He established peace through
the blood of his cross, both for those upon the
earth and those who are in heaven.””® And the an-
gels wanted people to remember their Creator.
They had done everything in their power to cure
them, but they were unwilling to be cured. Then
the angels behold him who could effect a cure.
They give glory and say,“Glory to God on high,
and peace on earth.” HomiLies on THE GospEL
or LUKE 13.3.%

Born“Topay” To S16NAL THE DAWN OF A
New Day. Bepe: It is good that the angel said
“has been born today” and did not say “this
night.” He appeared with heavenly light to those
who were conducting the watch by night and
brought the good news that day was born. ...
He who appeared temporally in the city of Dav-
id as a human being from a virgin mother was,
in truth, himself born before all time and with-
out spatial limitation, light from light, true God
from true God. Because, therefore, the light of
life rose for those of us dwelling in the region of
the shadow of death, the herald of this rising
says, “A savior has been born to you today.” So
that being always advised by this word we may
remember that the night of ancient blindness is
past and the day of eternal salvation has arrived.
Let us cast off the works of darkness.”® And let
us walk as children oflight,49 “for the fruit of the
light is in all justice and holiness.”” HomiLigs
oN THE GOSPELS 1.6.

7Lk 9:58. *FC48:331-32*. *Jn 14:2. ¥SSGF1:103-4. ¥EHG 57.
#1 Cor 3:9. 43Eph 4:11-12; 1 Cor 12:28. “FC 94:48-49**. *Col
1:20. *FC94:53* *Is9:2(9:1LxX). *Rom 13:12. *Eph 5:8.
®Eph 5:9. *'CS 110:61**.
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BORN OF THE FATHER ALwAYS, BORN OF THE
VIRGIN ONCE. AuGUSsTINE: Your faith, which
has gathered you all here in this large crowd, is
well aware that a Savior was born for us today.
He was born of the Father always, of his mother
once; of the Father without reference to sex, of
his mother without the use of it. With the Father,
of course, there was no womb to conceive him in;
with his mother there was no male embrace to be-
get him. By the first nativity from the Father na-
ture was preserved. By the second nativity from
his mother the seeds of grace were sown. In the
former he retained the majesty of the divine sub-
stance. In the latter he took on fellowship with us
in our human mortality. And the reason he was
prepared to come through this latter birth was so
that he might become obedient to the death®®and
by dying might conquer death. SermoN 372.1.%

SwapDLING BANDS. GREGORY OF NAZIANZUS:
He was wrapped in swaddling bands, but at the
resurrection he released the swaddling bands of
the grave. He was laid in a manger but was
praised by angels, disclosed by a star and adored
by magi. OrATION 29.19, ON THE Son.*

Tue Curist CuiLp MakEes For Us Peace
AND GoopwiLL. CYRIL OF ALEXANDRIA: Look
not upon him who was laid in the manger as a
babe merely, but in our poverty see him who as
God is rich, and in the measure of our humanity
him who prospers those in heaven, and who
therefore is glorified even by the angels. And how
noble was the hymn,“Glory to God in the high-
est, and on earth peace, and among men good
will!” The angels and archangels, thrones and
lordships, and the seraphim are at peace with
God. Never in any way do they oppose his good
pleasure but are firmly established in righteous-
ness and holiness. But we wretched beings, by
having set up our own lusts in opposition to the
will of our Lord, had put ourselves into the posi-
tion of his enemies. Christ has abolished this.
“For he is our peace”” and has united us by him-

self to God the Father. He has taken away from

the middle the cause of the enmity and so justifies
us by faith, makes us holy and without blame,
and calls near to him those who were far off. Be-
sides this, he has created the two people into one
new man, so making peace and reconciling both
in one body to the Father.* For it pleased God
the Father to form into one new whole all things
in him, and to bind together things below and
things above, and to make those in heaven and
those on earth into one flock. Christ therefore
has been made for us both peace and goodwill.
COMMENTARY oN Lukg, HomIry 2.%7

GrLory IN HeaveNn, Peace oN EARTH. JEROME:
In heaven, where there is no discord, glory rules.
On earth, where every day is warfare, peace pre-
vails. Peace among whom? Among men. Why are
the Gentiles without peace? Why, too, the Jews?
That is exactly the reason for the qualification:
Peace among men of good will, among those who
acknowledge the birth of Christ. ON THE NaTIV-
ITY OF THE LORD.*®

HEeAVEN AND EARTH ARE JOINED IN THE
BirTH oF CHRIST. JouN THE MoNK: Heaven
and earth are united today, for Christ is born! To-
day God has come upon earth, and humankind
gone up to heaven. Today, for the sake of human-
kind, the invisible one is seen in the flesh. There-
fore let us glorify him and cry aloud: glory to God
in the highest, and on earth peace bestowed by
your coming, Savior: glory to you!

Today in Bethlehem, I hear the angels: glory to
God in the highest! Glory to him whose good
pleasure it was that there be peace on earth! The
Virgin is now more spacious than the heavens.
Light has shone on those in darkness, exalting the
lowly who sing like the angels: Glory to God in
the highest!

Beholding him [Adam] who was in God’s im-
age and likeness fallen through transgression,
Jesus bowed the heavens and came down, without

52phil 2:8. ®WSA 3 10:316*. **FGFR 258*. **Eph 2:14. *Eph
2:15-16. CGSL 54**. **FC 57:223-24".
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change taking up his dwelling in a virgin womb,
that he might refashion Adam fallen in corrup-

tion, and crying out: glory to your epiphany, my
Savior and my God! STicHERA OF THE NATIV-

ITY OF THE LOorD.”

Peace BerweeN HumMANITY AND ANGELS.
GREGORY THE GREAT: Before the Redeemer was
born in the flesh, there was discord between us
and the angels, from whose brightness and holy
perfection we were separated, in punishment first
of original sin and then because of our daily of-
fences. Because through sin we had become
strangers to God, the angels as God's subjects cut
us off from their fellowship. But since we have
now acknowledged our King, the angels receive
us as fellow citizens. Because the King of heaven
has taken unto himself the flesh of our earth, the
angels from their heavenly heights no longer look
down upon our infirmity. Now they are at peace
with us, putting away the remembrance of the an-
cient discord. Now they honor us as friends,
whom before they considered to be weak and de-
spised. HoMILIES ON THE GOSPELS 8.2.%

A MaN or CONSUMMATE AND PERFECT Wis-
poM. AUGUSTINE: Man is unable to rule over the
lower things unless he in turn submits to the rule
of a higher being. And this is the peace that is
promised “on earth to men of good will.” This is
the life of a man of consummate and perfect wis-
dom. The prince of this world, who rules over the
perverse and disorderly, has been cast out of a
thoroughly pacified and orderly kingdom of this
kind. When this peace has been established and
strengthened within a man, then he who has been
cast out—no matter what persecutions he may
stir up from without increases the glory that is
according to God. SERMON ON THE MOUNT
1.2.9.5

Peace IN HEAVEN AND GLORY ON EARTH.
EpHREM THE SYRIAN: As peace began to be es-
tablished, the angels proclaimed: “Glory in the
highest and peace on earth.” When lower beings

received peace from superior beings, “they cried,
Glory on earth and peace in the heavens.”®* At
that time when the divinity came down and was
clothed in humanity, the angels cried, “Peace on
earth.” And at the time when that humanity as-
cended in order to be absorbed into the divinity
and sit on the right, “Peace in heaven,” the infants
were crying forth before him,“Hosanna in the
highest.”® Hence the apostle also learned that
one should say, “He made peace by the blood of
his cross for that which is in heaven and on
earth.”®

A further interpretation is that the angels
cried forth:“Glory in the highest and peace on
earth,” and that the children cried out,“Peace in
heaven and glory on earth.”® This is to show that
just as the grace of his mercy gave joy to sinners
on earth, so too their repentance gave joy to the
angels in heaven.% “Glory to God!” came from
free will. Peace and reconciliation were for those
against whom he was angry, and hope and remis-
sion were for the guilty. COMMENTARY ON
TatiaN’s DIATESSARON 2.14-15.57

2:16-20 The Response of the Shepberds, the
People and Mary

SHEPHERDS FIRST PROCLAIMERS OF THE
GospeL. Bepe: The shepherds did not keep si-
lent about the hidden mysteries that they had
come to know by divine influence. They told
whomever they could. Spiritual shepherds in the
church are appointed especially for this, that they
may proclaim the mysteries of the Word of God
and that they may show to their listeners that the
marvels which they have learned in the Scrip-
tures are to be marveled at. HoMILIES ON THE
GospEeLs 1.7.%8

MAaRryY PoNDERS THE FuLFILLMENT OoF OLD
TesTaAMENT PrOPHECIES. BEDE: Abidingby the

FM 263-64**. ®SSGF 1:121**. *'FC 11:24%; ACW 5:16.
]k 19:38. ©Mt21:9. #Col 1:20. Lk 19:38. %Lk 15:7-10.
YECTD 66-67*. ®*CS 110:68-69*.
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rules of virginal modesty, Mary wished to divulge
to no one the secret things which she knew about
Christ. She reverently waited for the time and
place when he would wish to divulge them. How-
ever, though her mouth was silent, in her careful,
watchful heart she weighed these secret things.
And this is what the Evangelist says, pondering in
her heart—indeed, she weighed those acts which
she saw in relation to those things which she had
read were to be done. Now she saw that she her-
self, who had arisen from the stock of Jesse, had
conceived God’s Son of the Holy Spirit. She had
read in the prophet,“A shoot will sprout from the
root of Jesse, and a‘nazareus’ will ascend from his
root, and the Spirit of the Lord shall rest upon
him.”® She had read,“And you, Bethlehem Eph-
ratha, are a little one among the thousands of
Judah. Out of you will come forth for me the one
who is ruler in Israel, and his coming forth is from
the beginning, from the days of etemity.”70 She saw
that she had given birth in Bethlehem to the Ruler
of Israel, who was born eternal from the Father,
God before the ages. She saw that she had con-
ceived as a virgin, and given birth to a son, and
called his name Jesus. She had read in the proph-
ets,"Behold, a virgin will conceive and give birth to
ason, and his name will be called Immanuel.””* She
had read,"An ox recognizes its owner and an ass its
master’s manger.””> She saw the Lord lying in a
manger, where an ox and an ass used to come to be
nourished. She remembered that it had been said

to her by the angel,” The Holy Spirit will come
upon you, and the power of the Most High will
overshadow you, and so the holy one who will be
born from you will be called the Son of God.”” She
had read that the manner of his nativity could be
recognized only by the revelation of an angel, in ac-
cordance with Isaiah’s saying,“ Who will tell of his
generation?"74 She had read,"And you, tower of the
flock, misty daughter of Zion, to you shall it come,
the former power shall come, the kingdom of the
daughter of Jerusalem.””” She heard that angelic
powers, who are daughters of the city on high, had
appeared to shepherds in a place which was in
former times called “tower of the flock” from the
gathering of cattle—and this is one mile to the east
of Bethlehem. There, even now, the three tombs of
these shepherds are pointed out in a church. She
then knew that the Lord had come in the flesh,
whose power is one and eternal with the Father,
and he would give to his daughter the church the
kingdom of the heavenly Jerusalem. Mary was
comparing these things which she had read were to
occur with those which she recognized as already
having occurred. Nevertheless she did not bring
these things forth from her mouth but kept them
closed up in her heart. HomiLies on THE Gos-
PELS 1.7.7

Is 11:1-2; Heb. nezer is“branch, shoot, sprout”; cf. Mt 2:23. Mic
5:2. s 7:14. Is1:3. Lk 1:35. "See s 53:8. ”Mic4:8. °CS
110:69-70*.

2:21 THE CIRCUMCISION AND NAMING OF JESUS

*1And at the end of eight days, when he was circumcised, he was called Jesus, the name given by

the angel before he was conceived in the womb.

OvERVIEW: Jesus’ circumcision is a one-time
event availing for all. The name Jesus has the
power to defeat Satan and the spirits of darkness

(Origen). Already on the eighth day of Jesus’ life,
his destiny of atonement and resurrection is re-
vealed in his name, his circumcision and his bap-
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tism as the eschaton is inaugurated (Bepg, CyriL
OF ALEXANDRIA).

2:21 Circumcised on the Eighth Day

AvrL Humanrty Is CIRCUMCISED IN JESuUs’
CircumcisioN. OrIGEN: So, when he died, we
died with him, and when he rose, we rose with
him. Likewise, we were also circumcised along
with him. After his circumcision, we were
cleansed by a solemn purification. Hence we have
no need at all for a circumcision of the flesh. You
should know that he was circumcised for our
sake. Listen to Paul’s clear proclamation. He says,
“For in him the whole fullness of deity dwells
bodily, and you have come to fullness of life in
him, who is the head of all rule and authority. In
him also you were circumcised with a circumci-
sion made without hands, by putting off the body
of flesh in the circumcision of Christ. And you
were buried with him in baptism, in which you
were also raised with him through faith in the
working of God, who raised him from the dead.”
Therefore his death, his resurrection and his cir-
cumcision took place for our sake. HoMILIES ON
THE GOSPEL OF LUKE 14.1.2

Tue Power 1N THE NAME OF JEsus. ORIGEN:
Christians are seen to draw their courage not
from incantations but from the name of Jesus and
from the commemoration of what he has done.
For by his name it has happened very often that
demons are put to flight from people, especially
whenever they, who invoke them, pronounce
them with the right disposition and with all
trust. So great indeed is the power of the name of
Jesus that sometimes it is efficacious even when
spoken by the wicked. The name of Jesus heals
the afflicted in mind, puts to flight the spirits of
darkness, and to the sick is an ever present
remedy. Acainst CELSUS 1.6.°

TuHE Last Days ARe INAUGURATED. BEDE: He
therefore received in the flesh the circumcision

decreed by the law, although he appeared in the

flesh absolutely without any blemish of pollution.
He who came in the likeness of sinful flesh*—not
in sinful flesh—did not turn away from the reme-
dy by which sinful flesh was ordinarily made
clean. Similarly, not because of necessity but for
the sake of example, he also submitted to the wa-
ter of baptism, by which he wanted the people of
the new law of grace to be washed from the stain
of sins. ...

The reason“the child who was born to us, the
son who was given to us,” received the name
Jesus (thatis,”Savior”) does not need explanation
in order to be understood by us, but we need ea-
ger and vigilant zeal so that we too may be saved
by sharing in his name. Indeed, we read how the
angel interprets the name of Jesus: “He will save
his people from their sins.” And without a doubt
we believe and hope that the one who saves us
from sins is not failing to save us also from the
corruptions which happen because of sins, and
from death itself, as the psalmist testifies when
he says,“Who forgives all your iniquity, who
heals all your diseases.”” Indeed, with the pardon-
ing of all of our iniquities, all our diseases will be
completely healed when, with the appearance of
the glory of the resurrection, our last enemy,
death, will be destroyed. ... We read that circum-
cision was done with knives made of rock,® and
the rock was Christ.” And by Christ’s faith, hope
and love the hearts of the good are purified not
only in baptism but furthermore in every devout
action. This daily circumcision of ours (that is,
the continual cleansing of our heart) does not
cease from always celebrating the sacrament of
the eighth day. HomiLiEs oN THE GOSPELS B

TuE E1caTH DAY: CIRCUMCISION, BAPTISM
AND RESURRECTION, CYRIL OF ALEXANDRIA:
St.Paulsays that“neither circumcision counts for
anything nor uncircumcision.”* On the eighth
day Christ rose from the dead and gave us the

1Col 2:9-12. 2FC94:56*. *SSGF1:188. “Rom 8:3. *Is 9:6. ‘Mt 1:21.
Ps 103:3 (102:3 LXX). %Josh 5:2. °1 Cor 10:4. '°CS 110:103, 107-
8**. M1 Cor7:19.
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spiritual circumcision. He then commanded the
holy apostles,“Go therefore and make disciples of
all nations, baptizing them in the name of the Fa-
ther and of the Son and of the Holy Spirit."** And
we affirm that the spiritual circumcision takes
place chiefly in holy baptism, when Christ makes
us partakers of the Holy Spirit too. Of this
Joshua, that Jesus of old, who became the leader
of the Israelites after Moses, was also a type. He
led the children of Israel across the Jordan, then
made them stop and immediately circumcised
them with knives of stone. So when we have
crossed the Jordan, Christ circumcises us with
the power of the Holy Spirit, not by purifying the
flesh but rather by cutting off the defilement that
is in our souls. On the eighth day, therefore,
Christ was circumcised and, as I said, received
his name. We were saved by him and through
him, because “in him also you were circumcised
with a circumcision made without hands, by put-
ting off the body of flesh in the circumcision of
Christ. And you were buried with him in bap-
tism, in which you were also raised with him.??
His death, therefore, was for our sake, as were
also his resurrection and his circumcision. For he
died, so that we who have died together with him
in his dying to sin, would no longer live for sin.
Thus if we have died together with him, we shall
also live together with him." He is said to have
died to sin, not because he had sinned, for he was
without sin, neither was guile found on his lips,”

but because of our sin. Therefore, just as we died
together with him when he died, so will we also
rise together with him. ...

After Jesus’ circumcision, the rite was abol-
ished by the introduction of baptism, of which
circumcision was a type. For this reason we are
no longer circumcised. It seems to me that cir-
cumcision achieved three distinct ends. In the
first place, it separated the descendants of Abra-
ham by a sort of sign and seal and distinguished
them from all other nations. Second, it prefigured
in itself the grace and efficacy of divine baptism.
Formerly a male who was circumcised was in-
cluded among the people of God by virtue of that
seal; nowadays, a person who is baptized and has
formed in himself Christ the seal, becomes a
member of God’s adopted family. Third, circum-
cision is the symbol of the faithful when they are
established in grace, as they cut away and mortify
the tumultuous rising of carnal pleasures and pas-
sions by the sharp surgery of faith and by ascetic
labors. They do this not by cutting the body but
by purifying the heart. They do this by being cir-
cumcised in the spirit and not in the letter. Their
praise, as St. Paul testifies, needs not the sentence
of any human tribunal, but depends upon the de-
cree from above.'* ComMENTARY ON Luks, Hom-
iy 3.7

2M¢ 28:19. ©Col 2:11-12. 2 Tim 2:11. 1 Pet 2:22. **See Rom
2:29. YCGSL 57-58**.

2:22-40 THE INFANT LORD
COMES TO HIS TEMPLE

2And when the time came for their purification according to the law of Moses, they brought
him up to Jerusalem to present him to the Lord *(as it is written in the law of the Lord, “Every
male that opens the womb shall be called holy to the Lord”) **and to offer a sacrifice according to
what is said in the law of the Lord, “a pair of turtledoves, or two young pigeons.” *Now there was
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a man in Jerusalem, whose name was Simeon, and this man was righteous and devout, looking for
the consolation of Israel, and the Holy Spirit was upon him. **And it had been revealed to him by
the Holy Spirit that he should not see death before he had seen the Lord’s Christ. ¥’ And inspired by
the Spirit® he came into the temple; and when the parents brought in the child Jesus, to do for him
according to the custom of the law, *he took him up in his arms and blessed God and said,

#“Lord, now lettest thou thy servant depart in peace,

according to thy word;

*for mine eyes have seen thy salvation

*Ywhich thou hast prepared in the presence of all peoples,

%4 light for revelation to the Gentiles,

and for glory to thy people Israel.”

*And his father and his mother marveled at what was said about him; **and Simeon blessed
them and said to Mary bis mother,

“Behold, this child is set for the fall and rising of many in Israel,

and for a sign that is spoken against

*(and a sword will pierce through your own soul also),

that thoughts out of many bearts may be revealed.”

*®And there was a prophetess, Anna, the daughter of Phanuel, of the tribe of Asher; she was of
a great age, having lived with her husband seven years from her virginity, *’and as a widow till she
was eighty-four. She did not depart from the temple, worshiping with fasting and prayer night and
day. **And coming up at that very hour she gave thanks to God, and spoke of him to all who were
looking for the redemption of Jerusalem.

*And when they bad performed everything according to the law of the Lord, they returned into
Galilee, to their own city, Nazareth. “And the child grew and became strong, filled with wisdom;
and the favor of God was upon him.

h Or in the Spirit

Overview: Seventy weeks after the announce- body and the grace of his spirit (AMBROSE).

ment of John’s birth to Zechariah by the angel Simeon is portrayed like the other Old Testa-
Gabriel and forty days after his birth, Jesus comes ment saints in the infancy narrative (Zechariah,
to his temple to fulfill the Torah for the second Elizabeth, Mary and Joseph). He and Anna are
time. He comes from his circumcision to the altar portrayed here as representatives of the syna-
just as we, after baptism, come to the sacrament gogue (BEDE). Simeon is privileged to see Jesus in
of his body and blood (Bepg). The closed womb the flesh, but this is the same way everyone sees
of virginity that Jesus opens is signified by the Jesus when they grasp him with the eyes of faith
east door of the temple, through which only the (AuGUSTINE). Simeon is now set free to depart in
high priest may enter (JeroME). Joseph and Mary peace according to the Lord’s word, for he sees in
were of a“humble state,” that is, too poor to be Jesus release from the bondage of a fallen world
able to afford a lamb. Their offering was marked (OriGeN). Simeon embodies in himself priest-
by poverty, simplicity and chastity (Origen). The hood and prophecy, and what he presents to Jesus
true sacrifice of Christ was the chastity of his are the keys of the priestly and prophetic offices
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that unlock the sins that bind humanity (EpHrEM
THE SYRIAN). Simeon has seen salvation in this
infant Jesus, because Jesus is salvation (BasiL THE
Great). The mystery of Christ is revealed: he is a
light to the Gentiles and glory to Israel (CyriL oF
ALEXANDRIA). Jesus is the occasion for the fall of
the Jews and the resurrection of the Gentiles
(AmpHILOCHIUS). Jesus’ words and actions will be
spoken against because he will not meet human
expectations; everything about him is a sign to be
contradicted (ORriGeN).

There are a number of interpretations of the
sword passing through Mary’s soul. One accents
Mary'’s sorrow at the crucifixion of her son ( Joun
or Damascus). Another suggests that it is Mary
as the mother of God who removes the sword
protecting paradise because of the sin of Eve
(EpHREM THE SYRIAN). Another brings out the
idea that she, like the other disciples, has misun-
derstood Jesus’ destiny. An additional possibility,
corresponding with Luke’s eatlier portrayal of
Mary as the personification of Israel, sees the
sword as God’s revelation in Jesus’ words and
deeds throughout his ministry (AMBROSE, BasiL
THE GREAT), that is, the sword of the Spirit. The
revealing of many hearts refers to the swift heal-
ing that will take place for those who have fallen
into doubt and rejection because of the crucifix-
ion (BasiL THE GREAT).

Simeon’s words confirm that women too can
be saved (OriGen). Even in widowhood, Anna
bears witness, and through her, so also does her
father and her tribe (THEOPHYLACT). Anna repre-
sents the church, and the number of her years—
eighty-four—is sacred (Bepg, AMBRrosg). The
scene closes with a shift from the temple in Jerus-
alem to the village of Nazareth in Galilee. Jesus is
filled with wisdom, even from the time he was an
infant (OriGeN). His increase is according to his
human nature, which remains for us a mystery
(CyriL oF ALExANDRIA). Why Luke leaves out the
flight to Egypt is explained by reading his Gospel
and discerning its purpose (BEDE).

2:22-24 The Presentation in the Temple

MaRry AND Jesus PLaceE THEMSELVES UNDER
THE Law. BEDE: Mary, God’s blessed mother and
a perpetual virgin, was, along with the Son she
bore, most free from all subjection to the law. The
law says that a woman who “had received seed”’
and given birth was to be judged unclean and that
after a long period she, along with the offspring
she had borne, were to be cleansed by victims of-
fered to God. So it is evident that the law does
not describe as unclean that woman who, with-
out receiving man’s seed, gave birth as a virgin.
Nor does it so describe the son who was born to
her. Nor does it teach that she had to be cleansed
by saving sacrificial offerings. But as our Lord
and Savior, who in his divinity was the one who
gave the law, when he appeared as a human being,
willed to be under the law. ... So too his blessed
mother, who by a singular privilege was above the
law, nevertheless did not shun being made subject
to the principles of the law for the sake of show-
ing us an example of humility. HoMILIES ON THE
GospELS 1.18.7

Tue CroseEp Wowms Jesus Orens Is THE
East Door or THE TEMPLE. JEROME: All here-
tics have gone astray by not understanding the
mystery of his nativity. The statement “he who
opens the womb shall be called holy to the Lord”
is more applicable to the special nativity of the
Savior than to that of all men, for Christ alone
opened the closed doors of the womb of virginity,
which nevertheless remained permanently closed.
This is the closed east door, through which only
the high priest enters and leaves, and nevertheless
it is always closed. AGAINST THE PELAGIANS 2.4.°

SACRIFICES SHOW THE POVERTY OF MARY
AND JosepH. ORrIGEN: For this reason it seems
wonderful that the sacrifice of Mary was not the
first offering, that is,“a lamb a year old,” but the
second, since “she could not afford™ the first. For
as it was written about her, Jesus’ parents came
“to offer a sacrifice” for him, “according to what is

Lev 12:2 LXX. *CS 110:180*. 3FC 53:299. *See Lev 5:7.
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said in the law of the Lord, ‘a pair of turtledoves,
or two young pigeons.’” But this also shows the
truth of what was written, that Jesus Christ “al-
though he was rich, became a poor man.”” There-
fore, for this reason, he chose both a poor mother,
from whom he was born, and a poor homeland,
about which it is said, “But you, O Bethlehem
Ephratha, who are little to be among the clans of
Judah,” and the rest. HomILIES oN LEVITICUS

8.4.3.7

CHAsTITY OF BODY AND GRACE OF THE
SpirIT. AMBROSE: Let us come now to the turtle-
dove, chosen as a chaste victim by the law of God.
Hence, when the Lord was circumcised, the dove
was offered, because it is written in the law that
there should be a presentation of “a pair of turtle-
doves or two young pigeons.” For this is the true
sacrifice of Christ: chastity of body and grace of
the spirit. Chastity belongs to the turtledove;
grace, to the pigeon. Six Days or CREATION
5.19.62.9

2:25-27 Simeon Waits for the Consolation of
Israel

SiMEON AND ANNA REPRESENT BoTH SEXES
AwartiNng REDEMPTION. BEDE: Simeon and
Anna, a man and a woman of advanced age, greet-
ed the Lord with the devoted services of their
professions of faith. As they saw him, he was
small in body, but they understood him to be
great in his divinity. Figuratively speaking, this
denotes the synagogue, the Jewish people, who,
wearied by the long awaiting of his incarnation,
were ready with both their arms (their pious ac-
tions) and their voices (their unfeigned faith) to
exalt and magnify him as soon as he came. They
were ready to acclaim him and say,”Direct me in
your truth and teach me, for you are my saving
God, and for you I have waited all the day."10
What needs to be mentioned, too, is that deserv-
edly both sexes hurried to meet him, offering con-
gratulations, since he appeared as the Redeemer
of both. HomiLiEs oN THE GosPELs 1.18.1

SimeoN SEEs CHRIST IN THE FLESH. AuGus-
TINE: The just Simeon saw him with his heart,
because he recognized the infant. He saw him
with his eyes, because he took the infant in his
arms. Seeing him in both ways, recognizing the
Son of God, and cuddling the one begotten of the
Virgin, he said,”Now, Lord, you are letting your
servant go in peace, since my eyes have seen your
salvation.” Notice what he said. You see, he was
being kept until he should see with his eyes what
he already perceived with faith. He took the baby
body, he cradled the body in his arms. On seeing
the body, that is, on perceiving the Lord in the
flesh, he said,“My